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ADVERTISEMENT 


The present Series of JEWISH CLASSICS was 
projected in continuation of the previous pub- 
lication of the English Translation of the HOLY 
SCRIPTURES—the greatest classic of Hebrew 
literature and of all times. 

When the New Translation of the Scriptures 
was approaching completion, the late Jacob H. 
Schiff, through whose munificence the publica- 
tion of that translation was rendered possible, 
further proposed to the Jewish Publication So- 
ciety of America that they should issue a repre- 
sentative selection of the various classes of 
literature produced by Jewish writers after the 
close of the Biblical Canon, and for that purpose 
placed a fund at the disposal of the Society. 

In the deed of gift of Mr. Schiff, which was 
intended to make the present Series possible, a 
Committee was named by him consisting of the 
following: 

Dr. Solomon Schechter, Chairman 
Dr. Cyrus Adler, Vice-Chairman 
Rev. Dr. H. G. Enelow 

Prof. Israel Friedlaender 

Rev. Dr. Kaufmann Kohler 
Prof. Alexander. Marx 

Rev. Dr. F. de Sola Mendes 
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- Rev. Dr. David Philipson 
Rev. Dr. Samuel Schulman 
The Hon. Mayer Sulzberger 


Later the Committee was increased by the 
addition of Prof. Louis Ginzberg, Prof. Jacob Z. 
Lauterbach, and Prof. Henry Malter. Upon the 
death of Dr. Schechter, on November 19, 1915, 
Dr. Cyrus Adler was elected Chairman. After 
the tragic death of Professor Israel Friedlaender 
in 1920, Professor Israel Davidson was named 
as his successor. ~The Committee has since been 
deprived of the aid of Judge Sulzberger, who 
passed away on April 20, 1923; of Professor 
Malter, who died on April 4, 1925; and of the 
Rey. Dr. Kaufmann Kohler, who died on Janu- 
ary 28, 1926. Dr. Solomon Solis Cohen was 
appointed to succeed Judge Sulzberger. 

The plan of the Series was outlined during 
the Chairmanship of our distinguished colleague, 
the eminent scholar, Dr. Solomon Schechter. 

The first principle adopted was that in all 
cases in which a Hebrew text was extant, it 
was to be printed along with the English trans- 
lation, and that an endeavor should be made 
to present a critical text based not only upon 
previous editions, but also upon the available 
manuscripts. For this purpose manuscripts 
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in America have been employed, and those 
in the libraries of England, Italy, Ger- 
many, Austria and Hungary—wherever impor- 
tant manuscripts bearing upon the Series were 
to be found—have been photographed. The 
Committee feel that in offering this Series they 
are not only making accessible to English read- 
ers some of the treasures of Jewish literature, 
but are adding to Jewish scholarship by present- 
ing carefully edited texts, which they hope will 
become the standard texts of the Jewish Classics. 


In giving the original Hebrew text the Com- 
mittee have been able to add a feature which 
was absent in the publication of the translation 
of the Scriptures, the English text of which was 
published without the original Hebrew. This 
was not due to any desire on the part of the 
Board in charge to substitute the English text 
for the original; but the demand for an English 
version on the part of English-speaking Jews 
was so urgent, and the facilities in the United 
States for printing Hebrew at the time so meager, 
that the Board felt any further delay of a work 
that had been anxiously expected for twenty 
years would be inadvisable. It is the hope of 
the Jewish Publication Society to publish, when 
its opportunities permit, the Hebrew text of 
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the Bible, side by side with the translation. 
The Committee were limited in the prepara- 
tion of the Series by the amount of the fund, 
which, though most generous, could not provide 
for a complete presentation of the Jewish Clas- 
sics, which might well cover hundreds of volumes. 


They therefore decided, in the first instance, 
to omit, by reason of their availability in the 
English language, certain works which would 
otherwise naturally be expected to appear in 
such a Series. This is notably the case in re- 
gard to two great philosophical works—the 
Kuzart of Jehudah Halevi, which has been trans- 
lated into English by Doctor Hartwig Hirsch- 
feld, and the Guide of the Perplexed of Moses 
Maimonides, which has an English version at the 
hands of the late Doctor Michael Friedlander. 
Similarly two great names like those of Flavius 
Josephus and Philo of Alexandria, although 
rightfully belonging to a series of Jewish Classics, 
were not included because we were given to 
understand that they had already been selected 
for publication in the Loeb Classical Library. 


The Committee deemed it necessary to limit 
the Series to about 25 volumes, and they will 
endeavor to include in this number representa- 
tive works of the various classes of Jewish litera- 
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ture under the headings of Apocrypha and Pseud- 
epigrapha, Mishnah, Talmud, Midrash, Codes, 
Hebrew Poetry, Philosophy, Ethics, Mysti- 
cism, History, Epistles, Travels, Homiletics, and 
Folklore. 


The Series was inaugurated with a selection 
from the religious poems of Solomon Ibn Gabirol, 
edited by Professor Israel Davidson, and put 
into English verse by Mr. Israel Zangwill; fol- 
lowed by a selection of the poems of Jehudah 
Halevi, translated into English by Mrs. Nina 
Salaman, based chiefly on the critical text of 
Doctor Heinrich Brody. 


The present volume, being a selection from 
the Ethical Wills of Jewish worthies, is the first 
collection of its kind brought together. Such 
Wills, whose beginnings are found in the Bible, 
have a continuous history throughout Jewish 
literature and were also known in Christian and 
Mohammedan circles. The text and translation 
are from the pen of Doctor Israel Abrahams, 
Reader of Rabbinics at the University of Cam- 
bridge. The work of Doctor Abrahams was 
carried on under many difficulties and exacting 
labors in other directions and the proofs were 
read during the summer of 1925, shortly before 
his lamented death. Doctor Abrahams read the 
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first proof and while the pages did not have the 
advantage of his revisions, no material additions 
or alterations have been made by the Committee. 

It is a source of great sorrow to the members 
of the Committee that this gifted man did not 
live to see the issuance of a volume which con- 
tains the fruition of studies begun by him more 
than thirty-five years ago. May not this work 
be considered as his last Testament to two 
generations of students and readers whom he 
instructed and delighted? 

It is expected that the next volume to appear 
in this Series will be a critical edition with trans- 
lation of the Tractate Taanit of the Babylonian 
Talmud, edited and translated by the late Pro- 
fessor Henry Malter. Following this the Com- 
mittee expect to publish a critical edition of the 
Mekilta, edited and translated by Professor 
Jacob Z. Lauterbach, and a translation of the 
Maase Book, by Doctor Moses Gaster. 

The Committee trust that this Series will 
awaken the interest and command the support 
of those who feel the obligation to see to it that 
the Jewish Classics, which, with few exceptions, 
have been unknown to English readers, shall 
come into their own, and take their rightful 
place among the classic literatures of all peoples. 


June, 1926. 6 


The SCHIFF LIBRARY 
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For I have known, him, to the end that he may com- 
mand his children and his household after him, that 
they may keep the way of the Lord, to do righteous- 
ness and justice; to the end that the Lord may bring 
upon Abraham that which He hath spoken of him. 


(Genesis 18.19) 
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INTRODUCTION 


THE present volume includes specimens which, 
either as complete texts or as extracts, are repre- 
sentative of the type of literature known as Ethic- 
al Wills. 

The practice of writing testamentary direc- 
tions for the religious and secular guidance of 
children cannot be traced with certainty earlier 
than the twelfth century. The oldest, however, 
is usually dated as belonging to about the year 
1050. But the habit of addressing verbal coun- 
sels is, of course, very much more ancient. 

What shall he murmur with his latest breath, 

When his proud eye looks through the film of 

death? 
asks Keats when, towards the close of his brief 
life, he allowed his despondency to doubt the 
value of the poet’s service. The moralist has 
usually been of more robust faith. Through the 
ages he has felt the longing to convey to his off- 
spring at the end the ideals which he himself 
has striven after from the beginning. The Bible 
records several such instances. Prominently 
among these may be mentioned the blessing of 
Jacob, the dying requests of Joseph to his breth- 
ren, the addresses of Moses and Joshua to the 
people of Israel, the advice of David to his son 
Solomon, the ascetic restriction imposed against 
the use of wine or settled abodes by Jonadab son 
of Rechab, and such injunctions as that of the 
x1x 
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prophet of Bethel to his sons (I Kings 13.31). 
The injunctions contained in the Wisdom Litera- | 
ture, and especially in the first nine chapters of 
Proverbs, are cast in the form of admonitions by 
the sage, in the guise of father, to the disciple, 
in the aspect of son. Very interesting is it to 
note that in the Book of Proverbs, the mother 
also appears in the guise of counsellor. 

Hear, my son, the instruction of thy father, 

And forsake not the teaching of thy mother 

(1.8). 

There is, further, the remarkable ‘burden where- 
with his mother corrected’ king Lemuel, in the 
last chapter of Proverbs. To this must be ad- 
ded the ever-memorable instance of the mother 
of the Maccabean martyrs (2 Macc. 7), whose 
brave encouragement of her sons in the moment 
of death justifies the historian’s description of 
her (verse 20): ‘but above all was the mother 
marvelous.’ And though the Jewish Ethical 
Wills are predominantly paternal, the maternal 
genre has survived into recent time, as in the 
Zeker ‘Olam of Rebekah Luria (Jerusalem, 1891). 

The Apocrypha still further develops the ethi- 
cal testament. The address of the dying Mat- 
tathias to his five sons is matched in pathos and 
excelled in beauty by the counsels of Tobit when 
he sent his son on a mission from which he scarce 
expected to live to see him return. The fourth 
chapter of Tobit can, indeed, no longer be des- 
cribed as the oldest specimen of the Jewish ethi- 
cal will. Much earlier, at least as soon as 400 B. 
C., comes the story of Ahikar, a long section of 
which consists of that very species of exhortation, 
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directly spoken toa son, which is characteristic of 
the type of literature which we are considering. 
So ingrained was the habit that the Maccabean 
period gives usseveral pseudepigraphic specimens. 
Thus the Book of Jubilees contains some, so does 
Enoch xci, the Apocalypse of Moses, and above 
all the Testaments of the Twelve Patriarchs. 
And the death scenes in the Talmud continue the 
record of the fondness of the Jewish parent for this 
method of offering counsels of perfection from 
one generation to the next. 

The importance of the Testaments of the 
Twelve Patriarchs, as a pre-Christian Jewish doc- 
ument, has only become realized of recent years. 
These apocryphal last words and admonitions of 
the twelve sons of Jacob were long regarded as of 
Christian origin; they are now generally consi- 
dered to be Jewish with some later interpolations. 
The reader will find these points discussed by Dr. 
K. Kohler in the Jewish Encyclopedia (vol. xii, p. 
113). The date usually assigned to parts at 
least of the Testaments is the reign of John Hyr- 
kanus. Dr. Charles very definitely assigns the 
year 109-107 B. C. for the original Jewish work. 
The Testaments have close parallels to passages 
in the New Testament. Their ethical worth is 
high. Dr. Kohler ably characterizes the moral of 
the Testaments, in which ‘‘each of the twelve sons 
of Jacob delivers a farewell address, giving an ac- 
count of such of his experiences as offer some les- 
son, either warning against sins that he had com- 
mitted or exhorting to virtues that he had prac- 
tised.”’ Thus: Reuben’s theme is Unchastity; 
Simeon’s, Envy; Levi's, the Priesthood aad Pride; 
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Judah’s, Courage, etc; Issachar’s, Simplicity; Ze- 
bulun’s, Compassion; Dan’s, Anger; Napthali’s, 
Natural Goodness; Gad’s, Hatred; Asher’s, the 
Two Characters of Vice and Virtue; Joseph's, 
Chastity; Benjamin’s, Purity of Heart. Another 
ancient document, the Didaché, is similarly of 
Jewish provenance with Christian changes, but 
the least characteristically Jewish factor in the 
Didaché is the compiler’s mode of addressing the 
proselyte as ‘my son’. 

Thus the ethical testament has a long and con- 
tinuous history in Jewish literature. That lit- 
erature did not monopolize thegenre. The Arabs 
held the ethical will (included under the general 
title ‘‘Wasaya’’) in such high esteem that they 
would ascribe documents of the kind to revered 
sages like Lokman. In Christian circles, too, 
we find similar phenomena. In 717 Bishop Eg- 
win spent several days before his death in ex- 
horting his monks and other disciples. Simi- 
larly with Abbot Gildas and Joachim de Flore. 
In the preambles of many Christian wills may be 
found declarations of faith, directions as to burial 
which belong to the same category. The letter 
of Sir Henry Sidney to his son Philip (written 
in 1566) may be also cited as an illustrative paral- 
lel. The age of the Renaissanse was rich in such 
products. 


Despite these, and other parallels, the ethical 
will is in a sense a distinctive Jewish genre. The 
word used (myx from mx, piel mx, fo command) is 
the same as describes the ordinary will. But 
it derives from texts which give the ethical 
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key-note of the special type. Isaiah bids Hez- 
ekiah, who was sick unto death, ‘“‘Set thy 
house in order’ (literally ‘‘command thy 
house,’”’ Isa. 38.1). The same word is used in the 
charge of Moses (Deut. 32.46). But most opera- 
tive of all texts in this connection has been Gen. 
18.19, where God says of Abraham: “I have 
known him (Abraham) to the end that he may 
command his children and his household after 
him, that they may keep the way of the Lord.”’ 
This text (which is printed in Hebrew and 
English as the motto of the present book) 
has inspired many a Jewish parent in after 
centuries, and it has been made the basis of 
an actual rubric in modern Jewish codes. It has 
been held to enjoin on every father the bounden 
duty to leave moral exhortations for his children’s 
guidance. This feeling is well brought out in 
the following Midrash. ‘Jacob felt that his end 
was near, and besought the divine mercy: Ruler 
of the World, he cried, Take not my soul until 
I have exhorted my children. And his wish 
was granted.” A similar gracious impulse led 
many a Rabbi to offer dying instructions to his 
disciplesand community. Inimitation of Moses 
it was held obligatory for a teacher, before his 
demise, to impart abundantly of his wisdom, a 
duty which Moses Recanati beautifully quotes 
at the end of his commentary on Deuteronomy. 

These wills have been spoken of as continuous. 
Seeing, however, that most of them were verbal, 
it is not surprising that there are gaps in the 
literary records. Amid all the wealth of past 
lore which the Cairo Geniza brought to light, 
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not a single instance of an ethical will has been 
discovered. This merely implies that they were 
not written down or preserved, not that they were 
unspoken. 

Both the occasion and the motive of these test- 
aments differ. Sometimes they were written 
when the father was near death, at other times 
when he was separated from his family by the 
exigencies of travel. Especially when about to 
go to Palestine, or when arrived there, letters of 
admonition might be despatched. Sometimes 
the parent would write his testament at a com- 
paratively early age, and modify and expand it 
as years passed by. Occasionally the testament 
would take the form of an elaborate treatise on 
ritual and ethics. Here and there a father would 
content himself with directions for his burial; 
mostly such directions would be incorporated in a 
longer testament. Sometimes the testament 
would be intended for the son, sometimes for a 
whole family, sometimes for the public. 

The testaments give an intimate insight into 
the personal religion of Jews in various ages. 
The wills convey much information as to social 
life, the position of women, habits of dress 
and domestic economy, schemes of education, 
and indeed as to the many interests of business 
and culture. 

All these topics can be studied with effect in the 
testaments, and the present writer may refer to 
an essay of his own in the third volume of the first 
series of the Jewish Quarterly Review. He hopes 
also to print, on a subsequent occasion, a com- 
plete bibliography and running synopsis of the 
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large number of wills now known to him from 
actual perusal. The present volume contains 
a small fraction of the whole, nineteenth century 
wills being excluded by the scheme of the series. 
But even so, the testaments show, in a striking 
manner, the popularity of just those elements of 
the rabbinic literature which, in a special sense, 
may be termed ethical. The favorite quotations 
are beyond question the finest passages. It is 
necessary to call attention to this, because the 
wills naturally differ very considerably in point 
of view. In some the outstanding influence is 
scholasticism, in others mysticism, in others the 
modernism of the Mendelssohn type. Very in- 
teresting is it to witness the gradual and constant 
growth of affection for Maimonides. It is sup- 
erfluous, however, to enter into fuller details, 
seeing that the texts speak for themselves. A 
bibliographical descriptive note is prefixed to 
each. The selection is mainly the editor’s own, 
but he received valuable suggestions from the 
Committee, and to them as to Prof. Reuben Levy 
he is indebted for assistance in correcting the 
proofs. 

The texts themselves reflect the phases of 
Jewish experience and the literary and moral 
reactions to it through many centuries. But 
whatever the passing indications of contempo- 
rary manners and thought, the Jewish code of 
morality remains essentially the same through- 
out. There is never a sordid thought or hateful 
sentiment, though there may be occasional nar- 
rowness of horizon. Intellectually some may be 
comparatively low, morally all are high. Indeed 
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‘f one were writing apologetically, one could 
Gnd in the confidential pronouncements which 
constitute the testaments a most effective vindi- 
cation of the Jewish character. 
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SELECTIONS FROM THE EARLY 
RABBINIC LITERATURE 
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SELECTIONS FROM THE EARLY 
RABBINIC LITERATURE 


The early rabbinic literature:records the passing of 
many heroic figures—heroic whether the scene be a restful 
deathbed or the martyr’s stake. Both served as future 
models. Thus in the present volume, Nathaniel Trabotti, 
in his last quiet hours, follows\the model of the Nasi 
Judah the first (cf. p. 19 with p. 264below). On the other 
hand, Moses Rimos, in face of his more violent taking off, 
finds encouragement in Akiba’s precedent (cf. p. 15f. with 
p. 247 below). Heroism has its message alike for times 
of tranquillity and agitation. 

Some of the passages which follow are direct quotations 
of the words of dying teachers. These last words are 
rarely the best words their authors uttered. Some seem 
to show a touch of rather smug self-satisfaction, but this 
appearance is not always accurate. Judah the first, for 
instance, holds his ten fingers up and claims that he has 
done no wrong with them, a rather arrogant assumption 
of virtue. Yet the last Mishnah in Sotah declares that 
with Judah the First there ceased “‘humility and the fear 
of God”, so little was his nature given to self-pride. In 
some of the sayings we have illustrations of the Jewish 
view that laws of hygiene are laws of religion. Again 
some belong in the category of the curious and supersti- 
tious rather than to the ethical or literary. But there is 
more than literary worth to be considered. The ruling 
passion is strong still in death, and the veteran teacher, 
surrounded by his disciples, sometimes men more famous 
than himself, seeks to impart to the last both his worldly 
wisdom and his exposition of Torah. To impart and to 
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the inclusion of one or two scenes, not necessarily final 
scenes, in which the Rabbi on a bed of sickness is visited 
by pupils and colleagues and asks for their report of the 
doings in the Academy. This act of receiving belongs 
to the testamentary category almost as fully as does the 
act of giving counsel. 

Another series of extracts contains the explanations 
given by Rabbis of their longevity. Juniors inquire and 
the seniors answer. The answers easily fall within the 
scope of this volume, for they are in essence advice in 
the science of life by those whose tenure of life is near its 
end. Some of the answers are strange enough, but they 
have a value of their own on the moral side and as elements 
in contemporary folk-lore. The editor himself did not 
plan the inclusion of these early rabbinic passages, for 
they need ampler discussion than is here possible. But 
he acquiesced in the Committee’s desire so as to make the 
selection more representative. 

It has not seemed necessary to enter into biographical 
details regarding the Rabbis cited. Articles on most of 
them will be found in the Jewish Encyclopedia, while 
their teaching is displayed and expounded in Bacher’s 
works on the Hagada. In the notes to the Hebrew text, 
V. refers to variant readings in the editions, and M. to the 
readings of the Munich MS. 


1 
ELEAZAR B. HYRKANOS AND JOHANAN B. ZAKKAI. 


Our Rabbis have taught: When R. Eleazar 
was ill, his disciples went in to visit him. They 
said unto him: Our Master, teach us the Ways 

« For the version given in Sanhedrin 68a, see p. 7 
below. 
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of Life, whereby we may be worthy of the life 
of the world to come. He answered unto them: 
Take heed to the honor of your colleagues; 
withhold your children from recitation,? and 
cause them to sit between the knees of the 
disciples of the wise; and when you pray, know 
before whom you stand. Thereby will you be 
worthy of the life of the world to come. 

And when Rabban Johanan b. Zakkai was 
ill, his disciples went in to visit him. When 
he saw them he began to weep. His disciples 
said unto him, O Lamp of Israel,3 right-hand 
pillar,4 mighty hammer! Why dost thou weep? 
He answered unto them: If I were being led 
before a king of flesh and blood, who is today 
here and tomorrow in the grave, who if he were 
angry with me, his anger need not be everlast- 
ing,> who if he imprison me his imprisonment 
need not be everlasting, who if he put me to 
death the death would not be for ever, whom 
I could appease with words and bribe with 
money—even then I would weep; but now, 


2 So Jastrow, Dictionary, p. 331, renders; interpreting 
“Restrain your children from parading a_ superficial 
knowledge of the Bible by verbal memorizing.’’ Others 
hold that the reference is to some debatable literature, 
apocryphal or metaphysical (Cf. Bacher, Agada der Tan- 
naiten i. ch. vi. Comp. I. Z. Lauterbach, Midrash and 
Mishnah, New York 1916, pp. 89-90). 

3 According to another reading, “Lamp of the World.” 

41 Kings 7.13. 

s According to another reading: ‘‘would only be in 
this world;”’ similarly in other clauses. 
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t M. many "> 

2 Aboth de R. Nathan I, 19 omits the whole bracketed 
passage. M. omits the second clause. At the end of 
the paragraph M. has a considerable addition. 

3 In some texts of the Aboth de R. Nathan the 
reading is ndiy 73 (see ed. Schechter p.159). 

4M. omits these two words. 

s A. de R. N. (loc.cit.) raya xdx. 

6 M. 1309 RIND 
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when I am being led before the King of Kings, 
the Holy One, blessed be He, Who lives and 
endures to all eternity, Who if He be angry 
with me, His anger is eternal,° Who if He im- 
prison me, His imprisonment would be everlast- 
ing, Who if He sentenced me to death, the 
death would be for ever, and Whom I cannot 
appease with words nor bribe with money—nay 
more, when before me stretch two ways, one 
to the Garden of Eden and the other toGehinnom, 
and I know not in which I am to be led—shall 
I then not weep? They said unto him: Our 
Master, bless us! He answered unto them: ‘‘ May 
‘t be His will that the fear of Heaven be upon 
you as great as the fear of flesh and blood.” 
His disciples exclaimed: Only as great? He 
answered unto them: Would that it be as great! 
for know ye, that when a man designs to commit 
a transgression, he says: I hope that no man 
will see me. In the hour of his death Johanan 
said unto them: Remove the utensils because 
of defilement,”? and prepare a seat for Hezekiah 
King of Judah, who is coming.’ (Berakot 28b). 


R. Eleazar fell ill and R. Tarphon, R. Joshua, 
R. Eleazar b.‘Azaria, and R. ‘Akiba went to visit 
him. R. Tarphon spake, saying: ‘Rabbi, thou art 
dearer to Israel than the Sun, for the Sun shines in 


6 Acc. to another reading: ‘‘in the world to come;”’ 
sim. in other clauses. 
7 Caused by the presence of a dead body. 


8 To accompany him (Rashi). On the whole of this 
passage see Studies tn Pharisaism, II, 46. 
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this world only, but thou dost illumine this world 
and the next.’ R. Joshua spake, saying: ‘Rabbi, 
thou art dearer to Israel than the gift of rain; for 
the rain giveth life in this world only, and thou 
hast given life in this world and the next.’ R. 
Eleazar b. ‘Azariah addressed him in these words: 
‘Rabbi, thou art dearer to Israel than father and 
mother, for a man’s parents bring him into this 
world, while thou bringest us into this world and 
the next.’ R. ‘Akiba shook his head, and said 
‘Rabbi, dear is affliction.’ R. Eleazar said to his 
disciples: ‘Support me!’ He sat up and said: 
‘speak on, ‘Akiba!’ ‘Akiba replied: The Script- 
ure? says, Manasseh was twelve years old when 
he began to reign and he reigned five and fifty 
years in Jerusalem, and he did that which was 
evilin the sight of the Lord. Another text tells 
us: These also are proverbs of Solomon, which 
the men of Hezekiah king of Judah copied out. 
Is it conceivable that Hezekiah taught all Israel 
law, yet neglected to teach his own son, Manas- 
seh? But all his instructions, all his efforts 
failed, and the only effective teacher was afflic- 
tion. For it is written further how the Lord 
spake to Manasseh and to his people, but they 
gave no heed, wherefore the Lord brought upon 
them the captains of the host of the king of As- 
syria, who took Manasseh with hooks and bound 
him with fetters and carried him to Babylonia. 
And when he was in distress he besought the 
Lord his God, and humbled himself greatly before 


9 I] Chron. 33.1. 
10 Prov. 25.1. 
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the God of his fathers. And he prayed unto 
Him, and He was entreated of him, and heard his 
supplication, and brought him back to Jerusalem 
into his kingdom. So, said ‘Akiba, thou mayest 
PENG that precious is affliction! (Sifre on Deut. 
SPAM 

The record is that it was on a friday, when 
R. Eleazar lay sick, that R. ‘Akiba and his 
colleagues visited the dying sage. [They asked 
him several questions]; he answered ‘unclean’ 
concerning the unclean, and concerning the clean 
he answered ‘clean’, and his soul departed in 
purity at the word. (Abot de R. Nathan, ch. 
25; Sanhedrin, 68a). 


2 
‘AKABYA SON OF MAHALALEL. 


‘Akabya son of Mahalalel testified to four 
teachings. The Sages said to him: ‘‘Akabya! 
Withdraw the four teachings which thou hast 
declared, and we will appoint thee a President 
of the Court®: for Israel.”” He answered them: 
“Rather would I be called a fool all my life, 
than become for a single hour a sinner before 
God.” (Also,) he did not wish people to say 
that he recanted to gain office. 

In the hour of his death he said to his son: 
“My son! Give up those four things which 
I used to declare.” His son asked: ‘‘Why didst 
thou not thyself abandon them?”’ ‘Akabya an- 


According to the Mishnah Hagigah 2.2, the Ab 
Beth-din was vice-president of the Sanhedrin. 
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16 For notes on this text see Friedmann, Sifre, p. 73b. 
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swered: ‘‘I heard these decisions from a majority, 
so did the others hear their decisions from a 
majority. I stood by my tradition, and they 
by theirs. But thou hast heard (opposite views) 
from (me) an individual, and from (them) a 
majority. "Iwere better for thee to reject the 
words of the individual and hold to those of 
the majority.”” He said to him: ‘Father, com- 
mend me to thy colleagues.’’ ‘Akabya answered: 
“T will not commend thee.’”’ The son asked: 
‘‘Hast thou detected some fault in me?” ‘‘No,”’ 
said ‘Akabya, ‘“‘but thine own deeds will bring 
thee near (to the Sages), or thine own deeds 
will thrust thee far (from them).’’ (Mishnah 
‘Eduyot V, 6-7). 


3 


JosE SON OF KISMA AND HANINA SON OF 
‘TERADYON 


Said Rabbi Jose, the son of Kisma: Once I 
was walking by the way, when a man met me, 
and gave me ‘‘Peace,’’ and I returned him 
‘“Peace’’.4 He said to me, ‘‘ Rabbi, from what 
place art thoue?’”’ I said to him, “‘From a great 
city of Sages and Scribes’ am I.’”’ He said to 
me, ‘‘Rabbi, should it be thy pleasure to dwell 
with us in our place, I will give thee a thousand 
thousand” golden dinars”, and preciousstonesand 


2 Either the majority decided differently on different 
occasions or there were divergent traditions as to what 
was the majority decision. 

%3 Or, according to the other reading, ‘‘cause” for 
complaint. 
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™ The usual form of salutation. 

1 See J.E., xi, 123. Jose’s city was Caesarea Philippi, 
but he may be referring to Usha, the seat of learning in 
his age. 

6 4. e. a million. ™ Lat. denarius. 


9 ETHICAL WILLS 


pearls.” I said to him, ‘‘Wert thou to give me 
all the silver, and gold, and precious stones, and 
pearls in the world, I would not dwell except in 
the home of the Torah. And thus is it written in 
the Book of Psalms, by the hands of David 
King of Israel: The Law of Thy mouth is better 
unto me than thousands of gold and silver.” 


Moreover, in the hour of a man’s decease, 
not silver nor gold nor precious stones and pearls 
accompany him, but Torah and good works 
alone, as it is said,2? When thou walkest, it 
shall lead thee, when thou liest down, it shall 
watch over thee; and when thou awakest, it 
shall talk with thee. ‘‘When thou walkest, it 
shall lead thee’’—in this world; ‘‘when thou liest 
down, it shall watch over thee’’—in the grave; 
‘and when thou awakest, it shall talk with thee”’ 
—jn the world to come”. (Chapter of R. Meir, 
so-called ch. 6 of Abot). 


The Rabbis taught: When Rabbi Jose son 
of Kisma lay sick, R. Hanina son of Teradyon 
went to visit him. Jose said to him: Hanina, 
my brother, knowest thou not that this nation?? 
has received its domination from Heaven? It 
has wasted God’s House, burned His Temple, 
slain His saints, destroyed His excellent ones, 
yet it still endures. And I have heard of thee, 
that thou (despite the Roman prohibition) 
sittest and art occupied with teaching the 
Torah, summoning public assemblies, and bear- 


18 Ps, 119.72. 
% This idea is widely spread in literature. Cf. J. 
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22 V invop nyvav p> (cf. ed. Taylor, text, 
p. 49). 23 V omits this phrase. 


Jacobs, Barlaam and Josaphat, pp. \xxvii ff. 
») Prov. 6:22. 
4* Follows a quotation of Haggai 2.8. 
2 Rome. 
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ing a Scroll of the Torah at the breast. Hanina 
answered: Mercy will be shown from on high! 
Jose rejoined: I address reasonable words to 
thee, and thou answerest, Mercy will be shown 
from on High! I shall be surprised if they 
do not burn thee and the Scroll in fire. Ha- 
nina said: Master, what will be my lot in 
the life of the world to come? He answered, 
Has any occurrence happened to thee??? Hanina 
replied, Purim money was once mixed with*4 
alms-money, and [ distributed it to the poor. 
Jose exclaimed: This being so, may thy portion 
be my portion, and thy lot my lot! It was 
said that very soon afterwards R. Jose son of 
Kisma died, and all the magnates of Rome 
attended his funeral, and mourned over him 
with a great mourning. 

On their return they found R. Hanina son 
of Teradyon, sitting occupied with the Torah, 
gathering public assemblies, carrying a Scroll 
of the Torah at his breast. They took him, 
wrapped the Scroll about him, and encompassed 
him with faggots of vine branches, to which they 
set fire. They brought woolen tufts, soaked 
them with water, and laid them on his heart, 
so that his soul should not depart quickly.” 


3 Any incident from which I may judge your conduct. 

24 Or interchanged with, mistaken for. 

2s Money set aside (either for his own use or for meals 
for the poor on Purim) was mistaken by Hanina for general 
alms money and so he distributed the deficiency out of 
his own pocket. 

a6 To make his death lingering. 
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His daughter said to him: Father, must I see 
thee in this plight? He answered: Were I being 
burned alone, the matter would be hard for 
me; but seeing that I am now being burned to- 
gether with the Scroll, He who will resent the 
insult to the Torah will take account also of 
my wrong. Hisdisciples asked of him: Rabbi, 
what seest thou? He answered, the Scroll burns 
but the letters soar (on high). They said to 
him: Open thy mouth that the fire may pen- 
etrate.7 He replied: Better is it that He who 
gave the soul should take it, and that a man 
should do himself no injury. Then the execu- 
tioner said to him: Master! If I increase the 
flame and remove the woolen tufts from off 
thy heart, wilt thou bring me to the life of the 
world to come?—Yes, said Hanina.—Swear it 
(demanded the executioner). Hanina took the 
oath. Forthwith the officer increased the flame 
and removed the woolen tufts from over Hanina’s 
heart, and his soul departed quickly. The exe- 
cutioner thereupon leaped up and plunged into 
the fire. Then a Daughter of the Voice* went 
forth and cried: Rabbi Hanina son of Teradyon 
and the executioner are both appointed - for 
eternal life! Rabbi (Judah) wept and said: One 
acquires his world in a single hour, and another 
acquires it in many years! (‘Abodah Zarah 18). 


27 Thus hastening the end of his sufferings. 

2 See J.E., ii, 588, on this “heavenly voice.”’ 

7 Cf. ‘Abodah Zarah 10b. A very human comment 
on life’s inequalities. It may be suggested that a negative 
has dropped out of this oft-quoted saying, which should 
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27 V This whole clause in third person. 
28 Vinaby. 

a9 V pon. 

3° M adds these two words. 

3 V add 4a. M nanbdy. 

32 V opnvxdp. 

33 M wpm. 
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4. 
JosHUA SON OF HANANYA 


In the old age of R. Joshua b. Hananya his - 
disciples visited him, and he said to them: ‘My 
children, what new ideas did you acquire at the 
college today?’ They answered: ‘We are thy 
disciples and drink of thy waters!’3° He replied: 
‘God forbid that there should be a generation 
orphaned of men of wisdom.3! Whose Sabbath 
was it?’—‘The Sabbath of R. Eleazar b. “Azari- 
ah’—‘On what topic was the lecture to-day ?’— 
‘On the section (Deut. 31.12): Assemble the 
people, the men and the women and the little 
ones’—‘What did R. Eleazar expound on this 
text?’—‘Thus he expounded: the men came to 
learn3?, the women to listen, but the children, 
why did they come? To give a reward tothose 
who brought them’—‘A precious pearl ye had in 
your hands and ye sought to deprive me.of it! 
Had ye not come but to tell me% this single 
thing, ’twere enough’—‘He further discoursed 
on Ecclesiastes 12. 11: The words of the wise 
are as goads. Just as the goad directs the heifer 
in her furrow, so the words of the Torah direct 
mankind to the paths of life. (Abot de R. 
Nathan, ch. 18)’ 


run: ‘One attains eternity in an hour, another fails in 
many years.” 

30 We have come to learn, not to teach. 

3 There were others besides himself and to replace 
himself, as teacher. 

32 To take part in the discussion. 

33 Lit. ‘to hear’; but the meaning is ‘to tell me’. 
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34 For notes on the Hebrew text see Schechter’s ed. 
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When the soul of R. Joshua ben Hananya was 
departing, the Rabbis said unto him: What will 
become of us at the hands of the Minim?34 He 
answered them with the text, Jeremiah 49.7: ‘If 
counsel is departed from the sons, then is their 
wisdom vanished’—if the sons%s lose their skill 
in argument, so does the heathen’s wisdom also 
perish. Or, if you will, he added: take comfort 
from the experience of Jacob who said to Esau :36 
‘Let us take our journey, and let us go, and I will 
go with thee’37 (Genesis 33.12). (Hagigah, v, 1). 


5 


SAMUEL THE YOUNGER 


Once they were assembled in the upper chamb- 
er of the house of Gorya in Jericho, when a 
Daughter of the Voice manifested itself, saying: 
There is among you one who is fit that the Shek- 
inah should rest upon him, but his generation is 
unfit for it. They turned their eyes toward Hil- 
lel the Elder. When he died, they said of him 
in their elegiac lament: O thou saint! O thou 
gentle-man! O thou disciple of Ezra! On an- 
other occasion they were gathered in an upper 
chamber in Jabneh. Again a Daughter of the 
Voice manifested itself, saying: There is here one 
fit that the Shekinah should rest upon him, but his 


34 Heathen and Judeo-Christian disputants. Cf. 
Bacher, Agada der Tanaiten I 161 (ed. 2 p. 156). Some 
editions read ‘Epicureans’. Joshua was famed for his 
controversial ability, see J. E. vii 291. 
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3s Censored editions read }’DI71p’DND- 
36 The readings *SDt and ‘)87 vary in the Mss. and 
editions. 


3s i. e. of God—lIsrael being meant. 
36 Typifying Rome. 
37 Jacob and Esau keep pace together. 
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generation is unworthy of it. They turned their 
eyes to Samuel the Younger, and when he died 
they keened for him in the terms: O thou mod- 
est one! O thou saint! O thou disciple of Hillel. 
On his death-bed he prophesied: ‘Simeon and 
Ishmael are destined to the sword, their comrades 
to death, the rest of the people will be a spoil, 
and many sorrows will befall Israel.’ Also of 
Judah b. Baba they would have wished to use a 
similar lamentation: ‘O saint, O gentle-man’, but 
it was an unsettled time and it was impossible 
to make public elegy over those executed by the 
Roman government. (Sotah, 48b). 


6 
‘AKIBA 


Our Rabbis have taught: Seven injunctions 
did Rabbi ‘Akiba lay upon Joshua his son. 
My son! Dwell not on the height of the town 
while studying ;39 live not in a city whose heads 
are scholars;4° enter not thy house suddenly,4: 
still less thy neighbor’s house; withhold not 
shoes from thy feet; rise up early and eat, 
in Summer because of the heat, in Winter be- 
cause of the cold;43 make thy Sabbath a week- 


38 See J. E. xi, 21. Both Hillel and Samuel ha-Katon 
were celebrated for their meek and gentle disposition. 

39 To avoid the disturbance of the traffic. - 

‘© They would be devoted more to their books than 
to public affairs. 
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4x Give warning of your approach: cf. Leviticus Rabba 
ch, xxi. 

42 To go unshod was disgraceful: cf. T. B. Shabbat, 
129a. 


43 Derived in T. B. Baba Kama 92b from the text 
Isaiah 49. 10. 
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day,44 so as to avoid needing help from thy 
fellow-creatures; and be on good terms with 
one on whom the hour smiles.45 (Pesahim 112a). 

Five things did Rabbi ‘Akiba command R. 
Simeon b. Yohai, when he was confined in prison. 
Simeon said to him: Master, teach me Torah! 
‘Akiba replied, I will not teach thee. Simeon 
said to him: If thou teach me not, I will inform 
my father Yohai, and he will give thee up to 
the government. ‘Akiha answered: My son! 
more than the calf desires to suck, the cow de- 
sires to suckle. Who is in danger, asked Simeon, 
is i¢ not the calf? ‘Akiba then said unto him: 
If thou wishest to be strangled, hang thyself 
on a big tree, and when thou teachest thy son, 
teach him out of a correct book. Cook not in 
a pot in which thy comrade has cooked.47_ His 
is an act of charity and also a good investment 
who helps to produce fruits, while he has a re- 
ward. His is a religious act which also keeps 
his body pure, who marries a wife though he 
already has children (Pesahim 112 a-b). 

‘And thou shalt love the Lord thy God with 
all thy heart, and with all thy soul, and with all 
thy substance.’ It has been taught: R. Eleazar 
said, If it is written ‘‘with all thy soul’’,s° why 


“ Do without luxurious meals. 

4s The Talmud cites in illustration association with 
Job, of whom it is said: ‘‘Thou hast blest the work of his 
hands.”’ 

‘6 Go for instruction to a high authority. 

‘7 Explained in the Talmud as referring either to mar- 
riage with a divorced woman in her first husband’s life- 
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38 M adds 771n. 39 Following Jastrow’s 
reading of 1b for xd (see Dictionary, p. 225). 


time, or to marriage with a widow. 

4 So Jastrow, Dictionary, p. 225; he explains: “‘e. 
g. one who loans money to a husbandman on security, al- 
lowing payment in small instalments.” Rashi explains 
somewhat differently (Cf. Baba Mezi'a 67b). 

49 Deut. 6.5. So Lifeor self. 
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is it written ‘“‘with all thy substance’’?s? and 
if it is written ‘‘with all thy substance’, why 
is it written ‘‘with all thy soul’? The reason 
is: should there be a man who holds his life 
dearer than his wealth, it is written ‘‘with all 
thy soul;’’ and should there be a man whose 
money is dearer to him than his life, it is written 
“with all thy substance.’’ R. ‘Akiba said: 
‘With all thy soul,’’ even if He take thy soul. 

Our Rabbis have taught: Once the wicked 
government decreed that the Israelites should 
not occupy themselves with the Torah. Pappos 
b. Judah came and found R. ‘Akiba gathering 
public assemblies and teaching the Torah. He 
said: ‘Akiba dost thou not fear the government? 
‘Akiba answered: “‘I will tell thee a parable. To 
what is the matter like? To a fox who was 
walking along the river and saw some fishes 
gathering and fleeing from place to place. He said 
to them: from what are you fleeing? They 
answered: From nets which men are casting 
against us. Thefox said: Let it be your pleas- 
ure to come up to the dry land, and I and you 
will dwell together, as my fathers once dwelt 
with your fathers. They answered: Art thou 
indeed he whom they declare the shrewdest 
of animals? Thou art not shrewd, but a dul- 
lard! For if we are afraid in the place which 
is life to us, how much more must we fear in 
the place which means to us death? So we, 


5t Usually rendered ‘‘with all thy might’’, but see 
commentaries on the text. 
52 Rome. 
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if we are now in such a case while we sit and 
engage in the Torah of which it is written: ‘for 
that is thy life and thy length of days’,3 how 
much worse would be our case were we to go 
and neglect it!”’ 

It is reported that shortly afterwards they ar- 
rested R. ‘Akiba and bound him in prison, and 
they arrested Pappos b. Judah and bound him 
at his side. ‘Akiba asked: Pappos, for what rea- 
son are thou brought hither? He answered: 
Happy art thou Rabbi ‘Akiba, inasmuch as thou 
hast been imprisoned on account of the Torah; 
alas for Pappos, who has been arrested for a 
trivial cause! 

In the hour when they took forth R. ‘Akiba to 
execution, it was the time for reading the Shema‘ ;54 
they combed his flesh with iron combs, but he 
went on receiving upon himself the yoke of the 
Kingship of Heaven.s5 His disciples said unto 
him: Our Master, thus far?s6 He answered: All 
my days I was concerned about this text: “(And 
thou shalt love the Lord thy God) with all thy 
soul’, which means, even if He take thy soul. 
I said: When shall it be in my power to fulfil it? 
And now that I have the opportunity, shali I 
not fulfil it? He dwelt long over the word One, 
until his soul went forth with the word One 


53 Deut. 30.20. 

84 Which includes Deut. 6.4 and 5, seq. 

ss This idea was associated with the recital of the 
passage referred to. 

s6 Do you still recite the Shema‘ despite these tor- 
tures? 
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considerably for collation here. The passage may be also 
found in B. Halper’s Post Biblical Hebrew Literature. 
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on his lipss7. There issued a Daughter of the 
Voices’ which proclaimed: Happy art thou Rabbi 
‘Akiba, that thy soul went forth with the word 
One. The Ministering Angels spake before the 
Holy One, blessed be He, Is this the Torah and 
this its reward? Is Thy hand governed by men, 
O Lord, by men of the world?5°He replied to 
them: “‘ Their portion is in the (future) life. ’’° 
A Daughter of the Voice went forth and pro- 
claimed : Happy art thou Rabbi ‘Akiba, inasmuch 
as thou art ready for the life of the world to come. 
(Berakot 61b). 


JupaH HA-NAsI*® 


Our Rabbis have taught: In the hour of the 
demise of Rabbi (Judah), he said: I require 
the presence of my sons. His sons came to 
his side. He said to them: Take heed to hon- 
or your mother; let the lamp be lit, the table pre- 
pared and thecouch spread in their wonted places. 
Joseph of Haifa and Simeon Ephratha minis- 
tered to me in my life-time, and they shall 
attend to me in my death... He then said unto 
them: I desire to see the Sages of Israel. They 
came in unto him. He said unto them: Make 
no mourning for me in the cities,? but hold an 


s7 ‘The Lord is One”, Deut. 6.4. 

58 Comp. p. 11, note 28. 

59 Ps, 17.14. Should such a man have died at the 
hand of torturers, and not at God’s hand? 

60 These words are the continuation of Ps. 17.14; 
they are interpreted to refer to the future life. 
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42 T. J. Ketubot ix, 3 reads "rap *mobx min bx. 
43 In T. J. the direction is more general. 
44 T. J. adds npibnon 2D. See T. B. Sanhedrin 47a. 





6* Compiler of the Misnah: usually cited as ‘““Rabbi”’ 
(simply). 

62 ‘T. J. interprets: because of dissension there would be 
too much emulation among those desirous of delivering 
orations. Another view was that Rabbi wished to spare 
his colleagues from trouble. 
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assembly (for study) after thirty days. Simeon 
my son is a Sage, Gamaliel my son shall be the 
Nasi, Hanina bar Hama shall sit at the head 
(of the assembly)...He then said unto them: 
I wish to see my younger son. R. Simeon came 
into his presence, and he delivered unto him the 
orders of wisdom. He then said unto them: 
I require the presence of my eldest son, and 
Rabban Gamaliel entered. He said unto him: 
Conduct thy office with the exalted, and act 
with aloofness toward the disciples...% 

He stretched his ten fingers on high and said: 
Master of the World! It is revealed and known 
before Thee that I have toiled with my ten 
fingers in the Torah, and have never derived 
personal advantage even with the little finger. 
May it be Thy will that peace may abide 
in my resting-place. A Daughter of the Voice 
went forth and said: He shall come in peace, 
they shall rest in their bed. (Ketubot 103 a-b). 

Rabbi Hezekiah adds (that Rabbi Judah also 
directed): Place not many shrouds on me, and 
let my coffin be set open to the earth (T. J. 
Ketubot XII, 3).% 

Four things did our sainted Master®’ command 
his sons: Dwell not in Shekanzib;® sit not on 


63 Lit. ‘cast bile amongst’. So Jastrow, Dictionary, p. 
838. The meaning would be: ‘‘avoid over familiarity with 
them.’’ On the Patriarch’s severity, cf. Graetz, Htstory 
of the Jews, E. T., ii, ch. 17. 

64 Not to delay decomposition. 

65 R. Judah ha-Nasi. 

66 A town in Babylonia (Persia), where (according to 
the Talmud) the people were mockers. (Cf. J. E. xi, 257). 
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the couch of an Aramaean woman ;® do not seek 
to escape the payment of taxes; and stand not 
before an ox when it goes up from the meadow.® 
(Pesahim 112b). 


RAB 

And Rab said unto Rab Asi: Dwell not in 
a place where no horse neighs and no dog barks; 
dwell not in a place whose headman is a phy- 
sician; do not marry two wives, but if thou 
hast done so, marry a third.” 

Rab said unto R. Kahana: Deal in carcasses 
but not in words;7! strip the skin off a carcass 
in the market and take the profit, but say not 
I am a priest, I am a great man, and the thing 
is detestable to me. If thou hast ascended to 
the roof, take provision with thee. Though a 
hundred gourds may be bought in the city for 
a zuz, nevertheless take them under thy wings.” 
(Pesah. 113a). 

Rab said unto Hiyya his son: Drink no drugs, 
leap not over a ditch, have no tooth extracted, 
anger neither a snake nor an Aramaean.? (Ibid.) 

67 Comp. note 95 below. 

68 The Talmud adds: ‘‘because Satan dances (or 
leaps) between its horns,’’ i. e. the animal is dangerous. 

69 He would be too occupied with professional duties. 

77 A humorous reminder that three would hardly 
combine against the husband. 

7 “Gossip, sophistry,” etc. (Jastrow, Dictionary, p. 
361). 

72 However short the journey, or however cheap food 
may be, never travel without provisions. 

73 Comp. note 95. 
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Rab said to his son Aibo: I have labored 
to teach thee law, without success; come, I 
will instruct thee in worldly affairs. While 
the dust is still on thy feet,” sell thy wares; 
you may regret a (premature) sale of anything 
except wine; untie thy purse, then open thy 
sack;75 better a kab from the ground than a 
kor from the roof;?° if thou hast dates in thy 
cask, run to the brewer.7’ (Ibid.). 


9 


JosHua B. LEVI 


It was reported to Rabbi Johanan that aged 
men were to be found in Babylonia. He was 
surprised and said: “It is written: ‘That your 
days may be multiplied, and the days of your 
children on the land,’ but outside the land 
not so.’’ When, however, they told him that 
(these old Babylonians) are early and late in 
the Synagogues, he exclaimed: “This is what 
helps them.” This agrees with what Rabbi 
Joshua son of Levi said to his sons: “Rise up 
early and stay up late and go to the Synagogue, 
so that you may prolong your life.” R. Aha 
son of R. Hanina asked: ‘‘What Scriptural text 
is authority for this?” (The answer was:) 


7 Immediately on reaching the market. 

7s First receive the money. 

76 Do business with what is near, and trust less to 
distant ventures. 

7” Do not delay lest the dates be consumed. 
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‘Happy is the man that hearkeneth to Me,” 
watching daily at My gates, waiting at the posts 
of My doors,” after which it is written: “For 
who findeth Me findeth life’. (Berakot 8a). 


10 
A GROUP OF SAYINGS 
i 
King Jannaeus (on his death-bed) said to his 
wife (Queen Alexandra): Fear neither the Phar- 
isees nor their opponents, but fear the hypocrites 
who pretend to be Pharisees, whose deeds are 


the deeds of Zimri, and who claim a reward like 
that of Phinehas?. (Sota 22b). 


ii 
Onias the circle-drawer begged mercy and died. 


Raba said, this illustrates the popular saying: 
Either friendship or death.% (Ta‘anit 23a). 


ill 
Rabbi Yannai said unto his sons: My sons: 


78 Prov. 8.34; applied here to God. 

79 Numbers 25.14. See Schiirer, Geschichte des jiid- 
ischen Volkes im Zeitalter Jesu Christi, beginning of § 11. 

80 On Onias, see J.E. ix, 404; I. Abrahams, Studies 
in Pharisaism, Second Series, p. 81. He was the Rip Van 
Winkle of the Talmud; awaking after seventy years he 
found himself without comrades, and preferred death to 
isolation. 
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s3 M omits this text. 
s4 On this passage see Derenbourg, Essai sur l’His- 
toire et la Géographie de la Palestine, p. 101. 
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Bury me neither in white nor in black shrouds; 
not in white, lest I be not found worthy and I 
shall be as a bridegroom among mourners; not 
in black, lest I be found worthy, and I shall beas 
a mourner among bridegrooms. But bury me 


in court garments? that come from overseas. 
(Niddah 20a). 


IV 

In earlier times, the funeral was a more serious 
matter to a man’s relatives than his death’, so 
that they would leave him and flee. Then came 
Rabban Gamaliel who directed simpler obsequies 
for himself, and (in obedience to his instructions)*4 
they carried him out in a linen shroud. This 
custom thereafter became the general habit. R. 
Papa said: Nowadays it is the general rule to 
spend but a zuz*5 on the shroud. (Ketubot, 8b). 


Vv 


‘Ulla had gone down from Palestine (to Ba- 
bylonia). When his end was approaching, he 
started to weep. ‘Why weep?’ his associates 


8 Similar orders are recorded of other Rabbis; cf. 
Johanan (Bereshit Rabba 96.5). See also T. J. Kil. ix,3, 
Ketubot ix,3. Thus the Palestinian Amora Jeremiah 
asked to be so clothed and equipped as to be ready to 
rise and follow the Messiah. 

82 Of mixed colors. See S. Krauss, Talmudische 
Archaeologte, I, 145, 549. 

83 Owing to the costly funeral rites. 

& His instructions are found in T. B. Mo‘ed Katan, 
27b. 

8 A very small coin. 
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asked, ‘we will carry thee to the land of Israel 
for burial.’ He rejoined, ‘What will that pro- 
fit me, if I lose my jewel® in an unclean land; 
to place it in a strange woman’s bosom is far 
different from placing it in the bosom of one’s 
mother.’ R. Meir was dying in Asia and he 
said: Say ye to the sons of the land of Israel, 
behold your Messiah!” (Though he knew that 
he would be buried in Palestine), he nevertheless 
said to them: ‘Place my coffin by the sea-shore, 88 
for it is written: He hath founded it upon the 
seas and established it upon the floods’®?, ae 
T. Kilaim IX, 4). 


vi 


Three things did Rabbi Ishmael son of R. Jose 
command his son: Cause no blemish to thyself .% 
do not negotiate a purchase when thou hast 
no money ;%* and when thy wife has taken a ritual 
bath, do not approach her on the first night. 
(Pesahim 112b). 


Vii 


Three things did Rabbi Jose son of R. Judah 


26.1 e., soul, 

*’ An impassioned claim for burial in Palestinian soil. 

88 Thus the sea which washes the land of Israel might 
touch his bones, The text quoted is Psalm 24.2. 

89 On the desirability of interment in the Holy Land, 
see Genesis Rabbah, ch. 96 and parallels. 

* The Talmud explains this of bringing a lawsuit 
against three people, as each defendant would have cor- 
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roborative support. The sentence can be interpreted more 
generally. 

Thereby preventing the vendor from finding a firmer 
customer. 
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command Rab: Go not out alone by night; 
stand not naked in front of a lamp; and enter not 
a new bath.% (Ibid.). 


viii 
Raba said to his sons: When you cut meat, 
do not cut it on your hand; do not sit on 
the couch of an Aramaeans woman; and do not 


pass a Synagogue% at the time when the con- 
gregation is at prayer.”?7 (Berakot 8b). 


ix 

Rabbi Johanan said: The Holy One, blessed 
be He, daily proclaims the virtues of three: a 
bachelor who lives in a great city and maintains 
his chastity; a poor man who restores a lost ob- 
ject to its owners; and a rich man who gives a 
tithe of his profits in secret. (Pesahim 113a). 

Three doth the Holy One, blessed be He, love: 
him who does not yield to anger; him that never 
becomes intoxicated; and him who does not stand 
on his rights. Three doth the Holy One, blessed 
be He, hate: him who says one thing with his 
mouth and (thinks) another thing in his heart; 


92 These acts would be dangerous or immodest. The 
Talmudic glosses explain these precautions in terms of 
demonology. 

93 The bath may need inspection as to its safety. 

9% The Talmud explains that this was either to avoid 
danger or spoiling the food. 

9s Aramaean is used of Gentile in general; here Roman 
may be meant. The Talmud gives various explanations 
of Raba’s rule: among them that the meaning was not to 
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lie down to rest before reciting the Shema‘ (Deut. 6.4, etc.), 
for this would be to play the heathen. 

9° Lit., behind a Synagogue. 

91 This would be an irreverent action. 

*8 The following, with several other passages in the 
context, is often cited by the authors of Ethical Wills. 
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him who can give testimony in a fellowman’s fa- 
vor but does not testify; him who sees a disgraceful 
thing in his neighbor and charges him singly.” 
(Pesahim 113b). 


x 


A certain Elder said to him’°: We have learned 
that one should neither anticipate nor postpone”* 
(the readings); as R. Joshua son of Levi said to 
his sons: Finish your Parashot with the congre- 
gation, twice the Hebrew text and once the 
Targum; also take care with the jugular vein in 
accordance with R. Judah’s opinion. Take heed 
moreover (to show respect) to an old man who 
has forgotten his learning under compulsion," 
for we sav: The whole tablets (of stone) and the 
fragments of the broken tablets were both placed 
in the Ark. (Berakot 8b). 


%” A single witness could not cause a conviction, 
but could merely bring the defendant into ill-repute. 

100 R, Bebai b. Abbai. 

tt The discussion concerns the home readings of the 
weekly lesson (parashah). This lesson (besides being read 
in Synagogue) was read at home, twice in the Hebrew and 
once in the Aramaic Version (Targum). The home reading 
was to be the same portion as the Synagogue lesson. It 
thus linked together each home with all homes, and all 
with the communal service. | 

12 The reference is to the slaughter of birds. Cf. 
Mishnah Hullin ii, 1. 

03 Of age, sorrow or illness. 

14 Cf, Baba Batra 14b. “Similarly one must respect 
the old though they be broken by years of trouble’’ (Cohen). 


\ 
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11 
CAUSES OF LONGEVITY 


His disciples inquired of R. Johanan b. Zakkai: 
How didst thou prolong thy days? He an- 
swered unto them: I never passed water within 
four cubits of the place of prayer; I never called 
my fellow-man by a nickname;* nor did I ever 
omit the Sanctification of the Day.'® My aged 
mother once sold the cap off her head and brought 
to me (wine for) the Sanctification of the Day... 

His disciples inquired of R. Eleazar son of 
Shammu‘a: How didst thou prolong thy days? 
He answered unto them: I never made use of the 
Synagogue as a short cut; I never stepped on the 
heads of the holy people;'7 nor did I ever raise 
my hands?* without a (previous) benediction. 

The disciples inquired of R. Perida: How didst 
thou prolong thy days? Heanswered unto them 
Never in my life did another arrive at the Bet 
Hamidrash’?® before me; I never said the Grace 
before a priest ;"!° nor did I ever eat of an animal 
from which the priestly dues had not been separa- 
ted.t™ 

His disciples inquired of R. Nehunya ben Hak- 
ana: How didst thou prolong thy days? He an- 
swered unto them: I never won honor at the 


%s Cf. Baba Mezi‘a 58b. 

6 The sanctification over the wine-cup on Sabbaths 
and feasts. 

7 In the assembly, the disciples sat on the ground; 
Eleazar did not push them aside to reach his place. 

78 Jn the priestly blessing. 9 House of Study. 
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10 If a Cohen were present, he took precedence in 
saying Grace after meals. 

11 Such scrupulosity was not general after the destruc- 
tion of the Temple. 
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cost of a colleague’s' disgrace; never did the 
curse of my fellow-man come up on my couch— 
just as Mar-Zutra, when he went to bed, was 
wont to say: Let every one be forgiven who has 
done me annoy. Further, I was generous with 
my money. 


R. ‘Akiba inquired of R. Nehunya the Great, 
saying: How didst thou prolong thy days? He 
answered unto him: I never in my life accepted 
presents; I never exacted retaliation;!3 and I 
was generous with my money. 

So was R. Eleazar wont to refuse gifts sent from 
the house of the Patriarch. Nor would he accept 
invitations there, saying, Is it unpleasant to you 
that I should live? for it is written (Prov. 15. 
27): He who hates gifts shall live. R. Zera 
refused gifts and accepted invitations under 
similar circumstances, regarding it as a compli- 
ment to his host. Nor did I bear resentment 
for offences against me. For Raba said: He who 
pardons others is himself pardoned of his own 
transgressions. As it is written (Micah 7.18): 
He forgives iniquity and he passes over trans- 
gression. To whom does He forgive iniquity? 
The one who passes over transgression. 


His disciples inquired of R. Zera: How didst 
thou prolong thy days? He answered unto them: 
Never did I lose my temper in my home; never 


12 Or fellow-man’s. . 

™3 More generally: “I never insisted on my just rights.”’ 
Rashi’s note is: ‘I never repaid an evil requital to one 
who had troubled me.”’ 
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did I step in front of one greater than myself; 
I never even meditated in foul alleys; I never 
walked four cubits without Torah and Tephillin; 
I never slept or dozed in the Bet Hamidrash; 
I never rejoiced at a colleague’s disgrace; I never 
called a fellow-man by a nickname™ (Megillah 
27b-28a.) 

It was said of R. Hanina B. Hama that when 
eighty years of age he was still able to stand on 
one foot while removing or putting on hisshoe. He 
said: ‘The warm baths, and the oil with which my 
mother anointed me in my youth have stood me 
in good stead in my age’."5 (When the Patriarch 
Judah appointed him head of the college on his 
death-bed) Hanina refused any higher than third 
place, and he survived many years. His longe- 
vity in office was attributed by himself alter- 
natively to that act of self denial or to his making 
a detour on his journey from Tiberias to Sep- 
phoris in order to pay his respects to R. Simeon 
b. Halafta. (Hullin, 24b; J. T. Ta‘anit, 68a; 
Kohelet Rabbah, vii, 6). 


14 “An opprobrious surname” or ‘‘a by-name.”’ 
(Jastrow, Dictionary, p.482). The use of such names would 
be both frivolous and offensive. 

1 Tianina was a physician, cf. Bacher, Die Agadah 
der Paldstinensischen Amorder, I. 3. 
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THE “PATHS OF LIFE”, BY R. ELEAZAR 
THE GREAT: 


II 


THE “PATHS OF LIFE” 
BY R. ELEAZAR THE GREAT. 


In 1544 there appeared at Venice an octavo volume 
containing various items, fourth among them (pp. 79b-84a) 
the ‘‘Paths of Life by Rabbi Eleazar the Great” (20 
2") Siam saydx rand on mmx). It is generally held 
that this Testament is the earliest extant specimen of 
the type of ethical literature dealt with in the present 
volume; and its author was Eleazar ben Isaac of Worms; 
and that its date is the middle of the eleventh century. 
This Eleazar, known as the Great, was a highly reputed 
authority (see J. E., v, 115). 

This identification of the author is due to Lonzano 
(Shete Yadot 122a) and is accepted by Zunz (Zur Ge- 
schichte und Literatur, Berlin, 1845, p. 124). Jellinek was in- 
clined to place the work a century or more earlier, or at all 
events to associate it with the same period as another work 
attributed to Eleazar the Great, viz. the Chapters of Rabbi 
Eleazar, which is probably a ninth century product. The 
present writer is inclined to place the Paths of Life later, 
not earlier, than the date assigned by Lonzano. The si- 
milarity between the Testament and the Zohar, a simi- 
larity well brought out by the title-page of the Salonica 
edition of 1568 and by the notes in Leiner’s Lublin edition 
of 1903, seems to point to a period when the mystical 
school had made its influence felt. 

Popularly and in the editions, the author is described as 


a much earlier Eleazar than Lonzano’s. This would be 
31 


2! 
Sy ards (9 2009 orn mms 1D 


ory S207 NNNUPR JID PETA WN? RY Ty Mw 
"OOM MMT, ADO CE-1b"y FD yeaa on) ow 
er ooNin ayismy oon boa bt Seta aryds rand 
sr poo pwn mipop > ANNww NTP ANT KN 
39 mano prwp>y 71D3 13 OPW WIN WR 
PMN NDT YON NIT me APO pny’ ja WN 
33) naw PIS aT "yan, ANIA APN ATW 
S72 ous mene 2p sIwa ]"y) OOND RID 
ap AT pwan 

sano ov MX MNT C.2"Dp 7 AVP ny uxmnd ony 
aan pera este ans yorwyr x) pny1 .D2yIn 
sno) mt apow posn> mi pyrddyr a? wrap CT'Dp 7 
ww boa. yo sana yor? onp any ww OW ANDD 
sry>s oanb onvon ans man Sw inaipn? ror? Panwm 
b5 IT ONSTO Tw “SR van op, Ni Non Dyna 
yiap> mun noxn ow am .ywnn NDT yD PEo 
yapy mm ,otpy xd) amN ANY yor "Orn MMs, sod 
sen vbian oT im ANISM pay jot aaa? 19 
nampa mayan nav xpndo nam bw apom Ayy "y 
nypen nav mein by mm nym? dw y'oan pond 
nv) nD) aD ann non mbps 

sry anon aNIND AOA ANIADA oy no 


swex oad Sw anrds cw> naan ow ony wr Ww 
31 


32 ETHICAL WILLS 


Eleazar ben Hyrkanos (on whom see J.E., v,113), who lived 
in the first and second centuries of the current era, and is 
also the reputed author of the Chapters already alluded to. 
The text opens with the talmudic account of the last 
illness of this older Eleazar (T. B. Sanhedrin 68a). Else- 
where (Ber. 28b) we are told how R. Eleazar on his death- 
bed taught his disciples the ‘Paths of Life’’, and this 
fact would easily suggest the compilation of just such a 
work as we are now considering. 


Recently a distinguished scholar, G. Klein of Stockholm, 
has urged that the Testament is a genuine work of the 
earlier Eleazar son of Hyrkanos. His arguments are in- 
teresting but quite unconvincing (See his work Der dilteste 
christliche Katechismus und die jiidische Propaganda-Lit- 
eratur, Berlin, 1909, pp. 101 seq.). 


According to the popular view now reinforced by the 
opinion of Klein, the son addressed is Hyrkanos. If 
Lonzano’s theory be true, the son referred to is the famous 
medieval writer, Tobiah son of Eleazar, a contemporary 
of Rashi. (On Tobiah and his writings, see Zunz, G. V., 
ed. 1892, p. 307; S. Buber’s Preface to Tobiah’s Lekak Tob, 
Wilna, 1844; and the article in J. E., xii, 169). Thus this 
son, so frequently admonished in the Testament, was a 
worthy offspring of a worthy father. It may be suggested 
that, in the injunction to seek the knowledge of God, the 
citation of Prov. 19. 2 (aw xd wp) nyt Xba) is a play on 


the son’s name. 
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The Testament, besides its ethical value, has also folk- 
lore interest. Some parallels between the Testament and 
the German Winsbeke of 1210 are drawn by M. Giidemann 
in his Geschichte des Erziehungswesens, etc. Vienna, 1830, 


p. 121. 
For editions of the text see Benjacob, p.50. The pres- 


ent text is based on the Venice editions of 1544 (A) and 
1623 (C). The British Museum MS. Add. 27100 (B) has 
also been collated, and so has the Lublin edition appar- 
ently of the year 1572 (L). The MS. referred to agrees 
closely with the edition of 1544, from which it was possib- 
ly copied. Yet it offers some useful variants. 

The esteem in which the Testament was held is shown by 
the not infrequent citations of’ it as authoritative by im- 
portant writers on Jewish law and custom. 


[They told! how, when Rabbi Eleazar the 
Great lay sick, the Sages paid hima visit. When 
he saw them he said to them: ‘‘I doubt whether 
the wise men of this generation have enough re- 
gard for their lives’, They asked: “Rabbi, why 
speakest thou so?’ He answered, ‘‘In that ye 
have not waited upon me.” Later, R. ‘Akiba 
entered, excusing his previous neglect on the 
ground of lack of leisure. ‘Akiba’s heart melted 
within him at R. Eleazar’s rebuke. ‘My Mas- 
ter,” cried ‘Akiba, ‘‘instruct me!’ In that hour 
Eleazar taught him three hundred definite de- 
cisions concerning the ‘‘spot sparkling as snow”’. 3 


1 See the Variants in T. B. Sanh. 68a; Abot de R. 
Nathan, ch. 25; and: parallels. 

2 A threat is implied to the effect that the offence 
may have fatal consequences. 

+ With reference to the plague. Cf. Nega‘im i, 1, ete. 
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Then he called for his son Hyrkanos, and placed 
him at his right hand. R. Eleazar wept and said: 
‘‘My son! Up to this day I have treated thee 
severely, and have shown little affability. My ob- 
ject was to subdue thee to the fear of thy Maker. 
But now, my son, behold I go into the pleasance 
of the Lord and His beauty. Come, I will teach 
thee the Paths of Life.”” Then R. Eleazar opened 
his discourse with the text 4: ‘‘Lord I have heard 
the report of thee and am afraid. ”’] 


Myson! Give glory to God and offer unto Him 
thanks. Remember that He created thee out of 
clay, and brought thee into the world, fashioning 
thy body and its parts without help from thee. 
For thou hast need of Him, He has no need of 
thee. 


My son! Trust not in thyself until the day of 
thy death’; a decision according to the Rabbis 
is law (i. e. overrides individual opinion). Have 
no confidence in thy physical well-being in this 
world. Many have lain down on their couch 
never to rise again. Many have gone to their 
beds in good cheer and in robust health to awake 
in trouble and pain. 


My son! Take heed to hold constant inter- 
course with the wise. Rely not on thine own 


4°Hab;1322; 


5 Hillel’s saying, Abot ii, 5. It has not been thought 
necessary to give the reference to the many quotations 
from Abot, in the course of this and other Testaments. 


nisis 34 


mpiop moon miso wow 19 mw ayy mms 
mow wa OUpTIAd Kap 2dws ary nana Py 
orn ty Pia os ads can ma are Dy 
op 45 cnnapm 8d) wma Joy amino cnen 
Sbiqenm 3a ANY) .qNp MV MIs D2 7D 
nnp :oyn nn Jabs) 82 97M ‘7 ayn 
ION Jynw onyow ‘7 TON) TYR °AT 

25 non and ym ‘ad TaD Sl ow Pa 
sani odin aed qpexi NIT) Rwy TDIND 
ain obiya JouDm oxy OX oxy nioxya 
nny > pay PS NIT D123 ANDI? ANN 
2b pay 

snobn qn oy Ty Joxya porn 9x} 
spumbwa qoxsy posn xb bas .xno97 y1273 
np> spp x1 onun Sy 1aDw m2 smn OPA 
oxdna wp) 25 caw) ornow ono Py 12D 
wpm oN 7a onvs by inDy ADD .OYT 
O37 ODINDDA 

‘39 BY paxa Ton paxsnnd war} 


4 So L. The usual reading is noID7. 
5 C omits this clause. 6° So C..A 0°Y". 
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opinion, nor art thou permitted to say to others: 
“Accept my view!” 

My son! Fear the God of thy father and serve 
Him’. Be diligent in reciting the evening Shema‘ 
and the morning prayer’. Thus David, of bles- 
sed memory, said’: ‘“Evening and morning and at 
noonday will I complain and moan,—and He hath 
heard my voice.’’ These prayers were the ordi- 
nance of the first Fathers?. Attach chief impor- 
tance to the evening prayer, for Jacob our Father 
instituted it. Indeed, the Scripture has made 
him first of the Patriarchs, as it is said ?°: “And 
behold the Lord stood beside him and said, lam 
the Lord, the God of Abraham thy father, and 
the God of Isaac.”” Thus, in the first instance 
God mentioned His holy name over Jacob, and 
afterwards spoke of Himself as God of Abraham 
and of Isaac. 

Myson! Be thou fleet asa hart, in thine eager- 
ness to read the Shema‘ at the proper hour. Post- 
pone it not to the latest moment allowed by 
prescription. For the enthusiastic and the scru- 
pulous perform their duties at the earliest in- 
stant." Whoever reads the Shema‘ in its due 
time glorifies his Creator. Take care, on retir- 
ing to rest, to recite this same declaration of 
Unity and Love, sanctifying thyself and ador- 


6 The context shows that the author is referring to 
the fine rabbinic idea that “Prayer is the service of the 
heart” (T. B. Ta‘anit 24). 

7 The text seems corrupt here. 

* Psalms 55.18. 

9 T. B. Ber. 26b. 
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7 A and C ixwy. Such variants are not here collated. 
® So L.. A, etc. read bx. 


1 Gen. 28.13. Cf. Tanhuma and Zohar on this text. 
um T, B. Yoma 28b. 
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ing the Lord, then shalt thou lie down and thy 
sleep will be pleasant. After thou hast sanc- 
tified thyself by these means, speak no idle 
phrase, do no carnal act, for thou art hallowed 
with the holiness of thy Maker. Thy soul as- 
cends, and thou knowest not whether it deserve 
admission before Him. ‘‘When thou awakest 
it shall talk with thee’’.*2 The sons of the priests 
enter to partake of their appointed meal and thy 
soul ascends at that hour; if thou art worthy, 
thou shalt go in with them; if unworthy, they 
will thrust thee outside.% 

My son, when thou wakest from thy sleep at 
midnight, converse with thy wife in chaste terms, 
using no indecent expression, even in jest, for 
this too wilt thou be called to account! If thou 
wakest at other hours, let not thine heart indulge 
in impure fancies, for evil thought leads to evil 
deed.** How goodly and how sweet that thou 
be ever prepared to form one of the righteous 
company which enters with God, thus drawing 
o’er thyself the thread of His Love, and finding 
thy pleasant lot with the righteous in Paradise! 
Shouldst thou be worthy of this, happy art thou, 
well will it be with thee!* 

My son! Keep a vessel of water always near 
thy couch. On rising at morn do not begin to 
dress before washing thy hands, nor receive thy 
garments from another in the same condition, for 


13 Proy. 6.22. 

13 Cf. Midrash to Psalm 25; Rabbah on Eccles. 10.4. 
™% Kallah Rabbete ch. 2; Derek Erez Zutta ch. 6. 

1% Psalm 128.2. 
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the spirit of uncleanness rests on the hands. Pass 
not thine unwashed hands over thine eyes, in- 
tending harm to an enemy, lest thy plot fail and 
thy gaze prove baneful to thy friends, though 
harmless to thy foes." 


My son! Keep thy body pure, cleanse the a- 
bode of thy soul! Beware lest thou make it de- 
testable, thyself the cause of thine own rejection! 


My son! Be not impatient when I thus insist 
on this subject. Laving the hands is one of the 
sublime things which stand on the height of the 
world. Beware, lest by neglect in this regard, 
thou become as one excommunicated, and forfeit 
future bliss. For when thou washest thy hands 
thou art bound to stretch them on high in adora- 
tion of thy Maker 7; it were unseemly to do so 
with foul fingers. 


My son! Never attire thyself without bene- 
diction. Evenas men should offer thanks for the 
enjoyment of food, so must they do for the gift 
ofraiment. He who dresses without blessing shall 
wear worm and clod in the grave, and the worms 
cause as much pain to the dead as a needle in 
raw flesh.’ 


16 T,B. Shabb. 62b, 108b; Ber. 19a, 60b; Maimonides 
Hilk. Tephilah, ch. 4. See J. Z., v, 280. The combina- 
tion of mysticism with popular folk-lore is exemplified 
in parts of the Zohar, which has many parallels to this 
Testament (See the Notes of Leiner, in the edition Lublin, 
1903). 

17 T. B. Sotah 4b. 

17 Ber. 18b. 
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My son! Wrap thyself in the wrapping ot 
duty +8, that on the body of the righteous may 
rest the robe of the commandment. If one is not 
so enwrapped, his attire is called the garment of 
the treacherous; he beareth false witness against 
himself. 7 


My son! Prepare to meet thy God, ?° with a 
diadem of honor on thy brow, ?? precious oil on 
thy head.??. These are the phylacteries, bear- 
ing thy Creator’s Name, a chaplet of grace for 
thine adornment. ‘‘And all the peoples of the 
earth shall see that the Name of the Lord is called 
upon thee, and they shall stand in awe of thee’’s. 
Bind them also on thine arm, the seal?4 of His 
image, the likeness of the Glory of God. Day by 
day goeth forth a Heavenly Voice, which pro- 
claims: ‘‘Be ye clean, ye that bear the vessels 
of the Lord.’’ Before a man, in that hour, there 
walk three Angels,?® who cry: “Give glory to 
the Icon (image) of the King,” and they apply 
to such a one the Scripture: ‘Thou art My ser- 
vant, Israel, in whom I will be glorified.” ?7 


18 The fringed garment—a phrase used also in the 
Zohar. For the whole paragraph, cf. the Zohar on Beshal- 
lah (163, 175, etc.) 

19 Applying Isaiah 24.16. Cf. T. B. Ber. 14b. 

20 Amos 4.12. Applied in this sense T. B. Shabb. 
10a. 

a. T. 5B, Ber: 11a; Ta'anit 16a." “Tur, ON niao 

22 Ps, 133.2. So interpreted T. B. Shabbat 153a. 

23 Deut. 28.10. On this point see my Studies in 
Pharisaism and the Gospels, 2nd series p. 203. 
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11 Several versions give the quotation inaccurately; 
thus A reads m7a7. 
12 A. “)N). 
Bk iL Ne 0 a RR RE a ARSE 
24 Cant. 8.6 is so applied in the Midrash. 
25 Cf. Rashi’s note on Isaiah 52.11. 
26 On guardian angels see J. E., i, 587. 
27 Ts, 49.3, 
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Myson! Gonot early to thy comrade’s abode, 
greeting him before thou hast greeted God.?° It 
is written: ‘For three things the earth doth 
quake,”’ and one of the three is, ‘‘for a handmaid . 
that is heir to her mistress.’’?9 Do not thou 
let thy fellow-man usurp the dignity due to his 
Master! 


Myson! Beamong the first ten in Synagogue, 
that thou mayest enjoy the reward of all the ten3°. 
Each of the other nine being in like case with 
thee, thy reward is increased a hundred-fold. 
Thus does public worship increase the worth of 


each man’s prayer. 31 Happy he who is nuni- 
bered! 


My son! Enter the presence of thy Creator 
with the deepest reverence; and when thou pray- 
est, know before Whom thou standest! 3? 


Myson! Exert all thy bodily powers to attain 
to holiness, to subdue thy will unto God! “All 
my bones shall say: Lord who is like unto Thee, 
Who deliverest the poor from him who is too 
strong for him.’’ And again: “ Ascribe ye strength 
unto God,”’ ‘God the Lord is my strength.” 33 


28 T. B. Ber. 14a, Nedarim 32b. 

a3 Prov, 30.21 

30 T. B. Ber. 47b. 

31 Based on a verbal play on the text Prov. 8.17. The 
double 1 in the word *2"s»* would amount numerically 
to 100 by Gematriah. 

32 T. B. Ber. 28b, in the name of Eleazar the Great. 

33 Ps. 35.10, 48.35; Hab. 3 (end). Cf. Yalkut on 
first passage. 
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13 A, 7 an. 

4 C main mei. 
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My son! In the house of learning, speak no 
idle words; but incline thine ear to the discourse of 
the wise. Consider nothing negligible; des- 
pise no man. For many pearls are found in the 
poor man’stunic. Nor may any man invade his 
neighbor’s bounds, 34 nor expect to discover doc- 
trine which his fellow is appointed to reveal, see- 
ing that all was ordained before the Lord from the 
day on which the Law was created. 

My son! Be zealous in visiting the sick, for 
sympathy lightens pain. Urge the patient to re- 
turn, a penitent, to his Maker. Pray for him, 
and depart! Do not fatigue him by staying too 
long, for his malady is heavy enough already. 
Enter cheerfully, for his heart and eyes are on 
those who come in. 35 

Myson! Bear thy part regularly in the burial 
of the dead, delivering them into the hand of 
their Maker, for great is thisduty. Untoone who 
does a kindness which the receiver cannot requite, 
God renders unmerited favors. 3° 

Myson! Comfort the mourners, and speak to 
their heart.37_ The companions of Job were held 
punishable merely because they reproached when 
they should have consoled him.38 Thus it is 
written 39: ‘Ye have not spoken of Me the thing 
that is right, as My servant Job hath.”’ 


4 Cf. Yoma38b. Mid.on Prov. 2.7. 

3s Cf, Midrash on Ps. 41, T. B. Shabbat 32a, Ned. 40a. 
36 T. B. Ber. 18a, Sukkah 49a; Rabbah on Gen. 47.29. 
37 Gen. 50.21. Cf. Abot de R. Nathan 14. 

38 Pesikta (Buber) p. 117b. 

39 Job 42.7. 
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My son! ‘Better is it to go to the house of 
mourning than to the house of feasting,’’ 4° to 
discipline thy soul and pour out tears from thine 
eyes. He who sheds tears for a worthy man will 
not weep over his own children in their youth. 4+ 


My son! Join in bringing the bride to the 
canopy, help to gladden the bridegroom, for he 
who thus acts is as though he participated in the 
nuptial ceremony. of the giving of the Law at 
Sinai. 4? 

Myson! Show honor to the poor, and draw 
out thy soul unto him43. Be punctilious to offer 
thy gift in secret, not in the public gaze. Give 
him food and drink in thy house, but do not watch 
him while he eats. His soul famishes, and per- 
chance he swoops on the viands. 44 

Myson! Crush not the poor with harsh words, 
for the Lord will plead his cause. Such conduct’ 
rouses on high many accusers, to whom there is 
no defence. But he who treats the poor with 
good-will and generosity acquires intercessors to 
plead his cause. 45 

Myson! Preparea viaticum for thy soul 4° and 
kindle a lamp to give light before thee. Leave it 


4° Eccles. 7.2. Cf. T. J. Ketub. 7.5. 

4x T. B. Shabb. 105b. 

42 Cf, Midrash on Numbers 7.1. There is a play on 
the words 1nb> and 75> (bride). 

43 Isaiah 58.10. 

4 Job 9.26. Cf. Maim. Hilk. Berakot 7.6. 

4s Cf, Abot 4.11 for these terms. 

46 Cf, Tana Debe Eliyyahu 8, and parallels. 
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not to those who come after thee, lest they be un- 
able to kindle it, and it be left forever unlit. And 
thou wilt remain ‘‘in the twilight, in the evening 
of the day, in the blackness of night and the dark- 
ness.’ 47 


My son! Stop not thine ears at the cry of the 
poor, that the Lord may hearken to thy voice 
when thou criest. For he who is deaf to the ap- 
peal of others, when he crieth shall himself obtain 
no answer. 48 


My son! Whenever thou prayest, hold thy- 
self as destitute in the presence of thy Maker. 
For there are many accusers against thee**. 
Thus, Jacob realized this truth, for observe that 
he made himself like one poor and needy, for it 
is written: ‘‘I have an ox and an ass,”’ like a poor 
and needy man.’2 So, too, King David de- 
scribes himself in the same lowly terms, saying: 
“Incline thine ear, O Lord, and answer me; for 
J am poor and needy,’’’* though after a day of 
prayers” he ascribes to himself a divine quality, 
and says in the sequel: ‘‘Keep my soul, for lI 
am godly.’’ Strive thou to fulfil the text: ‘‘Glo- 
rify not thyself in the presence of the King.” 


47 Prov. 7.9. Cf. Midrashon Ps. 119.105. The meta- 
phor is applied to the darkness of a future consequent on 
a wasted life. 

48 Prov. 21.13. 

484 A reference to Satan and his demons. 

49 Gen. 32.6. The Bible has the singular ‘‘ox’’ and 
“‘ass,’’ used as collectives. But the author infers from this 
that Jacob intended to indicate poverty. 
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21 B. reads spanmd and omits next six words. 


22 The reading of B is here adopted as against wy for 
nvy of other texts. 





so Ps, 86.1. 

s® The author plays upon the expression, “For 
unto Thee do I cry all the day,’’ Ps. 86.3. 

st Proy. 25.6, applied to humility in prayer (Cf. 
Numbers Rabbah 4). 
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Myson! Make full provision for the Sabbath 
joy, honoring it with all thy resources, nay be- 
yond, in preparing repasts for day and night. O- 
mit not the third meal. And order thy conver- 
sation aright on the Sabbath day. 5? 


My son! Enter not thy house suddenly, 
still less enter thy neighbor’s house without an- 
nouncement.53 Make not thyself too much 
feared in thine home, for this is the cause of 
many evils.54 


Myson! Drive anger out of thine heart, “‘for 
anger resteth in the bosom of fools®5, and a strange 
god rests on their head.”’ 5° 


Myson! Love the wise, and attach thyself to 
them. Seek to know thy Maker, for ‘“‘that the 
soul be without knowledge is not good.’’57 
Salute all men and speak the truth. 


My son! Be chaste, and self-restrained in all 
thine actions. When thou sittest at thy table to 
eat, remember that thou art in the presence of 
the King. Be not a snatcher ora glutton. Wash 
thy hands before and after the meal, for both 
actions are essential.5’ If thou drinkest while 


32 T, B. Shabbat 113b, 117, etc. 

aT, Pesah. 11Za. 

s¢ T, B. Gittin 6b and often. 

ss Eccles. 7.8. 

s6 Anger is compared to idolatry. See T. B. Shabb. 
105b, Maim. Hilk. De‘ot 2.3. 

s7 Prov. 19.2. 

58 T. B. Ber. 53b. 
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the rest are eating, do not obtrusively recite the 
benediction over the wine. Speak not during 
the meal,59 not even words of Torah. 


Myson! Nevertheless never omit to discourse 
of the Torah at the table,°° for a table whereat 
there is no discourse of Torah is full of filthy 
vomit, in that the All-present is not in their 
thoughts.® 


Myson! When thou visitest a sick man who 
is without means, go not to him with empty hands. 
When he awakes, be quick to offer refreshment to 
him, and he will esteem it as though thou didst 
uphold and restore his soul ®?. The Lord will re- 
quite thee! | 


My son! Reveal not thy secret to thy wife. °3 
Be of faithful spirit to all, °4 betray not another’s 
confidence even when thou art at strife with 
him.$s 

My son! Eat herbs rather than beg from others, 
and if thou beggest, ask only for thine absolute 
need. Prefer death to making thyself a burden 
on thy fellow-creatures!9 


Myson! Itisincumbenton thee to beget chil- 
ren, and torear them for the study of theTorah. °8 
For their sake thou wilt be worthy of eternal life.¢9 


59 T. B. Ta‘anit 5b. 

60 After the meal. 

% For this application of Isaiah 28.8, see Abot 3.4, 
& T. B. Nedarim 40a. 

* Micah 7.5, Genesis Rabbah 54. 

6 Prov. 11.13. 

> Prov. 25.9. Cf. T. B. Hullin 89a. 
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27 So B; while A reads 70 and C ibd. 


66 T. B. Pes. 114a; Sanh. 108b. 

67 Job 7.15. Cf. Rabbah on Exod. 31.12 and often. 
68 T. B. Yeb. 63b. 

69 T. B. Shabb. 127a; Sanh. 104a. 
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My son! Beware lest thy wife be over generous 
to her first son-in-law. Appoint not the latter 
as administrator over thy household.7? My 
son! Approach not thy wife near her menstrual 
period. Avoid all grossness. Hold aloof from 
what is foul and from what has the appearance 
of foulness.7! Pass not behind a woman in the 
street nor between two women. 

My son! Be on thy guard lest thou provoke 
any of the wise, for his anger is as a viper’s ven- 
om, the poison of a basilisk which will not be char- 
med.7? But if there be death in such a one’s 
wrath, there is life in his good-will.78 

My son! Walk not alone, judge not alone, 
testify not alone, nor be witness and judge 
at the same time. None may judge alone save 
One. 74 

My son! Be no cause of plaint to orphan or 
widow, for God is the father of the fatherlessand 
judge of the widows. Rob them not, seeing that 
He hath already deprived them of all their hap- 
piness.75 Hence ‘He will despoil of life those 
that despoil them.”’ 


70 T. B. Pes. 113; Ber. 63a. = T.B. Hullin 44b. 

72 Ps, 140.4, Jer. 8.17. See the variant Abot ii, 6. 
Cf. J. E. v, 280. Contrast Hillel’s proverbial graciousness 
(T. B. Shabb. 30). 73 T. B. Ketub. 103a. 

7% Abot 4.4, 8; T. B. Makk. 12a. 

7s Klein renders: ‘‘Seeing that all the good that be- 
falls them He has ordained.’’ This is very forced, for 
yap is taken in two senses: to rob and to fix. A possible 
alternative is: ‘‘Seeing that he (their oppressor) robs them 
of all good.’’ The texts quoted are Ps. 68.6, Prov. 22.23. 
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28 This clause is omitted in several texts. 
29 Brym. 
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My son! Set all thy sins in the scale, and thy 
repentance will make even the balance. There- 
after add confession and prayer, to make over- 
weight in thy favor. 

Myson! Keep far from a wicked neighbor, 
and from him whose reputation is evil, for what 
they say of him below accords with what they say 
of him on high. 7° 

Myson! ‘Rejoice not when thine enemy fal- 
leth, and let not thy heart be glad when he stumb- 
leth, lest the Lord see it and it displease Him, and 
He turn away His wrath from him [to thee].”” But 
“if thine enemy be hungry give him bread to 
eat.’’77 

Myson! Pursue not after authority, for every 
thing is decreed from on high. God confers great- 
ness where He wills, and daily He proclaims those 
whom He hath called by name. Thus is it 
written that Israel was called upon to recognize: 
‘Behold the Lord hath called by name Bezalel.’’78 

Myson! Benotasa fly o’er thy fellow-man’s 
sore, leaving the healthy parts and pouncing on 
the plague spot. Cover up thy neighbor’s di- 
sease, and lay not his corruption bare to the 
world. 79 

My son! Haste to the performance of a duty, 
and let it not seem light in thine eves. Say not, 
this is light, that is important, for thou knowest 


7° Cf. Abot 3.10. 

77. Prov. 24.17, 25.21. 

78 Exod. 31.2,35.30. T.B.Ber.55a. On Predestina- 
tion see J. E. v, 351; x, 181. 

79 Cf. Mid. Tanhuma on Deut. 25.17. 
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31 So C, D; but A, B, L have the curious reading 31ND. 
a2 L bypdp. 


47 ETHICAL WILLS 


not the grant of reward for each. Let all thy 
deeds be done in the Name of Heaven! ®° 


Myson! Benotrighteousovermuch, neither 
be thou overmuch wicked. ** Nor let thyself be- 
come over-yielding to the extent of drinking water 
left over from the lips of thy friend.8? For the 
breath cometh out from within his throat, and 
thou art unaware who is suffering from disease. 
Be bashful in a]l matters, but efface not thyself at 
the cost of thy health. Yetin the house of study 
be thou modest. Behave there as one un. 
learned, even though thy comrades laugh at thee 
for it. °3 


My son! Sit not in the company of calumni- 
ators and slanderers, for all is noted on high, and 
is recorded in a book. And all who are present 
are inscribed in the list of offenders. 


My son! Drink not borrowed waters *4, eat 
not from everyman’s hand. Cook not in a pan 
which has already been used by another, still less 
if two have previously cooked in it and have de- 
parted from the world. For already the angel 
of destruction recognizes it ®5. 


80 T. B. Ber. 6b; Abot 2.1, 4.2, etc. 

8: Eccles. 7.16,17. 

8a Cf. Comm. on Tur Orah Hayyim Ch. 8. 

#3 T. B. Ber. 43b. 

84 See J.E., iv, 516. 

8s T. B. Pes. 111, 112; Yeb. 64b. These metaphors 
are often applied to cases of re-marriage. 
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Myson! Wed not an unworthy woman: woe 
to the tarnished who tarnishes his seed!*® Ab- 
salom and Adonijah, the offspring of such a union, 
wrought many evils to Israel. They were un- 
chaste and stirred up rebellion. Myson! Have 
no marital intercourse with thy wife while she 
is suckling her child. Do not leave an infant in 
his cradle alone in the house by day or night, 
nor pass thou the night alone in any abode. For 
under such circumstances, Lilith seizes man or 
child in her fatal embrace.* 

My son! Zealously bring up thy children in 
the study of the Law. Withdraw them not from 
it! For he who so acts shortens his life; the 
Holy One weeps over such a one day by day.* 

My son! Drink no water that has been left 
uncovered overnight. Many pitfalls exist in 
the world, and in them men are caught, as birds 
are trapped in a snare. 

My son! Sit not in the sun’s shadow in the 
summer months (Tammuz and Ab); still less 
mayest thou sleep in the light of the moon, es- 
pecially when it is crescent. Concerning these 
things does the text speak °°: ‘‘ The sun shall not 


86 T, B. Kidd. 70a. 

87 On Lilith see J.E, viii, 87. 
88 T. B. Hagigah 5b. 

89 Ps, 121.6 
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smite thee by day nor the moon by night,” by 
day because of Keteb Meriri, by night because of 
Igrath bath Mahalath.9° But “the Lord shall 
keep thee from all evil, He shall keep thy soul. 
The Lord shall guard thy going out and thy com- 
ing in, from this time forth and for ever.’”’ °* 

My son! Snatch not at flesh while the steam 
is rising from it, whether the meat be roasted or 
boiled. Eat no food prepared in a pan in which 
no cooking had been done for thirty days. 9? 

My son! Give unto thy Creator His share of 
all thy food. This, God’s portion, belongs to the 
poor. Therefore select of the choicest viands on 
thy table and present them to thy Maker. ‘Thou 
shalt not curse the deaf, but thou shalt fear thy 
God.’ 93 

Myson! Beit known unto thee that the hope 
of the righteous is the happiness which is reserved 
in the fairest region of the universe, a treasured 
place and secret, wherein none may abide but the 
clean and sanctified souls invited to enter. It ts 
the Holy One’s Plantation of Delight, twas for- 
med ere earth came into being, and is not of this 
world! 94 


9° Names given to evil spirits, T. B. Pes. 112b, etc. 
See J.E., iv, 516. 

Ps ol 21k 

92 For the folklore elements see J.E., art. Demon- 
ology, and list of articles pp. 425-6. The coincidence of 
certain folk-superstitions with modern hygienic rules is very 
arresting. As Sir J. Frazer has shown, magic is in a sense 
early empirical science. 

% This quotation of Levit. 19.14 seems to mean that 
the benefactor must not impose on the recipient’s ig- 
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UE a eee 
norance by bestowing the less dainty morsels. God is not 
deceived. % See J.E., ix, 575, seq. 
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A FATHER’S ADMONITION 


BY JUDAH IBN TIBBON. 


Born in Granada about 1120, Judah son of Saul Ibn 
Tibbon was forced to leave Spain in the middle of the 
twelfth century. The cause may be presumed to have 
been the same persecution by the Almohades which drove 
Maimonides from Cordova. Ibn Tibbon went to Provence 
and in 1160 Benjamin of Tudela found him practising as 
a physician at Lunel. His Testament is obviously the 
work of a medical man; equally it is the work of a cultured 
man of letters. Indeed he fills an important place in the 
history of Hebrew literature, for, to use his son Samuel’s 
justly eulogistic phrase, Judah Ibn Tibbon was the 
“father of translators’. He was the translator of works 
by Bahya, Jehuda Halevi, Ibn Gabirol, and Ibn Janah. 
It is very doubtful whether he translated also the Chotce 
of Pearls. He quotes the work in the Testament, but 
scarcely in terms implying that he had himself rendered 
the maxims. He refers to two of his own works other- 
wise unknown. On his activity as translator see Stein- 
schneider, Heb. Ueber. 4, 215; J. E. vi, 544. 


In Lunel, Judah Ibn Tibbon enjoyed the friendship of 
a scholarly circle (cf. J. E. loc. cit.). He was an ardent 
collector of books, and it is no doubt his library that is 
referred to by his son in the latter’s preface to the Hebrew 
translation of Maimonides’ Sota for the Perplexed. The 
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J. E. states that Samuel was born c. 1150 and that the 
Testament was written in or after 1190. It seems dif- 
ficult to reconcile some of the expressions in the Testa- 
ment witha forty-year old recipient; on the other hand, some 
parts clearly require us to think of Samuel as no longer 
young. The puzzle is solved when we remember that 
parents often began such Testaments when their child was 
young, and completed them many years later, just as 
nowadays codicils are added to wills. The Testament of 
Judah Ibn Tibbon bears many marks of having been more 
than once supplemented and revised. As rendered below, 
the last lines of the metrical epilogue seem to confirm 
this. ‘“‘Thrice these counsels have I written out.” It 
must, however, be confessed that the word rendered 
“thrice’’ is employed by Judah in another poem of his 
to mean ‘‘excellent things” (see the lines printed by L. 
Dukes in Path of Good Men, p. xi). 

The author’s laments as to his sufferings refer to his 
earlier years. In Lunel he appears to have prospered 
well. But he was clearly a sensitive soul, and he was dis- 
tressed when his daughters, on their marriage, left him 
for other cities. His tone of querulous affection for his 
son isalso veryhuman. He obviously believed in his son’s 
abilities, and resolved to cultivate them to the utmost. 
His resolve bore fruit, for Samuel attained to fame, yet 
the father certainly diagnosed his son’s disposition with 
accuracy, for Samuel was of a restless nature and does not 
appear to have settled for long in any one place after his 
father’s death. Judah's advice as to the study of Arabic 
was taken to heart by Samuel, who was complimented on 
his Arabic proficiency by Maimonides. Judah’s insistent 
declaration that the ‘‘style is the man”’ applied to hand- 
writing as well as to the substance of what was written. 
So, later on, Joseph Ezobi in his Silver Bowl told his son: 
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For in his penmanship man stands revealed, 
Purest intent by chastest style is sealed. 


Judah Ibn Tibbon’s hero was Samuel the Nagid, who 
in Judah’s youth attained to high place in Granada because 
of his skill as a writer of Arabic. The Nagid was indeed 
worthy of Judah’s homage. For as statesman, scholar 
and philanthropist the Nagid stands out for the beauty of 
his character no less than for the splendor of his attainments. 
As to Judah Ibn Tibbon’s own character, his fidelity to 
his friends and his generosity as to lending his books are 
notable, as is his desire that his son shou!d emulate his 
example. His beautiful comparison of his library to a 
garden is worthy of Ruskin; he anticipates the charm of 
the sylvan vignettes on the Bewick ex libris of a much 
later date—inter folia fructus, or again In tah nunquam 
lassat venatio sylva. 


The text of the Testament depends on a single MS. 
in the Bodleian Library (Cat. Neubauer, No. 2219, 3). 
It was printed from this MS. twice in one year, 1852, in 
Berlin and in London. The present edition has been de- 
rived directly from the MS. and several misreadings and 
misprints in the former editions have been corrected. The 
many quotations from Samuel the Nagid’s poems have 
been checked with the readings in Harkavy’s edition of the 
Nagid’s verses, and Harkavy’s text has often been pre- 
ferred. It has not been possible to collate these quota- 
tions with the MS. in the possession of Mr. David Sas- 
soon. (In the Notes S refers to Steinschneider’s Berlin 
edition, O to the Oxford MS.). To the English edition of 
1852 (The Paths of Good Men, ed. H. Edelman) a translation 
was added by M. H. Bresslau. This has been of much 
service, but has not been bodily adopted. The original 
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text is sometimes in rhyme, and both Prologue and Epi- 
logue are in rhymed verse. These have been turned into 
rhythmical prose. 


The generosity of the author with regard to the loan of 
his books is paralleled by the Testament of R. Eleazar 
bar Perahyah (apparently of the fourteenth century). 
This is to be seen in the Oxford MS. of Maimonides’ Code 
(Cat. Neub. No. 577, cf. Edelman, Treasures of Oxford, 
1851, p. xxi). This testator died young, and bequeathed the 
whole of this MS., which bears Maimonides’ autographic 
declaration that the copy is accurate, to the Beth-Din. 
It was not to be sold or otherwise disposed of, nor was it 
to be used for study. But it was to remain for ever at 
the disposal of students for the correction of their copies. 
As a rather grim comment on the bequest, EJe!man tells 
us that Prof. Huntingdon had no difficulty in acquiring 
the Codex at Cairo ‘‘at a comparatively cheap price.” 


In the Name of God, t whose Memorial be ex- 
alted and praised for ever! 


[This Admonition was composed by the great 
philosopher, Rabbi Judah son of Saul Ibn Tibbon, 
for his son, the distinguished scholar Samuel, in 
his youth; be their memory for a blessing!] 


Take a Father’s Admonition, from a heart dis- 
turbed 
At parting from thee, like a sea in storm; 


t Heb. in the name ofthe Name. 
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With boundless grief without all intermission, 
His eye is poured out and ceaseth never! ? 
God has tried him by migration of his children 

As none among fathers has been tried before! 3 
Against him, too, Destiny has conspired, 
Beguiling him with its enticements; 
It cast him into depths of loneliness, 
And threw him into a sea of sorrows! 
With exile and yearning it afflicted him, 
And in their robes was he disguised; 4 
Yea, Time came with storm and raging, 
To stir and overwhelm his heart! § 
On his platter it put wormwood, 
And poison it mixed in his cup; ° 
Strained were his eyes with weeping; well- 
Nigh was he sightless as the blind; 
Had his tears dropped down on a desert, 
They had made reeds and rushes flourish! 
So he ate the bread of misery, and drank 
Athirst, tears in flowing measure;’ 


2 Lam. 3.49. 


3 For the personal history of the author, see above 
p. 51f. 


4 E. renders: “It afflicted him with wandering and 
shame. And by their pains he was struck dumb.” 


5 Job 39.24. 
6 Ps. 69.22. 
7 Ps. 80.6. 
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His soul abhorred all viands, ° 

In his eyes his meat was unclean! 
My God, O wherefore hath befallen me 

So grievous an ill, or for what sin? 
Till when must I live on enduring 

This separation, O Lord, how long? ® 


My son, list to my precepts, neglect none of my 
injunctions. Set my Admonition before thine 
eyes, thus shalt thou prosper and prolong thy 
days in pleasantness! 

Thou knowest, my son, that the Creator did 
not specify a recompense for any of the Ten 
Commandments except for honoring parents. 
Length of days and happiness were the appointed 
meed of obedience. For the Pentateuch says:*° 
“Honour thy father and thy mother... .that th 
days may be long, and that it may go well wit 
thee;’’ and in the Prophecies, God asks of Israel : 
“Tf then I bea father, where is My honour?” 7? 
I need not recall to thee the recompense of the 
children of Jonadab, son of Rechab, who kept their 
father’s ordinance; and how the Creator used 
their example for reproof of Israel, and granted 
tothe Rechabites theappointed requital of happi- 
ness and longevity, as thou wilt find in the section 
referring to that subject. *? 

8 Ps, 107.18. 

9 Several phrases in these verses are reminiscent of 
Samuel ha-Nagid, whom our author cites so often. Cf. 
e. g. No. iv in Harkavy’s edition of ha-Nagid’s poems. 

r0 Deut. 5.16. 

™ Mal. 1.6. 

2‘ Jer. 35. 
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~ 


Thou knowest, my son, how I swaddled thee 
and brought thee up, how I led thee in the paths 
of wisdom and virtue. I fed and clothed thee; I 
spent myself in educating and protecting thee. 
I sacrificed my sleep to make thee wise beyond 
thy fellows, and to raise thee to the highest de- 
gree of science and morals. These twelve years 
I have denied myself the usual pleasures and re- 
laxations of men for thy sake, and I still toil for 
thine inheritance. 


I have honored thee by providing an exten- 
sive library for thy use, dnd have thus relieved 
thee of the necessity to borrow books. Most 
students must bustle about to seek books, often 
without finding them. But thou, thanks be to 
God, lendest and borrowest not. Of many 
books, indeed, thou ownest two or three copies. 
I have besides made‘; for thee books on all 
sciences, hoping that thy hand might “find them 
all as a nest.”"*4 Seeing that thy Creator had 
graced thee with a wise and understanding heart, 
I journeyed to the ends of the earth, and fetched 
for thee a teacher in secular sciences. I minded 
neither the expense nor the danger of the ways. 
Untold evil might have befallen me and thee on 
those travels, had not the Lord been with us! 


But thou, my son! didst deceive my hopes. 
Thou didst not choose to employ thine abilities, 
hiding thyself from all thy books, not caring to 


43 Apparently referring to compendia made for the 
son’s use by the father. 


™4 Isa. 10.14. 
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know them or even their titles. Hadst thou 
seen thine own books in the hand of others, thou 
wouldst not have recognized them; hadst thou 
needed one of them, thou wouldst not have 
known whether it was with thee or not, without 
asking me; thou didst not even consult the 
Catalogue of thy library. Ben Mishle*’ says: 


He who has toiled and bought for himself books, 
But his heart is empty of what they contain-— 
Is like a lame man, who engraved on a wall 
The figure of a foot, and tried in vain to 
stand! 


All this thou hast done. Thus far thou hast re- 
lied on me to rouse thee from the sleep of indo- 
lence, thinking that I would live with thee for 
ever! Thou didst not bear in mind that death 
must divide us, and that there are daily vicissi- 
tudes in life. But who will be as tender to thee 
as I have been, who will take my place—to teach 
thee out of love and good-will? Even if thou 
couldst find such a one, lo! thou seest how the 
greatest scholars, coming from the corners of the 
earth, seek to profit by my society and instruction, 
how eager they are tosee meand my books. But 
thou, though all this was thine without silver 
and price, thou wert unwilling; and the Lord hath 
not given thee a heart to know, eyes to see, or 
ears to hearken unto this day. May thy God en- 


13 On the author’s frequent quotations from the poems 
of Samuel ha-Nagid see above, p. 53. Ben (Son of) 
Mishle is a series of metrical aphorisms based on the Bibli- 
cal Mishle or Proverbs. For editions see above p. 53. 
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dow thee with a new heart and spirit, and instil 
into thee a desire to retrieve the past, and to 
follow the true path henceforward! 

Seven years and more have passed since thou 
didst begin to learn Arabic writing but, despite 
my entreaties, thou hast refused to obey. Yet 
thou art well aware how our foremost men only 
attained to high distinction through their profici- 
ency in Arabic writing. *® Thou hast already seen 
what the Nagid (of blessed memory) has recorded 
as to his rise to power being solely due to this cause, 
when he sang: ‘‘O Pen, I tell of thy kindness!’’!” 
Similarly with his son. In this country, too, as 
well as in the kingdon of Ishmael *® the Nasi, R. 
Shesheth, acquired wealth and honor through 
his Arabic. By means of it, he paid his debts, 
met all his expenditure, and made splendid gifts. 


Nor hast thou acquired sufficient skill in He- 
brew writing, though I paid, as thou must re- 
member, thirty golden pieces annually to thy mas- 
ter, the clever R. Jacob son of the generous R. 
Obadiah. And when I persuaded him to teach 
thee to write the letters, he answered: ‘‘It will be 
enough for him to learn one letter a year.’”’ If 


© For Samuel ha-Nagid’s debt to his Arabic cali- 
graphy see Graetz, History, E. T., iii, 255. The “Song 
of the Pen” is no longer extant. The Nagid’s son Joseph 
collected his father’s poems (Cf. Harkavy, Introduction, 
p. ix). 

17 E. ‘I am weary of relating thy mercy.” 

18 Spain or Morocco; Shesheth wasa noted physician 
in Barcelona. Cf. Dukes’ note in Edelman’s Path of 
Good Men, p. 57. 
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thou hadst paid attention to this remark of his, 
thou wouldst have striven to become a better 
scribe than he or his sons. Hast thou not seen 
R.Shesheth’s son, a boy of twelve, whose writing 
so resembles that of his teacher, R. Patur, that 
the scripts are indistinguishable? Handwriting is 
but an art’, and with attention, intelligence, 
and practice, anyone can imitate his model. ‘‘If 
anyone asserts, ‘I have labored but did not find,’ 
believe him not.’ Now, if the reputation—for 
the most part false—which thou hadst acquired 
far and wide embarrassed thee, thou wouldst 
have exerted thyself to prove the report an 
underrating rather than an exaggeration, from 
fear of exposure, should people actuallv come to 
thy place. As Ben Mishle says: 


When men commend thee with their lips, 
Unto their words apply thine heart; 

And if they laud for parts not thine, 
Strive hard to justify their praise! 


High qualities have been ascribed to thee by 
R. Shesheth, and what wilt thou do in the day of 
visitation? Woe for that indignity, alas for that 
disgrace! May God lead thee into wiser ways, 
and teach thee for thy profit?!; may He make 
this separation the cause of thine amendment and 
awakening. O that thy lethargy prove but a 
passing slumber! As Ben Mishle says: 


19 Lit. ‘‘form”’. 
20 T. B. Megillah 5b. 
a1 Isa. 48.17. 


nisVs 60 


nen yap sxYwoom aata aya ab 4> mn 
mya goo :rii oo any 41D many banwn 
mort nnd ow 2” ya NIT nww 9 Sw aa 
moxy2 sem ae OND) wD 7 137 Nans? 
MINANAA |PYAI NIST yO TVS NT AIN ITD 
naxxo edo ony .Saamar ampnd ons bor 
pvt YD FOXY. wa 7 ON 7D) .JONN PN 
banwe nen apy iam pina? 47> ex wr 
nobom nwiany sv nem .ayiown dy eppin? 
pobyp ya .qoipa> ire 
nay oy wy? nya 
2,onbn> 4ab min ,ampa 
Ja ps awsa poor om 
wondan pry nn Ay Tp 
Np NwIT Ws MoT MPyon ANI ANN 
amx> 8 Imps ord mvyn moi .ona 7? 
oovas saw» pods innbs ams? x nia 
qnaid map am ain oe .eyind qn 
Dx 0D mown moan sh .qnounn ppn 


Oe olen ahoad 


11 The MS. mostly omits 19), and merely introduces 
the quotation with *>Swn ]2 or the abbreviation ‘p/n. 
1220 pmbod. = =918 O xnny. = 4: O omPnn. 


61 ETHICAL WILLS 


Woe to the man who stands awake, 
Yet seeth not his path; 

Happier he who lies asleep, 
And eyes within his heart! 


Thou art still young, and improvement is pos- 
sible, if Heaven but grant thee the helping gift of 
desire and resolution, for ability is of no avail 
without inclination. So King David said”: ‘“‘His 
delight is in the law of the Lord.”” Thou knowest, 
too, what the Nagid has written (in Ben Mishle): 


A brother of knowledge, if indeed he possess a 
heart, 
For his heart’s sake his heart will strive with 
him! 
And tn another place: 
A green tree while still moist thou canst straigh- 
rence, 
But thou canst not straighten a dry log. 


If the Lord please to bring me back to thee, I 
will take upon me all thy wants. For whom 
indeed do I toil but for thee and thy children? 
May the Lord let me see their faces again in joy! 

Therefore, my son! Stay not thy hand when 
I have left thee, but devote thyself to the study 
of the Torah and to the science of medicine. 
But chiefly occupy thyself with the Torah, for 
thou hast a wise and understanding heart, ?4 and 
all that is needful on thy part is ambition and 


Ps. 102: SEs, ) DrMne:. 

74 Rather touching is the father’s wavering between 
pride in his son’s ability (afterwards justified by his son’s 
literary fame), and discontent with the same son’s in- 
dolence. 
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application. I know that thou wilt repent of 
the past, as many have repented before thee of 
their youthful indolence. As the Nagid (Ben 
Mishle) says: 
Learning’s robe the good disciple decks, 
And youthful study sweet increase bestows: 
But he who in his age would wisdom gain 
Dies ere he wisdom’s savor tastes: ?5 


Therefore, my son! Exert thyself whilst still 
young, the more so as thou even now complainest 
of weak memory. What, then, wilt thou do in 
old age, the mother of forgetfulness? Awake, 
my son! from thy sleep; devote thyself to science 
and religion; habituate thyself to moral living, for 
“habit is master over all things.’ As the Ara- 
bian philosopher?7 holds, there are two sciences, 
ethics and physics; strive to excel in both! The 
Sage of blessed memory said: ‘‘The wise shall 
inherit honour,’’ ?® while as for wisdom, “‘length 
of days is in her right hand, in her left riches and 
honour.’’?9 And further: ‘Better is a poor and 
wise child than an old and foolish king. ’’ 3° 
But I need not dwell longer on this subject, nor 
quote more on the same point from Proverbs and 
the Son of Proverbs. 3+ 


*° E: “Will depart life without wisdom and under- 
standing. ”’ 

26 Cf. Choice of Pearls. 

27 Al-Ghazali. 

BeSLTOV. AL. 

29 Ibid. 3.16, 

5° Eccles. 14.13. 

st Ha-Nagid’s Ben Mishle. 
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Well art thou aware, my son! that the com- 
panionship of the ungodly is noxious, that their 
example cleaves like the plague. O “enter not 
into the path of the wicked!’’3? Loiter not in the 
streets, sit not in the highway, go not with him 
whose society is discreditable. As the Sage says :33 
‘He that walketh with wise men shall be wise,’’ 
and Ben Mishle writes: 


Choose upright men for friends, with them 
Take counsel, but the fool despise! 

With the wise thou canst a rock o’erturn,34 
And safety find ’gainst giants’ rage! 


My son! Make thy books thy companions, 
let thy cases and shelves be thy pleasure-grounds 
and gardens. Baskin their paradise, gather their 
fruit, pluck their roses, take their spices and their 
myrrh. If thy soul be satiate and weary, change 
from garden to garden, from furrow to furrow, 
from prospect to prospect. Then will thy de- 
sire renew itself, and thy soul be filled with de- 
light! For, remember the lines of the poet :35 


How shall I fear man, when a soul is mine 
Whose whelps can dismay lions? 
Why fret about poverty, when in her?* is wis- 
dom 


32 Prov. 4.14. 

33 Ibid. 13.20. 

MCT, Li Besan. 24a: 

35 See note on Hebrew text. 
36 Her, i. e. the soul. 
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From whose hills I may hew jewels? 


If I hunger, lo! her dainty fruits; 
If I thirst, I find 37 her streams! 


Sit I desolate, when her harp 
Charms me with her melodies? 


Why seek a friend to hold converse, 
And lose her cunning accents? 


My harp, my lyre, are at her pen’s3® point, 
Her scrolls are my garden and paradise! 


So Ben Mishle says: 


The wise of heart forsakes the ease of pleasure, 
In reading books he finds tranquillity; 


All men have faults, thine eyes can see them, 
The wise-heart’s failing is—forgetfulness! 


Consult a man of sense and well-beloved, 
Put not thy trust in thine own device; 


For if thou turnest to thy heart’s desire, 
Desire will hide from thee the right; 


Is it a yearned-for end? Thy heart 
Doth make thy lust seem fair before thee! 


37 Note the clever play on words in the Hebrew. 


38 Perhaps render: ‘‘style’’, the instrument with 


which the harp is struck. Or cf. Ps. 45.2. 
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In all thine acts, therefore, take counsel with 
him on whose affection and prudence thou canst 
rely. Desert not thy friend, thy father’s friend. 
Lo! ‘Aaron and Hur’’ are with thee, the ac- 
complished R. Aaron and R. Asher.39 

Contend not with men, and meddle not ‘‘ with 
strife not thine own’’.4° Enter into no dispute 
with the obstinate, not even on matters of Torah. 
On thy side, too, refrain from subterfuges in ar- 
gument, to maintain thy case even when thou 
art convinced that thou art in the right. Submit 
to the majority and do not reject their decision. 
Risk not thy life by taking the road and leaving 
thy city, in times of disquiet and danger. Even 
where large sums are involved, travel only on the 
advice of men of mature judgment who are well 
disposed to thee; trust not the counsel of the 
young in preference to that of the old. Let not 
the prospect of great gain blind thee, to make 
light of thy life; be not as a bird that sees the 
grains but not the net.4s Remember what the 
Sage, of blessed memory, said: ‘‘A wise man 
feareth and departeth from evil, but the fool be- 
haveth overbearingly and is confident’’.4? 

My son! Take upon thee to write one leaf daily 
and to meditate for an hour, in the Ben Mishle. 


39 Sons of Meshullam of Lunel. Aaron was a spirited 
Maimonist partisan in the famous controversy. Cf. 
Graetz, History, E. T., iii, 524. 

4° ‘Prov. (26.47. , 

4* Dukes compares a poem by Judah ha-Levi. Cf. 
Prov. 1.17. 

4# Prov. 14.16. 
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Read every week the Pentateuchal section in 
Arabic. This will improve thine Arabic vocabu- 
lary, and will be of advantage in translating, if 
thou shouldst feel inclined to translate.43 


Show honor to thyself, thy household, and 
thy children, by providing decent clothing, as far 
as thy means allow; for it is unbecoming for any 
one, when not at work, to go shabbily dressed. 
Spare from thy belly and put it on thy back! 


Thou knowest, my son! the trouble and expense 
that I endured for the marriage of thy elder and 
younger sisters. Never in my life had I under- 
gone such dangers, thrice crossing the sea at great 
cost though my means were scanty#. | pledged 
my books, I borrowed from my friends, though I 
was never wont to do so, and all this not to re- 
duce thyshare. Also, at thine own marriage, thou 
art aware that I did not sell thee for silver, as 
others richer than I have done with their sons. 
None of thy companions made a more honor- 
able union. I took for thee the daughter 45 of a 
cultured and distinguished lineage, all of them the 
‘‘seed of truth”, learned and of high standing, 
The community showed its consideration by im- 
posing on thee no tax or due. Thou wast honored 


43 On Samuel Ibn Tibbon’s translations, see J.E., 
vi, p. 549. 

“4 This departure of his daughter on their marriage 
seems referred to in the metrical Prologue. 

45 She seems to have been a sister of the famous Jacob 
Anatoli. See J.E., i, 562. 
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at thy wedding by princes and priests, men of 
the highest lay and clerical: distinction, for my 
sake. 


And now, my son! if the Creator has mightily 
displayed His love to thee and me, so that Jew 
and Gentile have thus far honored thee for my 
sake, endeavor henceforth to so add to thine 
honor that they may respect thee for thine own 
self. This thou canst effect by good morals and 
by courteous behavior; by steady devotion to 
thy studies and thy profession, as thou wast 
wont to do before thy marriage.‘® 


As Ben Mishle says: 

In outside books‘? oft meditate, thou’lt find 
What brings repute to its doer in the gates; 

Will make thy voice respected ’mid the great, 
Thy name extolled o’er thine associates. 


Let thy countenance shine upon the sons of 
men; tend their sick, and may thine advice cure 
them. Though thou takest fees from the rich, 
heal the poor gratuitously; the Lord will requite 
thee. Thereby shalt thou find favor and good 
understanding in the sight of God and man. Thus 
wilt thou win the respect of high and low among 
Jews and non-Jews, and thy good name will go 
forth far and wide. Thou wilt rejoice thy 


4° Obviously, the father’s previous complaints of his 
son's indolence must not be taken too literally. See above 
Den oze 

47 1, e. secular, scientific; lit. outside the biblical canon 
(cf. Mishnah, Sanh. 10.1). 
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friends and make thy foes envious. For remem- 
ber what is written in the Choice of Pearls:48 
“How shall one take vengeance on an enemy? 
By increasing his own good qualities.”’ Remem- 
ber also what I have written in my essay on the 
last chapter of Proverbs.49 

Myson! Examine regularly, once a week, thy 
drugs and medicinal herbs, and do not employ 
an ingredient whose properties are unknown to 
thee. I have often impressed this on thee in 
vain when we were together. 

Myson! If thou writest aught, read it through 
a second time, for no man can avoid slips. Let 
not any consideration of hurry prevent thee from 
revising a short epistle. Be punctilious as to 
grammatical accuracy, in conjugations and gen- 
ders, for the constant use of the vernacular some- 
times leads to error in this regard. A man’s 
mistakes in writing bring him into disrepute; 
they are remembered against him all his days. 
As our Sages say: ‘‘Who is it that uncovers his 
nakedness here and it is exposed everywhere? It 
is he who writes a document and makes mistakes 
therein.”’ Be careful in the use of conjunctions 
and adverbs*® (particles), and how thou appliest 
them and how they harmonize with the verbs. I 
have already begun to compose for thee a book on 
the subject, to be called ‘Principles of Style”’, 
may God permit me to complete it! And what- 


48 Ch. 53, ed. Ascher, 617. 

49 Nothing is known of this work by the author of the 
present text. 

so EF. “prepositions and copulative words. ’’ 
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ever thou art in doubt about and hast no book 
to refer to, abstain from expressing it! Endeavor 
to cultivate conciseness and elegance, do not 
attempt to write verse unless thou canst do it 
perfectly. Avoid heaviness, which spoils a com- 
position, making it disagreeable alike to reader or 
audience. 


The same rules apply to poetry. The lines 
must not drag, verbosity must be eschewed. The 
words must be harmonious to the ear and light 
on the tongue. Use no rare constructions or 
foreign idioms or terms, for though the latter 
may be justified by analogy, they are none the 
less unnatural. And remember what I said 
to thee when thou didst make a blunder over an 
infinitive!s! Avoid all such faults. But choose 
what is sweet to thy palate and pleasant to those 
who hear thee. 


See to it that thy penmanship and handwrit- 
ing is as beautiful as thy style.5? Keep thy pen 
in fine working order, use ink of good color. 
Make thy script as perfect as possible, unless 
forced to write without proper materials, or in 
a pressing emergency. The beauty of a com- 
position depends on the writing, and the beauty 
of the writing on pen, paper, and ink; and all 


st Lit: “when thou didst write °30°3 instead of *naw3.”’ 
E. has the impossible rendering: ‘‘When thou wrotest, 


x,”” 


‘When I sat in the place on my seat. 


52 On this subject see remarks on p. 52. 
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these excellencies are an index to the author’s 
worth. Do not get into the habit of contracting 
the characters or of running them together, but 
make each long, broad, straight. Do not swal- 
low up the yod but draw it out precise and clear. 
Another mark of beautiful handwriting is that 
the lamed should be long at the top and the 
neck properly turned ;53 also that the kuf, and 
the final caf and nun should have long and even 
down strokes. A point on which great care is 
needed is that if there be in the same line several 
cases of the letters named, one should not be 
shorter or longer than the other. Thou hast 
seen books in my handwriting and my precision 
in these matters, and must remember how the 
son of thy master, R. Jacob, expressed his ad- 
miration in thy presence. For writing, as I said 
above, is an art among the arts,54 and the more 
care one takes the better is the result. Be fas- 
tidious, too, in the alignment; the lines must 
be straight, and the spacing uniform, so that one 
does not go up and another down. And may 
thy God prosper thee, and make thee straight in 
all thy ways! 

And now, my son! in many of these matters, 


/8s Perhaps the author means that the lamed must 
have a straight neck, a translation of which the Hebrew 
is susceptible. 4 Lit. ‘‘a form among the forms”. 
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wherein thou didst not obey me when I was with 
thee, obey me at this time, when Lam far off.55 In 
all thy business, thy buying and selling, thou 
didst not do me the honor to ask my advice, 
nor didst thou even keep me informed. When- 
ever I asked thee, thou wast impatient, and didst 
conceal the facts from me. If I gave thee advice 
thou didst reject it, though never didst thou 
succeed when thou didst act against my counsel. 
Ben Mishle says: 


The father of a son who brought 

His child to the house of the wise, 
And pointed out the way of life, 

But he chose the path of the proud; 
Who breathed in him, to fire his mind, 

But he refused to tend the fire; 
Leave him! and reliance place 

On time for his discipline !5° 


Long ago thou didst see what happened to thee 
with Solomon, son of the learned R. Joseph, when 
thou refusedst my order and advice. I will not 
further narrate how thou didst show me dis- 
respect inthis matter. Even in Marseilles, when 
we were together in a strange land, and thou 
didst purchase many worthless wares,°? my advice 


ss The author makes several pregnant allusions to 
the fact that at the time of writing this Testament father 
and son were separated. 

s6 Harkavy explains the verse in another sense. The 
son who has been set on the right way may be trusted to 
continue on it. 

s1 Perh. render: “wares of great and small value.” 


Hiss 71 


any °S yow .qoy cnyna ory 3172 % 
poy $32 °D yar mnK °D !yop pin envns 
spp Sixwds aa °> npon xd qrnzaD1 Papa 
ms bw one on syymind xd1 1272 7sy 
Ima NYA ON) 20D Oyo *n2NwA PP NM 
> yay ane enxy Sy aay nen axy 4b 
ha nnoym rata onsy by nay xd odio 
own ja 
S727 AWN Jam CAN 
(pane ma bs 12 
orn 2n) wm 
oo 2n) xin ANI 
2idound ia npn 
@,ODMDI INDI XI 
em hms ary 
torn Sy IDNA 
by wa moby oy 49 anpy nD ms 735) 
ani onsy Sy -nat Sy nraywo Apr ‘7 oan 
faim puya omy “4m>pm ADO IR TNDIN 
PID) PANS TPA oy on AN 2w 72 1>DN 
‘nxy noxw xd) omnes) oan onde np) 
2O bomb 43? opp. 4 MS. 7m?pno. 


72 ETHICAL WILLS 


was not asked, nor was I told anything. I knew 
nothing of all thy doings and dealings until thou 
didst unload the goods from the ship in the city 
of Arles.5’ If a non-Jew from my city had hap- 
pened to be there, he would have consulted or 
informed me as to his buying and selling. Worse 
still, when thou didst write thy letters or compose 
thine odes to send abroad, thou wast unwilling to 
show a word to me and didst prevent me from 
seeing. When I said to thee, ‘Show me!’’, thou 
wouldst answer: ‘‘Why dost thou want to see?” 
as if thinking that my help was unnecessary. And 
this was from thy folly, in that thou wast wise 
in thine own eyes.59 Ben Mishle says: 


Who is wise in his own sight, 
F’er thinks his errors just; 

And oft the cloud to him doth seem 
The sun, the sun a cloud! 


Even R. Zerahyah®, of blessed memory, who 
stood alone in his generation, and was more 
learned than I, never, from the day he knew me, 
wrote a letter or a poem to send to anyone, with- 
out showing it to me before it left his hand. Even 
of his letters to his brother he showed many to 
me before he sent them off. On my part, when 
I wrote letters, I said to thee: ‘‘Look at them, 


58 The journey to Arles from Marseilles would be 
about 40-50 miles by water (partly by sea, partly up the 
Rhone), and then some 25 miles by land from Arles to Lunel. 

s9 It is strange that our author should so misinterpret 
a youth’s natural reluctance to show his verses at home. 

6° On this scholar and poet see J. E., xii, 660. 
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perhaps there is something in them to alter or 
correct!’ This I did from the day that I dis- 
covered in thee a knowledge of style and gram- 
mar. As the Arab says: He who sits at the 
brink bends. All these evil courses hast thou 
adopted towards me. I bore them though 
deeply grieved, whilst thou didst provoke me, 
treating my honor as a light thing, neglecting 
the duty imposed on thee by God to show me 
respect! May the Omnipresent grant thee per- 
fect pardon here and hereafter, may He be 
gracious and teach thee to do His will, and cause 
thee to find favor and good understanding in 
His sight and in the sight of all mankind! If, 
my son, thou desirest to undo the past, the 
Creator will grant His pardon, and I shall for- 
give thee all without reserve or reluctance.” Re- 
ject not my word in all that I have written for 
thee in this, my Testament, and wherein thou hast 
not honored me heretofore, honor me for the 
rest of my days and after my death! All the 
honor I ask of thee is to attain a higher degree 
in the pursuit of wisdom, to excel in right con- 
duct and beautiful character, to behave in friend- 
ly spirit to all and to gain a good name, that great- 
est of crowns! to deserve applause for thy deal- 
ings and association with thy fellows, to cleave 
to the fear of God and the performance of His 
commandments,—thus wilt thou honor me in 
life and in death! 


6 i, e. to drink. 
62 Perhaps render: If thou desirest pardon, God will 
grant it; and if thou desirest my forgiveness, reject not, etc. 
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Ben Mishle says: 


In the son of the wise are three virtues: 
His errors are few and his follies; 

He bows, feeling humble, to his people; 
He is raised above them all by his wisdom. 


Thanks to mv Creator, I know of thee that thou 
fearest Heaven in all thy ways, except as re- 
gards honoring thy father. Thou hast trans- 
gressed my commands and refused me obedience. 
Great, however, is this thing in the sight of God 
and man. Acquire the virtue of obedience and 
prosper! I trust to God that this, my separation, 
will be for thy good, and that thou wilt take it 
to thy heart to receive instruction, for thou hast 
none beside me, except thine own soul, mind 
and understanding. The Nagid of blessed mem- 
ory has said: 


What good is there in life if my work 
To-day remains as ’twas yesterday? 


Therefore, my son! Strive to honor me and 
thee from this day onwards. All the honor I desire 
is to be remembered for good because of thee in 
life and death; that those who behold thee may 
exclaim: ‘‘ Blessed be he who begat this one, » 
blessed be he who reared him!’ For I have 
no son but thee by whom my name may be re- 
called, and all my memory and glory are centered 
in thee. Reward from God and renown from 
men shall accrue to thee, in that thou continuest 
my name for good! 


6 Reversing T. B. Sanh. 52a. 
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Thou knowest what I suffered in bringing thee 
up. Thou hast seen what the learned R. Moses, 
son of R. Judah, did. He had four sons, and he 
dispersed them here and there, and went and 
left them, to marry again. But I, from out of 
my compassion towards thee, did not wish to 
bring thee into the hand of another woman. 
But I bore all the anxiety, and great it was, of 
rearing and caring for thee. Thou knowest this, 
and all men know it, for, but for my great devo- 
tion thou wouldst have died, or lived deformed. 
Remember these things, my son! and take it to 
thy heart to hear and perform my instructions. 
Very important is it that thou shouldst fulfil my 
commands regarding thy diet. Slay me not be- 
fore my time! For thou knowest my distress, 
my soul’s sorrow, my fear for thee in thy sickness. 
Better death to me than life, that I look not on 
my wretchedness.® Yearly, as thou knowest, 
thou art visited with sickness (for my sins!), and 
the chief cause of thy complaints is unwholesome 
food. Ben Mishle says: 


Dost thou desire thy health to hold, 
O’er thy lust make long thy furrow;*° 

Wage war against thyself as though 
Opposed to archer or to spearman! 


And now, O my son! by the God of heaven, 


6s FE. has misunderstood the whole of this passage. 
The author clearly refers to his disinclination to provide 
a stepmother for his son. E. takes it to refer to Samuel’s 
marriage. 

6s Cf. Jonah 4.3, Num. 11. 15. 8 Par lio:s 
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by the obedience to me imposed by His law, by 
the gratitude due for my rearing and educating 
thee, I adjure thee to abstain, with all thy reso- 
lution, from noxious food! Experience has taught 
thee how much thou hast suffered from careless- 
ness in this regard. Be content with little and 
good, and beware of hurtful sweets. ‘Eat no 
eating that prevents thee from eatings.’’67 What 
is the use of all thy wisdom if ‘thou layest a 
snare for my life, to cause me to die?”’®8 Art thou 
not ashamed before thyself and the world when 
all know that thou art periodically sick because of 
thy injurious diet? There is no more disgraceful 
object than a sick physician, who shall forsooth 
mend others when he cannot mend himself.‘9 
Ben Mishle says: 


Turn from one who enjoins the doing 
Of right, but himself is a man of wrong! 
How shall he heal the malady, 
Who himself suffers from its pain? 


Take heed to thyself! Preserve thy life, be not 
thine own destroyer! And if thou hast no pity 
on me and on thyself, have compassion on the 
child of thy delight, the object of thy yearning! 
For I shall be but a little while with you. Give 
me ease for that short space, be not a transgressor 
because of me! As Ben Mishle says: 


7 Quoted, later, by Joshua Ibn Shuaib (Discourse 44) 
as a proverb. 

68-1 Sam. 28.9, 

69 Gen. Rabbah 20; Luke 4.23. 
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77 ETHICAL WILLS 


If one follow the counsel of the foolish, 
His foes will see his fall; 

Who scorns the word of his doctor, 
Falls indeed—into disease !7° 


Thanks, thanks, to God, thou hast good food to 
eat and good wine to drink; but even wert thou 
to live on bread and water if I so commanded, 
’twould but be thy duty. Lo, the sons of Jonadab 
son of Rechab denied themselves most of the 
enjoyments of life, they, their wives, and their 
children. But I seek to restrain thee only from 
things injurious to thy health. Ben Mishle says: 


Who eateth naught but wholesome food, 
His food is for him; 

But if he eat unwholesome food, 
His food is against him. 


Say not in thy heart: ‘‘I will venture as before 
and will escape.’’7* For all the world knows that 
but for the mercy of God and for my nearness to 
thee, thou hadst been near to death.7?7, (May the 
Lord preserve thee in happy life). But not at 
every hour does a miracle happen!73 ‘‘Lo, all 
these things doth God work, twice, yea thrice, 
with a man”’ |but not always].74 


7 E: “Will have no comfort in sickness." 

= [ have translated as though the Heb. text read 
Dyan. 

72 The Heb. has euphemistically ‘‘life’’. 

73 T, B. Meg. 7b. 

% Job 33,29. 
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78 ETHICAL WILLS 


Bethink thyself that I shall not be far from 
thee a day or two, or ten or twenty days, [but 
for a very long time]. Take all this to thy heart 
and act accordingly. Gossip not overmuch in 
the public streets, and do not dine away from 
home all the days of my absence. If an esteemed 
friend or relative invite thee to a banquet, pay 
him thy respects by thy presence and courtesy 
only.75 

Myson! Acquire a knowledge of the Calendar :76 
take occasional lessons in the subject from R. 
Aaron. It is a most necessary science. 

Myson! I command thee to honor thy wife 
to thine utmost capacity. She is intelligent and 
modest, a daughter of a distinguished and edu- 
cated family. She is a good housewife and 
mother, and no spendthrift. Her tastes are 
simple, whether in food or dress. Remember 
her assiduous tendance of thee in thine illness, 
though she had been brought up in elegance 
and luxury. Remember how she afterwards 
reared thy son”? without man or woman to help 
her. Were she a hired nurse she would have 
earned thy esteem and forbearance; how much 
the more, since she is the wife of thy bosom, the 


78 i. e. attend, but do not partake of the feast. 

76 E.: “study chronology.”” On Aaron ben Meshullam 
see J. E., i, 18. 

77 The variation of the use of ‘son’ and “sons” 
(unless it be due to the carelessness of the scribe) points 
to the fact (confirmed by the statement at the end of the 
metrical epilogue) that the author more than once re-touched 
his Testament, which bears several signs of different dates. 
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56 MS. °ryK. 
87 Perh. read 47129; see note to translation. 


79 ETHICAL WILLS 


daughter of the great, art thou bound to treat her 
with consideration and respect. To act other- 
wise is the way of the contemptible. The Arab 
philosopher says of women: “None but the 
honorable honoreth them, none but the des- 
picable despises them.’’ Ben Mishle also says: 


Pardon thy child and wife their failings, 
And persevere in thine exhortations; 

As an armorer sharpens the edge of a sword, 
By oft drawing it to and fro on the stone. 


If thou wouldst acquire my love, honor her 
with all thy might; do not exercise too severe an 
authority over her; our Sages have expressly war- 
ned men against this.7* If thou givest orders or 
reprovest, let thy words be gentle. Enough is 
it if thy displeasure is visible in thy look, let it 
not be vented in actual rage. Let thy expenditure 
be well ordered. It is remarked in the Chotce 
of Pearls :9*‘ Expenditure properly managed makes 
halfanincome.”’ And there is an olden proverb: 
‘“‘Go to bed without supper and rise without debt.” 
Defile not the honor of thy countenance by 
borrowing; may thy Creator save thee from 
that habit! Ben Mishle says: 


When thou art poor, ride on the back of a lion, ®° 
To seek thy sustenance, and beg of none! 
Nor covet other’s wealth, for in such envy 
Thine own heart thou painest more than 
another’s! 


78 T. B. Gittin 7b. 
79 Ch. i (beginning). 
8° i, e. go through any danger rather than beg alms. 
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80 ETHICAL WILLS 


Thou knowest already what is said on this sub- 
ject in the Choice of Pearls**and in Ben Mishle; 
how they denounced this failing, which indeed 
cleaves like leprosy and degrades all self-respect. 
Ben Mishle says: 


Eat herbs in safety,” 
And not meat in danger; 
Take one thing by commerce, 
And not a thousand by gifts! 


My son! Devote thy mind to thy children® as 
I did to thee; be tender to them as I was tender; 
instruct them as I instructed; keep them as I kept 
thee! Try to teach them Torah as I have tried, 
and as I did unto thee do thou unto them! Be 
not indifferent to any slight ailment in them, or 
in thyself (may God deliver thee and them from 
all sickness and plague), but if thou dost notice 
any suspicion of disease in thee or in one of thy 
limbs, do forthwith what is necessary in the case. 
As Hippocrates has said: Time is short, and 
experiment dangerous. Therefore be prompt, 
but apply a sure remedy, avoiding doubtful treat- 
ment. 

Examine thy Hebrew books at every new moon, 
the Arabic volumes once in two months, and the 


8 Ch. 48. 

82 Cf. Prov. 15.17. Itseems (as Kahana has suggested) 
that the sentiments of the Ben Mishle are mostly, if not 
invariably, epigrammatic expansions of texts in Proverbs. 
So with the same poet’s Ben Tehillim (Psalms) and Ben 
Koheleth (Ecclesiastes); they are modelled on texts in the 
books after which they are named. 

8; Here the plural is used several times in the Hebrew. 
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62 Pesh. read 7°30. 


81 ETHICAL, WILLS 


bound codices once every quarter. Arrange thy 
library in fair order, so as to avoid wearying thy- 
self in searching for the book thou needest. Al- 
ways know the case*®4 and chest where the book 
should be. <A good plan would be to set in each 
compartment a written list of the books therein 
contained.*’ If, then, thou art looking for a book, 
thou canst see from the list the exact shelf it 
occupies without disarranging all the books in 
the search for one. Examine the loose leaves 
in the volumes and bundles, and preserve them. 
These fragments contain very important matters 
which I collected and copied out. Do not des- 
troy any writing or letter of all that I have left. 
And cast thine eye frequently over the Catalogue 
so as to remember what books are in thy library. 

Never intermit thy regular readings with thy 
teacher, study in the college of thy master on cer- 
tain evenings before sitting down to read with 
the young. Whatever thou hast learned from 
me or from thy teachers, impart it again regu- 
larly to worthy pupils, so that thou mayest re- 
tain it, for by teaching it to others thou wilt know 
it by heart, and their questions will compel thee 
to precision, and remove any doubts from thine 
own mind. , 

Never refuse to lend books to anyone who has 
not the means to purchase books for himself, but 


& See note to Hebrew text. The word is obviously 
the Sp. armario (Fr. armoire). 

8s This method was often adopted in old libraries, see 
the example in the fine book-cases in St. John’s College, 
Cambridge. 
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82 ETHICAL WILLS 


only act thus to those who can be trusted to 
return the volumes. Thou knowest what our 
Sages said in the Talmud,* on the text: ‘‘Wealth 
and riches are in his house; and his merit endur- 
eth for ever.’’®? But, ‘ Withhold not good from 
him to whom it is due,’’® and take particular care 
of thy books. Cover the book-cases with rugs®9 
of fine quality; and preserve them from damp 
and mice, and from all manner of injury, for thy 
books are thy good treasure. If thou lendest a 
volume make a memorandum before it leaves thy 
house, and when it is returned, draw thy pen over 
the entry. Every Passover and Tabernacles call 
in all books out on loan. 

Make it a fixed rule in thy home to read the 
Scriptures, and to peruse grammatical works 
on Sabbaths and festivals, also to read Proverbs 
and the Son of Proverbs. Also I beg of thee, look 
at the chapter concerning Jonadab son of Rechab 
every Sabbath, to instil in thee diligence to fulfil 
my commands. . 

Myson! If thou hearest abuse of me from the 
lips of fools, be silent and make noreply. Takeno 
notice of aught that they may say against me. 
Remember what Ben Mishle says: 


The good will of others is the fruit of meekness, 
And the fruit of contentment is tranquillity; 


86 T. B. Ketubot 50a. 

87 Ps. 122.3. The Talmud applies the verse to one who 
writes the Scriptures and lends his copies to others. 

88 Prov. 3.27. 

89 Sp. tapeta. Cf. Fr. tapis. Ger. Teppich. There 
is also the Rabbinic xu’py, a loan word from the Greek 
Tamns (TOS). 


Nivivys . 82 


ovinw nyaw sinw aaa) .app nupd nda 
Manda WMI MoNw AD ny ad 47> 
say> nay inpts) uaa awiy po pips 
29 aw -papp Tow yoyan ai yion Os 
OMS 10) .4E’ 1DD WANA ODINT TDD 
on > pn bon onazyn yor nbyndn pan jo 
mand pO omNd Sxwn awed :21w7 TIN 
INDw? IWND) .WaN yO NYw OTP nDIM3 
sym main) nop boar :oindip voy raya 

syind onpon yo nbawaw mo b> qmad 


por yd) xipon Ninp> qmsaa yap) 
jan) °>wpa .oaw oa) minawa pap7n 
naw Soa pynw 7D 01 7D DYDD ws Pa pbwn 
siov> parmany TD 355 J2 atv "12 nwa 
MSD 


odain °DA onpITN CNDIAN yown on !22 
com> wion bs on at on) .ouyn ds) pin 
Ke Wile 
smay> onb OTN 012 NAM 
sim ipona nowd mp 


83 ETHICAL WILLS 


The fruit of hearing others in silence 
Is peace of mind, confidence, and joy! 


Show eagerness in honoring thy teachers 
and do them service. Attach thyself to their 
friends, make their foes thine. Treat them with 
respect in all places and under all circumstances, 
even though thou hast no need of them9* while 
they have need of thee, a thousand and a thous- 
and times more if thou needest them. As Ben 
Mishle says: 


The wise is beloved of all, 
And loveth all whom he meeteth; 
The fool is hated of all, 
And hateth all who may see him; 
Therefore keep watch and ward, 
To be a brother of wisdom, 
And keep far thy name from the name 
Of all the brothers of folly! 


But, my son, honor thy comrades, and seek 
opportunities to profit them by thy wisdom, in 
counseland deed. And unto the son of R. Zerah- 
yah, of blessed memory, thy master, remember 
his father’s affection for me and for thee. Love 
him as a brother, esteem him as a fine scholar, 
for his father ever esteemed, loved and praised 
thee; he also left thee a praise and a blessing 


9° j. e. for further instruction. 


NoRVsS 83 


inva pmwi yowS mp1 
Inow weN mya ypw 
may) pga pu T2932 Par an $33 
653 OTT) .O NNW NW) OPAMS DIN OMS 
ond “pax FPNW p’yN) .awID) TDyNA oIpd 
ox obp> pos Abe jow Sd 49 or>en¥ om 
"9 ‘a :ond pax mn 
£550 aims 25 oon 
spxia 525 ame 
Son sw opi 
cps 525 svi 
yin) Tpy 72> 
W9n ons ANA 
pwd qow pnt 
“qm mdb) pn ons 
boyind ody win pan 739 Pa Fax 
nara a7 jad) wypar asya qnoona on? 
IMS DANN) .421 a PAs Nan NII Jaq 3" 
eqqazp mn yd > .brm jan> w729N1 ms 
3972.95 reatoy.b°s1 pas Jmx Navas ams 


64 QO omits nm and writes the last four lines as prose. 
66 MS. 7230. 


84 ETHICAL WILLS 


after his death. My son! It can never be in 
thy power to requite such kindnesses: for no 
man can, all his days, repay one who has been 
in advance of him in friendship. As the Scrip- 
ture says: ‘‘Who hath given me anything be- 
forehand that I should repay him?” And O 
beware of the inimical and envious. 

My son! Visit thy sisters constantly in thy 
letters, and inquire after their welfare. Show 
honor to thy relatives, for they will appreciate 
thy courtesies. 

I enjoin on thee my son to read this, my Test- 
ament, once daily, at morn or at eve. Apply thy 
heart to the fulfilment of its behests, and to the 
performance of all therein written. Then wilt 
thou make thy ways prosperous, then shalt thou 
have good success. If my advice seem good in 
thine eyes, select from among thy Arabic books one 
whose script pleases thee. Strive to imitate it. 
For in the instance of R. Samuel the N agid, no 
one taught him to write Arabic. But he took a 
manuscript written by a scribe of repute and 
strove to copy it. He persevered until he suc- 
ceeded in equalling his model. And now, my 
son! emulate such wisdom, and endeavor to 
follow men of virtue! Let not thy heart be en- 


vious of sinners, but let it be zealous in the fear 
of God all day! 


* Job 41.3, 
% The daughters of the author removed from Lunel 
on their marriage. In one of his poems 14 (ed. Harkavy), 


ha-Nagid uses the phrases “‘to visit in a letter Ts 
% Judg. 1.8, 
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85 ETHICAL WILLS 


And now I place before thee in verse% all the 
preceding Letter, so.that all my admonitions may 
be told to thee in song! 


Obey my mandate, heed thou my advice, 

And make, my son, the Law thy heart’s desire! 
Incline to wisdom an attentive ear, 

Pursue the right, be faithful to the true! 

Then Wisdom shall enthrone thee mid the great, 
And fame become the meed of loyalty! 

Serve but thy God with undivided love, 

With dainties shall thy soul be satisfied! 

To keep His Law hold ready hand and heart, 
Heart to remember, hand as firm to do! 

For lo, His word a lamp, His Law a light, 

A refuge sure in storm and darkest wrath! 


Honor thy parents, do them reverence, 

Bind up thy soul in loving bond with theirs! 
From evil turn, ne’er choose a rogue for friend, 
And know thy God, act justly, and be saved! 
Early and late attend at Learning’s hall, 

Make those thine intimates who seek her too! 


9% The rhymes of the original are not retained in the 
metrical paraphrase which follows. Nor have Scriptural 
references been appended; the snatches of quotation are 
numerous. 
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86 ETHICAL WILLS 


Whene’er thou speakest, let thy words be few, 
Each phrase the best, and chosen every clause! 
Rule o’er thy tongue in silence mid the throng, 
Then o’er the silent throng thy tongue shall rule! 
Fix not thine aim on frivolous jests and joys, 

Nor waste in soft delights thy precious hours! 
Let not thine heart to indolence incline, 

The langor passes, but regret endures! 

Engage in toil, yet all excess avoid, 

Rely not on thy father’s heritage: 

Labor enough thine own wants to provide, 
Happy the mortal whom his lot contents! 

The fool, by trust in fortune, is destroyed, 

While idleness the sluggard doth enslave! 

If wealth be thine, let not thy heart be high, 
Due honor show, and thy Creator laud! 

Thy plenty share with all who are in need, 

Load them, nay pamper, from thine ample store! 
A tower of strength be thou, a present help, 

Be humbly rich, if thou a Help wouldst find! 
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66 So the MS. Perhaps we should read 422 in the 


first line of the couplet.. 
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To prayer attend at all appointed hours, 

And make the House of God thine earliest goal! 
O’er sons of men protecting wing outspread, 
With gracious speech, my son, their sickness heal! 
In pleasant places cast for thee the lines, 

And boast not in the vanities of fools! 

Assist thy kin, respect thy friends’ demand, 
Preserve thy wealth by giving generously! 

Use all thy means the falling to upraise, 

And cast not o’er thy pelf a miser’s eye! 

Nor covet what in other hands is found, 

Lest thus thy soul with bitterness be filled, 
While all thy days in grief and rage are spent; 
And how can anger help or profit thee? 

Thy want supplied, thou needst no fuller store, 
Scorn him who cries enough is not enough! 
And covet not thy neighbor’s wife, my son, 
Great though her charm, though beautiful her 


form! 


From men who utter falsehood keep aloof, 
In slander’s mischief see thou bear no hand! 


From faction-mongers steadfastly withdraw, 
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Lest they entice thee to their erring ways! 

The Rock that formed thee hold thou still in awe, 
And fear to use His Name for frivolous ends! 
From faults of other men avert thine eyes, 

On thine own blemish gaze and know thy state! 
Show kindness unto all thy fellow men, 

Tender thy substance as well as thy advice; 

If to thy counsel they incline deaf ears, 


Then cease to pester them with futile words! 


Forgive thy friend the injury he does, 

Join not his foes, nor share their wicked plan! 
With all the world deal ever honestly, 

Lest thine own soul thou draggest down in shame! 
If thou hast borrowed, pay before ’tis asked, 
Avoid disputes, and tremble at an oath; 

If thou hast lent, forbear to press thy debt, 


Rely on God for certain recompense! 


What thy lips utter let thine hands confirm, 


Ne’er break the law this maxim inculcates! 
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Thy tongue deliver from the liar’s snare, 
E’en in thine anger moderate thy taunts! 
Than liars none are held in greater scorn, 
For on them rests the stigma of their lies! 
How honored in all eyes are men of faith, 
How fair the path of upright men and true! 
Thy secret unto others ne’er reveal, 

Lock it within the prison of thine heart! 
As strangers treat thy friends who fain would pry, 
An alien her who in thy bosom lies! 

For sacred still another’s secret hold, 


Nor gad about a dangerous gossiper! 


Sell not thy self-respect by asking boons, 
Beg not, nor all thy dignity degrade; 
Eat simple herbs, and feed on barley bread, 


And do not veil thy countenance with shame! 


Honor thy wife, and love and draw her nigh, 
Speak to her heart with sweet and soft address; 
Through thee let her be glorified, and thou 

In her repute shalt find thyself renowned! 
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Because of her, hold thou her kindred dear, 
Set them among thy brothers and thy friends! 
And if thou must reprove, be gentle still, 
Forbear from rough retort or violence; 
Better she render service of her love, 

Than that, compelled, she yield enforced consent! 
Learn not to curse, for curses are enrolled 
Among the grievous, not ’mong trivial sins! 
Unto thine offspring be compassionate, 
Direct them in the Law by day and night! 

At freshest dawn the rule of life impart, 

In earliest youth O teach them to be wise! 

So save them from all pitfalls in the path, 


And keep their souls from straying into ill! 


Take care in writing to avoid mistakes, 

Lest in the reading others laugh at thee; 

Such error brings the scribe to shame, and adds 
A blemish to his count, nay e’en a crime! 

So still re-read thy scroll, with zeal revise, 
Supply defective words or syllables; 

For know, the style of tongue or pen full oft 
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Reveals the author’s wit and inmost worth! 
For style, they praise the writer from afar, 

For style, behold him mocked and put to scorn! 
By Wisdom man excels above the herd, 


And prudence wins him favor from his peers! 


O bind the testimony, seal the Law, 

More precious they than gold or richest gem! 
Thy masters serve, obey thy teacher’s voice, 
Rejoice my heart, let envy find good cause! 
Let conduct be the end of all thou learnest, 

By goodness joined to wisdom earn applause! 
Restrain thyself beneath discretion’s hand, 
And, thus controlled, be thou from passion free! 
Despise no critic, welcome chastisement; 
Before thy comrades bow, and thereby rule! 
Thyself abase, let others lift thee up, 

And thus thy poverty will lose its lack! 


Receive thy father’s doctrine, keep my words, 
Treasure my orders, guard them in thy soul! 


For, thrice these counsels have I written out, 
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Esteem thou them as pearls and corals rare! 
Practise these rules, and more to them I’ll add 
For thine instruction if my life endure! 


Behold a small cloud rising from the sea of 
science and learning, carried by the breeze of 
wisdom and understanding! If the cloud empty 
itself on a fertile soil, causing righteousness and 
faith to spring up, making pleasant knowledge to 
flourish,—ripeness will come in due season, and 
the roots of wisdom will be made firm; the branch- 
es will bloom, its food will be for nourishment, its 
leaves for healing! The loving-kindness of the 
Lord will guard it, will water it every moment, 
and shield it from all mishap. May He who gives 
prudence to the simple and to young men know- 
ledge and discretion, bestow on thee a willing 
heart and a listening ear! Then shall our soul 
be glad in the Lord and rejoice in His salvation! 
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IV 
THE VIRTUE OF HUMILITY 


BY NAHMANIDES 


In 1267 Moses, son of Nahman (Nahmanides), left Europe 
for Palestine. His departure was involuntary. He had, 
in 1263, been compelled to champion the Jewish cause in 
the public controversy held in Barcelona before the King 
of Aragon. The result of Nahmanides’ outspokenness 
was his banishment. 

Born c. 1195, he was thus seventy-two years of age 
at the moment of his migration. He survived the ordeal 
for three years. Nahmanides “represented Judaism 
from the side of emotion and feeling, as Maimonides did 
from the side of reason and logic ”’ (S. Schechter, Studies 
in Judaism, first series, pp. 120 seq.). The same tender- 
ness which marks his formal writings is revealed in his 
letters from Palestine. He suffered the keenest distress 
at his separation from family and home. Nor was the 
then condition of Palestine, which he pathetically depicts 
in one of his letters, able to console him. But he set him- 
self to the direction of those whom he had been compelled 
to forsake, and wrote several letters with that object. In 
one of these (printed in the J.Q.R., first series, v, 115) he 
communicated to his son Solomon counsels on various 
subjects, among them the duty of leading a chaste life 
amid the allurements of the Castilian court, where the 
son seems to have held a post. Solomon was his second 
son, the grandfather of Gersonides (see table in J.E., 


ix, 87). 
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The most famous of his letters was addressed to his 
elder son Nahman. This letter is included in many edi- 
tions of the Prayer book. Straight from his triumph at 
Barcelona, when his fame was ringing from end to end of 
the Jewish world, Nahmanides eulogizes Humility as the 
source of Reverence and as the condition of receiving the 
divine spirit. 

The text is printed from the amr »mpn of Yehiel Milli, 
Mantua, 1623. Various other editions have been collated. 
In translating the biblical texts it was sometimes necessary » 
to depart from the usual renderings, in order to bring out 
Nahmanides’ application of the passages quoted. An- 
other text with interesting expansions, is printed in B. 
Halper’s Anthology of Post Biblical Hebrew Literature, 
Philadelphia, 1921. See vol. i, p. 133 and p. 253; vol. ii, 
p. 175. These two volumes were issued under the auspices 
of the Jewish Publication Society of America. 


Hear, my son, the instruction of thy father, 
and forsake not the teaching of thy mother!? 
Accustom thyself to speak in gentleness to all 
men, at all times. Thus wilt thou be saved from 
anger, the fertile cause of sin. As our Sages say?: 
‘Over the man of wrath rules every manner of 
Gehinnom, and it is written’: Remove anger from 
thy heart, and [thus] put away evil from thy flesh. 


* Prov. 1.8. Some versions omit ‘‘the teaching of thy 
mother.’’ But Nahmanides’ wife certainly was alive 
when the writer was compelled to leave Spain for Palestine. 

? T. B. Nedarim 22a. See other quotations in support 
of this moralization of Gehinnom in J. E. v, 584. 

3 Eccles. 12.10. 
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Evil here (in the passage of Ecclesiastes) is 
nothing else but Gehinnom, as when it is said 
(in Proverbs): ‘And the wicked for the day of 
evil.’’’4 
Being delivered from anger, there will arise in 

thy heart the quality of humility, better than 
all things good! For ‘the reward of humility 
is the fear of the Lord.’’5 Reverence is thus the 
fruit of humility. For humility it is that must 
impel thee to lay to thine heart always the memory 
of whence thou camest and whither thou goest;° 
it is humility that reminds thee that in life thou 
art but a worm, and the more so in death; it is 
humility that warns thee that the One before 
whom thou must be judged and called to account 
is the King of Glory. ‘‘Behold heaven and the 
heaven of heavens cannot contain Him’’7—how 
much less the hearts of the children of men! 
“Do not I fill heaven and earth? saith the Lord.’’8 
Pondering over all these things, [the exaltation of 
God, the lowliness of man], thou wilt stand in 
awe of thy Creator, and be on thy guard against 
sin. Endowed with these qualities, thou canst 
but rejoice at whatever lot befall thee. If thou 
indeed takest humility for thy rule in life, holding 
thyself modestly before the world, a God-fearer 
and a sin-fearer,—then will there rest upon thee 
the spirit of the Shekinah? and the radiance of 
the divine Glory, and thou wilt live the life of the 
world to come!?? 

4 Prov. 16.4. On Nahmanides’ conception of the 
soul, see S. Schechter, Studies in Judaism, first series, p. 140. 

5 Prov. 22.4. 6 Mishnah Abot 3.1. 

71 Kings 8.27. 8 Jer. 23.24. 
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9 j,e. the ‘‘Divine Presence”. See Abelson (op. cit. 
next note) ch. iv. 

10 For Nahmanides’ views on the future life see his 
Gate of Requital at the end of his treatise the Law of Man. 
As to the ‘‘radiance”’ (ziv), he conceived it almost as a 


97 ETHICAL WILLS 


And now, my son! Understand clearly that 
he who prides himself in his heart over other men 
is a rebel against the Kingship of Heaven. Such 
a one presumes to adorn himself in the robe of 
the Omnipresent. For it is God, enthroned, who 
wears the mantle of majesty.%* And whei -efore 
shall the heart of man be puffed up? Is it be- 
cause of wealth? It is God who maketh poor 
and maketh rich.” Or is it because of honor? 
But honor is of God.*3 And how shall a man boast 
in an honor which is his Maker’s? Does he 
glorify himself because of his wisdom? Lo, God 
‘‘removeth the speech of men of trust and taketh 
away the sense of the elders.’ In a word, all 
are equal before the Lord. For in His anger He 
bringeth down the high and in His good pleasure 
He elevates the low. Therefore debase thyself 
and let the Omnipresent raise thee up!5 

Accordingly I will explain how thou must habi- 
tuate thyself to the quality of humility in thy 
daily practice. Let thy voice be low, and thy 
head bowed; let thine eyes be turned earthwards 
and thy heart heavenwards. Gaze not in the 
face of him whom thou dost address. Every 
man should seem in thine eyes as one greater 
than thyself. If he be wise or wealthy, it is thy 
duty to show him respect. If he be poor and 
thou the richer, or if thou be wiser than he, be- 
think thee in thy heart, that thou art the more 
mystical union of the soul of man with the soul of God. 
Cf. J. Abelson, The Immanence of God in Rabbinic Literature, 
p. 87. See also my Glory of God, p. 44f. 

1x Ps. 93.1. The word mx) means both pride and 
majesty. 
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guilty, he is the more innocent. If he sin, it is 
from error; if thou sin, it is with design !76 

In all thy doings, words, and thoughts, and at 
all times, regard thyself as one standing before 
the Omnipresent"’, with His Shekinah upon thee, 
for the glory of the Lord filleth the universe. 
Let thy words be spoken in the deepest reverence 
as though a servant addressed his master. Hold 
thyself abashed before all men, and if one call 
thee do not answer noisily, but respond without 
agitation and in lowered tones, as an inferior 
would use to his superior. 

Read ia the Torah regularly, so that thou may- 
est be able to fulfil its precepts. When thou 
risest from the book, think closely over what 
thou hast learned, perchance there may be some 
thing in it for thee to translate into conduct. 


Examine thine actions at morn and at eve, and | 


by this means all thy days will be passed in re- 
pentance. 

And when thou prayest, remove all worldly 
considerations from thy heart. Set thy heart 
right before God, cleanse thine inmost thoughts 
and meditate before uttering thy devotions. 
Act thus all thy days, in all things, and thou wilt 
not sin. By this course thy deeds will all be 
upright, and thy prayer pure and clean, innocent 
and devout, and acceptable before the Lord. 
As it is written: ‘‘Thou, God, wilt direct their 
heart, Thou wilt cause Thine ear to attend.’’:8 

*© For rabbinic parallels see Derek Erez passim. 
7 On the application to God of the term Makom 
(lit. Place, here rendered Omnipresent), see J. E., iii, 460. 
%8 The first clause of the verse (Ps. 10.17) runs: “Lord, 
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Read this Letter once a week, and be as regular 
in carrying out’? its injunctions, by its aid walk- 
ing forever after the Lord, blessed be He; that 
thou mayest prosper in all thy ways, and be held 
worthy of all the good which is treasured up for 
the righteous! 


Thou hast heard the desire of the humble.”’ The verse is 
applied also by Samuel b. Nahman (T. J. Berakot end) 
to enforce the moral that only the prayer of a devout 
heart avails, 

19 Or: ‘once a week at least; so as to carry out, etc.” 
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V. 
THE GATE OF INSTRUCTION 
ATTRIBUTED TO MAIMONIDES 


There are two Testaments attributed to Maimonides 
(1135-1204). One of them, that most usually described 
as Maimonides’ Testament, occurs in many libraries in 
manuscript, and has often been printed, since the first 
edition appeared in Venice in 1544. It is of polemical 
rather than of ethical interest, for it culminates in an un- 
gracious, not to say abusive, denunciation of the French 
school of Jewish scholars. It is true that in other letters 
ascribed to Maimonides a similar tone is sometimes heard. 
Here and there, too,there are touches worthy of Maimonides, 
as this: ‘‘The perfect rest of the Sabbath is the attuning 
of the heart to the comprehension of God.”’ ‘Then, again, 
there is a circumstantial statement in a Bodleian MS. 
(Cat. Neubauer No. 2386) to the following effect. The 
Testament was written in Arabic on two leaves by Maimoni- 
des; the said leaves were detached from the book containing 
them, soon after the philosopher’s death; and the Testa- 
ment was thereupon translated into Hebrew. There is no 
probability in the story. The most that can be urged for 
the document is that it may contain some authentic points 
(Steinschneider, Hebr. Ueber. p. 931). But on the whole 
it seemed best to omit the document from the present 
collection. 

But what has been included has no better claim to authen- 
ticity. It is however a far finer work, and deserves in- 
clusion on its own merits. Bae printed by Steinschneider 
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and Edelman in the same volumes which contain Ibn 
Tibbon’s Testament (See p. 53). In the Bodleian MS. 
from which Steinschneider derived it, it is an introduc- 
tion to the Testament mentioned above, and claims to 
be by Maimonides (anny 5”: nYapnnD ND IND ANI 1010 
by, ya onmtax ’9 oon). In 1852 Steinschneider was 
rather inclined to accept this ascription, but he after- 
wards withdrew his opinion (Hamazkir, ii, 8, iv, 107). For 
it turned out that the same text had been published anony- 
mously under the title toon ‘dp in Cracow, in 1586. 
Moreover L. Dukes discovered a MS. of the text in the 
British Museum, entitled pm wx rv oben bx apr nye. 
This MS. is written on the margin of fol. 137b, seq. 
of Harleian MS. 5686. In the present writer’s opinion, 
though the MS. is a fifteenth century copy, it points to 
an older original. In several places the copyist must have 
had an old and faded MS. before him, as he frequently 
was unable to read his original. It seems most probable 
that the text is a product of the early part of the thir- 
teenth century. It was thus written soon after Maim- 
onides’ death, and is therefore placed in the position it 
occupies in the chronological sequence of this volume. 
In order, however, to indicate that the text is later than 
Maimonides, it is placed after the letter by Nahmanides, 
which it would precede, if it were really by Maimonides 
himself. The writer adopts several of the most prom- 
inent Maimonist views: Free-will, the doctrine of the 
Mean, and so forth. That the text is not by Maimonides 
is indicated unmistakably by the fact that the writer 
addresses his children in the plural. We know of only 
one child, Abraham, who carried on the reputation of 
Maimonides into the next generation. It is clear that 
the writer of this text was, like Maimonides himself, a 
physician. 
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In the notes to the Hebrew text, S. indicates Stein- 
schneider’s readings, B. those of the British Museum MS. 
This MS. has, for the first time, been collated with the 
Oxford version. 


I will bless the Lord, who hath given me coun- 
sel, and hath led me in the right way.’ I will 
make mention of His mercies, according to all 
that He hath bestowed upon me.? He hath chas- 
tened me sore, but hath not given me over unto 
death.3 Heheld me by my right hand, and in the 
shadow of His hand He hid me.4 From the 
burdens of fortune’s wheel He delivered me, and 
saved me from life’s vicissitudes. In the melting 
pot of time He tried me, and from the blackness 
of youth He made me white.’ From its perverse- 
ness He kept me aloof, and from the conflict of 
passion He hath given me rest. He rebuked 
the serpent which enticed me, and gave me to 
taste the sweet®. From the dust He raised me, 
and with princes He hath made me sit.7. My 
days have taught me, experience hath made me 
wise, time hath been my reproof. Thus far hath 
the Lord blessed and preserved me,® granting 
unto me widsom beyond my fellows, and enab- 
ling me to distinguish between good and evil. 
My end is in His hand, and He hath made me 
conscious of it, though I know not how long, 
nor how short-lived am I! Therefore hath His 
love stirred me to admonish the children whom 
He hath graciously bestowed on me, that they 
may observe the way of the Lord. I would 
teach them what He hath taught me, bequeath 
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1S wn2. 2S mondnn. 3B pind) 1p. 
4.S.23' yn 
eo Dek 
t Ps, 16.7; Gen. 24.48. 
2 Is. 63.7. 
3 Ps, 118.18. 
4 Ps, 73.23; Is. 49.2. 
s i. e. cleansed him from the faults of youth. 
6 Add “of contentment”’. 
7 1 Sam. 2.8 8 Jos. 17.4. » Ps, 3975. 
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to them the heritage which He gave me, ere He 
call me away, and His Glory shall gather me 
tite 

Hear me, my children! Blessed be ye of the 
Lord, who made heaven and earth," with blessing 
of heaven above, blessings of the deep that couch- 
eth under, blessings of the breasts and of the 
womb!!2__ Be strong and show yourselves men! 
Fear the Lord, the God of your father, the God 
of Abraham, Isaac, and Jacob; and serve Him - 
with a perfect heart, from fear and from love. 
For fear restrains from sin, and love stimulates 
to virtue. Know that He will bring all to judg- 
ment, for what is open and for what is hidden, 
for good and for evil.*4 He who leads a good life 
finds good even in this world; for they that see 
him glorify him, and those who know him de- 
clare him blessed. And when the tale of his 
years is full, and he departs from the children of 
men, he will rejoice in the worthiness of his work 
and will find comfort. No fear of death will 
distress him, for he will not be anxious concern- 
ing punishment; he will await the good reward, 
to see the bliss treasured up for them that fear 
the Lord, and his house will be established for 
ever. But if a man corrupt his way and pursue 


10 To Himself, or as E. takes it ‘to my fathers”’. 
The text (Isa. 58.8) is applied to death in T. B. Sota 9b, 
(cf. also Kimhi’s comm. on Isaiah ad loc.). Besides the 
references given, there are in this introduction several other 
biblical reminiscences, which are not direct quotations, 
as the author sometimes paraphrases, sometimes alters 
for his rhymes, sometimes modifies by the introduction of 
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9 B omits this and previous word. 10 S ONT’. 


post-biblical phraseology. But the result is a singularly 
fine specimen of the ‘‘mosaic’’ type of composition. 

ty Paik i$s15; 1% Gen. 49. 25. 

13 I Kings 2. 2. ™%4 Eccles. 12. 14. 
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evil, evil shall pursue and overtake him and in 
turn corrupt his conduct farther. They that 
see him will despise and condemn him in his 
life-time; and in his death “‘his flesh grieveth 
for him, and his soul mourneth over him.’’5_ For 
“he departeth in darkness and with darkness 
is his name covered;’’’® yea, ‘‘he shall lean upon 
his house, but it shall not stand!’’!7 


I entreat you to recognize the excellency of 
light over darkness. Reject ye death and evil, 
choose ye life and good, for the free choice is 
given unto you!?® Accustom yourselves to habitual 
goodness, for habit and character are closely 
interwoven, habit becoming as it were second 
nature. Again, the perfection of the body is an 
antecedent to the perfection of the soul, for 
health is the key that unlocks the inner cham- 
ber. When I bid you to care for your bodily 
and moral welfare, my purpose is to open for 
you the gates of heaven! Conduct yourselves with 
gravity and decency; avoid association with the 
wanton; sit not in the streets, sport not with the 
young, for the fruit thereof is evil. Be found 
rather in the company of the great’? and learned, 
but behave modestly in their presence, occupying 
the lower seats.?° Incline your head, and open 


Job 14. 22. 

6 Eccles. 6. 4. 

17 Job 8. 15. In the previous verse, the house of 
the wicked is likened to a spider’s web for frailty. There 


are throughout this part of the Testament reminiscences 
of the Choice of Pearls. 
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u Byron, 2 Bad. §=613 Bopwd. 
4B 077253 |]. 15 S omits. 


18 Eccles. 2. 13; Deut. 30.19; Mishnah Abot iii, 15. 
Gti Byw3505. 

19 Job 15. 10. 

20 In olden times the disciple sat on the ground (cf. 
Abot i.4, T. B. Megillah 21a). Cf. also Matthew 23. 6. 
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the ears of your heart to listen and to understand 
their words, and what they praise and blame; 
weigh” their opinions and thus will ye be set 
in the right way. Guard your tongue from weary- 
ing them, measure your words with judgment, for 
the more your words the more your errors. Be 
not supercilious or conceited when with them; be 
not ashamed to ask explanations, but do so at 
the right moment and in fitting terms. Ponder 
well over every word before you utter it, for you 
cannot recall it afterwards. 

Love wisdom, seek her as silver, search for her 
as for hidden treasures.22 Be found on the 
threshhold of the wise, those that learn and 
those that teach. There obtain your recreation; 
there take delight in hearing discourse of sci- 
ence and morals, as well as the new thoughts 
and ingenious arguments of the students. Em- 
ulate those who seek knowledge, despise those 
who have no intellectual curiosity. Whether 
you ask a question or answer one, speak with- 
out haste or obscurity, softly and without stam- 
mering.3 Use refined phrases, let your utter- 
ance be clear, tranquil, and apt to the point. 
Behave as one who wishes to learn and to dis- 
cover the truth, not as one whose aim is to dis- 
pute and win a wordy victory. Attend there in 
a receptive frame of mind, determined to profit 
by your attendance; then will study be pleasant 


at Or, following a different punctuation, “‘ weigh what 
they praise and blame.” 

22 Prov. 2.4. 

23 Is, 28.11. 
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16 S prema. 17 S \bpw, putting stop at om737. 
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and facile. Butif you allow your heart to wander 
hither and thither, you will fail in the main pur- 
pose of your attendance, for you will learn noth- 
ing, and the heavy confinement will wear out 
your body. When ye leave the college, realize 
what you are taking home; grave it on your 
brain, bind it to your heart! Learnin your youth, 
when ye eat what others provide; while your 
mind is still free, and unencumbered with cares; 
ere the memory lose its vigor. For the time 
will come when ye will wish to learn but will 
be unable. And, even if ye do not entirely fail, 
ye will labor much to little effect; for your mind 
will lag behind your lips, and when it does keep 
pace, the memory will not hold fast what the 
mind attains. 

Behold, my counsel is committed into your hand, 
you may profit much from the study of it to 
confirm truth,?4 to settle the mind, and to remove 
doubt. When you find in the Law or the Prophets, 
or the books of the Sages,a deep text or an obscure 
saying, which you cannot understand nor can 
penetrate into its secret; which appears subver- 
sive of the corner-stones of the Torah or altogether 
absurd; do not budge from your faith, let not 
your mind be confounded. Stand fast in your 
stronghold, and attribute the fault to yourselves, 
for it is not a vain thing, and if it be vain, it is 
because of your lack of understanding.’5 Place 


24 According to another reading: ‘‘faith’’. 

3s Maimonides, Gude, iii, ch. 26, cites this use of the 
text, Deut, 32.47. “The giving of these commandments 
[whose object is not clear] is not a vain thing and without 
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it “in a corner’’6 and do not abominate the 
whole of your faith because you are incompetent 
to solve a single problem of philosophy. ‘‘God 
understandeth the way thereof, and knoweth 
its place.’’?7 

Love truth and righteousness, and cleave to 
them. Prosperity so obtained is built on a sure 
rock. Hate falsehood and injustice, lust not 
after their dainties, for such happiness is built 
on sand.?8 To one who so acts apply the Scrip- 
tural words: ‘‘Say unto them that daub a wall 
with whited plaster, that it shall fall. ’’29 

Therefore, let truth and righteousness, by which 
ye may seem to lose, be more lovely in your sight 
than falsehood and unrighteousness, by which ye 
may seem to gain. For thus said the Wise Man 
in his admonition: ‘Buy the truth, and sell it 
not.’3° Know that truth and righteousness are 
adornments of the soul and givers of strength 
and durability to the body. I have found no 
remedy for weakness of heart3* comparable to an 
infusion of truth and righteousness. Nor could 
the company of friends, the deep shelter of Ash- 
teroth Karnayim, javelin or coat of mail, give me 
the same sense of security as the helmet of truth 
and the shield of righteousness! 


useful purpose, and if it appears so to you in any command- 
ment, it is owing to the deficiency in your comprehension, ”’ 
7° Atalmudic phrase, T. B. Kiddushin 66a. Here the 
sense is: “‘set it apart for further thought.” 
27 Job 28.23. 
78 Cf. Abot de R. Nathan I, xxiv. See particularly 
Matt. 7. 24-7. Cf. I. Abrahams, Studies in Pharisaism, 
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32 B MMS 7ODN IS NIN ADT. 

33 S omits. 3 Bma. 3 Sopp nn. 36S in 
both cases 12. 37 B is here defective. 
p..92. ae tegele. 13/11; 3°; Proy.,23.23: 

3t Prob. in the sense of ‘“‘timidity’’; cf. Deut. 20.8. 

32 Gen. 26.26 (as interpreted by the Targum). 
Ashteroth Karnayim, situated E. of the Jordan, in a deep 
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So shall it come to pass in the day when I 
bequeath unto you the possessions which the 
Creator has preciously bestowed on me, I will 
hand on to you the honesty of purpose by which 
God has enabled me to possess this store, for 
with my staff I crossed over to gain my daily 
bread and its drink offering, and lo! the Lord 
has blessed me thus far. Faithfulness has in- 
troduced me into places where my kinsmen 
could not admit me, and has dowered me with 
more than my fathers had to leave unto me. It 
has given me authority over men greater and 
better than I, and I have prospered myself and 
have been a source of profit to others. Therefore 
take heed therein, even toward one whose good 
the Law does not enjoin us to seek.33 Stand by 
your words, let not a legal contract or witnessed 
deed be more binding than your verbal promise, 
whether publicly or privately given. Disdain 
reservations and subterfuges, tricks, sharp prac- 
tices, and evasions. Woe to him that builds his 
house thereon! For if one getteth riches and not by 
right, “‘in the midst of his days he shall leave them 
and at his end he shall be a fool.’’34 Live in 
sincerity, integrity, innocency! Touch not that 
which is not yours, be it a small matter or great. 
Taste not that which is not clearly and decisively 
your own. Flee from doubtful possessions, treat 


dale between two hills, was a type of the completely 
sheltered spot (cf. T. B. Sukkah 2a). 

33 The Talmud has a beautiful term for those aspects 
of morality which are not susceptible of legal definition: 
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they are described as ‘‘ matters given over to man ’s heart”’ 
(Cf. e.g. T. B. Baba Mezi‘a 58b.). 

84 Jer. 17.11. The terms used by the author in ex- 
planation refer literally to the commodities about which 
the duty of tithing is doubtful or certain. 
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them as the property of others. Remember that 
the tasting of the doubtful leads to indifference 
as to the certain; the little to the great, the 
inadvertent to the designed, till one becomes a 
hardened cheat, liar, thief and bandit, from whom 
men turn hastily away.35 “‘ The buyer from him 
will not rejoice, nor the seller mourn.’’3 He shall 
be ashamed in his life and confounded in his 
death. All this have I seen and laid it to my 
heart. “‘He that conceives chaff shall bring forth 
stubble,’’ but ‘‘he that sows according to right- 
eousness shall reap according to mercy.’’37_ Let 
your moral life be your pride of lineage, and your 
loyalty to truth your sufficient wealth, for there 
is no pedigree noble? as virtue, no heritage equal 
to honor. 


Bring near those who are far off, bow to the 
lowly, and show the light of your countenance 
to the downcast. Be pitiful to the poor and the 
sorrow-stricken. See to it that they share your 
joys! Help them in your feasts, according to the 
good hand of the Lord upon you. But beware 
lest they be put to the blush by reason of your 
gifts. Never cease to do good to all whom it is 
in your power to serve, and be on your guard 
against working ill to any man whatsoever. 

Contemn idleness and loath ease, for these cor- 
rupt the body, and lead to all manner of penury 


35 Or “and bandit. Turn ye hastily away from such 
a one.” 

36 Ezek. 7.12. 

37 Isa. 33.11; Hos. 10.12. The quotations are 
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slightly modified by the author to suit the structure of his 


sentence. 
38 Cf. the quotations in Ben Jehuda’s Millon, 2025 a. 
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and perversity, in pocket and in conversation. 
They are the ladder to Satan and his servitors.39 
Such is the fruit of pernicious sloth, whereas 
“in all labour there is profit’’.4° 

Make not your souls abominable by dissen- 
sion, which wastes body and soul and substance. 
And what else remains? I have seen the white 
become black, the high of station brought low, 
families smitten sore, princes humiliated from 
their position, great cities ruined, assemblies 
dispersed, the pious destroyed, men of faith like 
to perish, and the honorable held in light esteem, 
—all because of contention. Prophets have 
prophesied, sages have spoken wise words, phil- 
osophers have probed, all have dilated on the 
evils of faction without exhausting the subject.” 
Therefore hate dissension and flee from it; keep 
aloof from its lovers, its supporters, its admirers. 
If your own flesh and blood be among the lovers 
of strife, make yourselves as strangers unto 
them—ignore your kinship, lest ye be consumed 
in all their sin.42 Glory in forbearance, for that 
is real strength and true victory. If ye seek 


39 See J.E., xi, 70b. 40 Prov. 14.23. 

4« The evils of contention and faction are a fertile 
theme of Jewish moralists of all epochs. Our author writes 
with a heat patently due to personal experience. If the 
author be indeed Maimonides, his denunciation is prophetic 
of what occurred after his death, and in connection with 
his philosophical writings. But the ascription of the 
Testament to Maimonides is highly improbable. See 
above p. 101. 

4 The allusion is to the story of Korah, Num. 16, 
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revenge, perchance ye will not attain it, and your 
heart will be sick with hope deferred;# and ye 
may add shame to your disgrace, like one who 
rolleth a stone which returns unto himself.44 
And if ye do attain the sought-for revenge, be- 
hold ye have sinned against the Lord! For, 
realize what the result must be to yourselves! 
Hatred, a vindictive heart, confusion of mind, 
sleeplessness, interruption of your work, the 
exposure of your faults and failings, degenera- 
tion in look and speech, destruction of the soul, 
a devouring jealousy, disturbance of family 
peace, and in the end remorse! 


Therefore, recognize the worth of forbearance. 
Sanctify yourselves and be ye holy in the eyes of 
your enemies. They will relent of their ani- 
mosity, and your soul will be great in their eyes. 
They will repent and will better their heart, if 
they be indeed men of heart. If they are hope- 
lessly base, they will be pained that ye are not 
as despicable as themselves, in that ye do not 
as they do, and ye will reign over them with the 
crown of virtue. Behave, then, with humility, 
for it is the ladder to the topmost heights ;45 if ye 
possess that quality, forbearance itself will not 
be necessary. There is no ornament so comely 
as meekness. The Master of the Prophets Moses 
was not so distinguished in Scripture for any of 
his qualities as for his virtue of humility.** Keep 


4 Prov. 13.12. 
4 Prov. 26.27. 
4s Or: ‘‘to the highest virtues. ’”’ 46 Num. 12.3. 
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a curb on your mouth,‘ a bridle on your tongue. 
God bestowed the faculty of speech on man, be- 
cause He loved man above all other creatures; 
a faculty desirable for understanding and lauding 
God and declaring His wonders; a gift fitted to 
help man meditate in His Law, learning and teach- 
ing, an instrument by which man might promote 
peace among human kind. It would be ungrate- 
ful to turn good into evil, to utter indecent or 
lying words and to slander—this is indeed an 
iniquity to be punished by the Judge!#® 

But make matter subject to mind, the body to 
the soul, for this subjection is your freedom, here 
and hereafter! Therefore, as to the body, “fur- 
ther not its evil device,’’49 for to minister to its 
cravings is to increase its demands, until its° 
yearns for the unattainable, and in the end the 
divine element perishes with it. But if the spirits* 
rule, and the body is dominated and humbled, 
man will seek nothing beyond the necessary; 
he will be satisfied with the little and will disdain 
superfluities ; he will be contented in life and com- 
forted in death! 

Eat, then, that ye may live, and lay a ban 
on excess. Do not imagine that abundance of 
food and drink strengthens the body and ex- 
pands the mind as though you were dealing with 
a sack which is filled by what is put therein. The 

47 Ps, 39.1. 

Job 31.11. 

49 Ps. 140.9. 

so Perhaps render “‘he yearns’’, and refer the pronouns 
to the man. 

st} Or: ‘‘mind”’. 


nisis 113 


pn rata ndyn > wt .panwS5 yor opp 
soni .asian >> Sy ims nana otsa Oxa 
sppd1 yoninds dS mond ain .Sownd 
Sovmdy 10951 1095) sina nid .pmixdes 
spond yom > y05 «rpand ons pa mby 
simp embon ape mbar nats) oyna aw 
| poobp ny 

> wpb ann ands .bawd rnina mayen 
Ss voor 725 .s3a9) ma DMN NIA ayy 
yaw? xd1 sword ero» pin oD DTA °D pn 
pon iy tas re xdow moo ppinww ay 
Yio Aa taynwn Sawn Swe om onde 
YIP) vVyoNT yO yawn .-paxm pr wpa xd 
:m92 Onn ona oye .anIon 

worn bxi.voann anym ynnw 1D 1b5x 
oun mat Ana Say anwom Soom aw 
Jenn sin 73 asind awinn yo xbonon pws 


61 S yb, 65 S omits the previous 8 words. 
66 B adds °*xan 7371. 67 S ppm. 

6s S wpad. 

69 S ombx. 


70 B Vs mM pd wpa’ yixo yi>’. 


114 ETHICAL WILLS 


contrary is true. By taking the little food which 
is easily digested by the natural heat, a man’s 
vigor and health increase, his mind becomes clear 
andcalm. Butif he eat more than enough, over- 
taxing his digestion, his food “‘is a vile thing, it 
shall not be accepted.’’5? His body is emaciated, 
his intellect dulled, his purse emptied. Over- 
eating is, in fact, the cause of many maladies. 
Work before ye eat, rest after yehave eaten. Feed 
not ravenously, like people afflicted with bulimy;%3 
fill not your mouths gulp after gulp without 
breathing space. 

Hate injurious viands as you would hate a foe 
who seeks to slay you. Eat not in the public 
ways, do not incessantly nibble like mice, take 
your meals at fixed hours in your homes.54 Avoid 
frequent feastings with young men. The breed- 
ing of a man, whether for good or ill, is discerned 
by his manner at a public banquet. Many a 
time have I returned to my house hungry and 
thirsty, because I was aghast at the shame of 
some of the other guests. Beware of wine, which 
destroys the strong and degrades the honored. 
How excellent in my eyes is the ordinance of 
Jonadab unto his children,55 yet will I not lay 


52 Lev. 19.7. 

ss A medical term (Yoma, viii, 6) derived from the 
Greek. It denotes excessive appetite. £ 

54 T. B. Kiddushin 40b. Against dining out see T. B. 
Pesahim 49a. 

ss Jer. 35.6. The sons of Jonadab were commanded 
by their father to abstain from wine. This sentiment of 
our author is opposed to that of Maimonides, see Hight 
Chapters. 
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the same command on you; for I have not ac- 
customed you to complete abstinence from wine 
from your earliest years. But break the strength 
of the wine with water, and drink it as food not 
as a pastime.’° Not without purpose was the 
shame of Noah written;? the record was pre- 
served to point a moral. 

Expenditure is divisible into four categories: 
Profit, Loss, Aversion, Honor. Profit, is the 
expenditure on the bestowal of loving-kindness, 
the interest of which ye enjoy while the capital 
remains.s* Loss, is expenditure on gambling, 
by which a man loses his money, his dignity, 
his time. If he win he weaves a spider's 
web; it is a trespass, certainly he is guilty! 
Aversion, is the designation of expenditure on 
food. Honor, isthe expenditure on wearing ap- 
parel, on which one should spend what he can 
afford.©® But eat less than your means allow, 
enough to keep you alive; loathe gambling, keep 
aloof from gamblers. Stretch your means be- 
yond their capacity to sow in charity, and reap 
according to mercy !* 

Enjoy life in the society of your friends and 
the wife of your young manhood.*® Remember 
the warnings of Scripture against unchastity. 
“She hath cast down many wounded, yea a 


s6 Lit: ‘‘luxury’’; mere enjoyment. 
s7 Gen. 9.21. 

s8 Mishnah Peah 1.1. 

39 Isa. 59.5; Lev. 5.19. 

60 T, B. Hullin 84b. 

6: Hosea 10,12. 
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62 This combination of the society of friends and the 
love of wife, as conditions of a happy life, is directly de- 
rived from Maimonides, Guide, iii, ch. 49. 
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mighty host are her slain.’’*? Imagine that ye 
had been in Noah’s ark, and be comforted. Never 
excite desire, and when in the course of nature 
it comes upon you, satisfy it in the manner or- 
dained by moral rule, to raise up offspring, and 
perpetuate the human race. Though it is not 
meet that ye should be dominated by your wives 
or reveal to them secrets placed in your keeping,* 
you must honor your wives, for they are your 
honor. ‘All glorious is the King’s daughter 
within the palace.”’*5 Serve those who love you, 
and those near unto you, with your person and 
your substance, according to the good hand of 
the Lord upon you. But take heed lest ye serve 
them with your soul, for that is the divine por- 
tion! 


6 Prov. 7.26. 

64 Lit.: ‘‘the mysteries of your heart’. Cf. Micah 7.8. 

6s Ps, 45.14, often used by moralists to typify the 
home as woman’s sphere. 

66 A fine caution, finely expressed. Ardent devotion 
to the cause of one’s family and friends may tempt one 
to sacrifice ideals. Cf. the Sifra on Levit. 19. 3; T. B. Baba 
Mezi‘a 32a. Closely parallel to some of the sentiments 
in the latter sections of this Testament, are the views of 
Maimonides as expressed in the Guide, chs. 8, 38, 48, of 
Part III, and in the passages cited there by Maim. in cross- 
reference to his other works. 
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VI 
EXTRACTS FROM THE “RULE” 


DRAWN UP BY R. ASHER 


Asher son of Yehiel (known as the “Rosh” from the 
initials of the words Rabbenu Asher) was born in Germany 
c. 1250; he migrated to Spain, where he died in 1327. 
The work on which his fame rests is his compendium of 
the halakic parts of the Talmud (see J.E., ii, 182). But 
he was author of much else, including the “Rule” or 
“Rules”, from which some extracts are printed in this 
volume. Sometimes the “‘ Rule’’ is described as “ Paths of 
Life” (cf. Zunz, Zur Geschichte und Literatur, Berlin, 1845, 
p. 128). It is also known as “ Rule for Health of the Soul” 
(MS. Ha. cited below). 

The Rule differs in extent in various texts. The 
fullest form consists of two parts with distinct numberings. 
Part I contains 23 short paragraphs, the first of which en- 
joins the payment of a tithe of all profits. See the full 
statement on this subject in Judah ben Asher’s Test- 
ament (p. 192 below). Part II consists of 131 or 132 
paragraphs, mostly short. 

Apart from the question of the 23 paragraphs of Part 
I (which are sometimes omitted, sometimes transposed 
to the end of Part II), the Rule as contained in Part II is 
not a unity. Thus §§ 1 to 24 are in the third person; §§ 25 
to 46 are in alphabetical sequence; §§ 47 to end (like the 
alphabetical section) are in the second person. The 
Aleppo edition of 1875 contains only 52 paragraphs. The 
interesting MS. now at yews COUrae (Cat. Hirschfeld, No. 
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247,5, here called Hb.) contains, with other matter, most 
of the negative precepts of the Rule. But they are ar- 
ranged in an order which suggests that the copyist of one 
or the other version read a double-columned page ver- 
tically instead of horizontally. 


It is not specifically stated that the Rule is a Testament. 
But it is so described by Zunz, Giidemann (Quellenschrtf- 
ten, Berlin 1891, p. 22), and Back (in Winter u. Wuensche, 
Die Jiidische Litteratur, Trier, 1896, iii, 636). 


The variations in order indicated above, justify the ac- 
tion of Zunz, who extracted sentences and arranged them 
in his own order. The same plan has been adopted here. 
Zunz’s selection has been followed, though not exactly. 


The Hebrew editions represent two types of text: one 
is contained in the Venice edition of 1578 and the Mantua 
edition of 1623 (herenamed Aand L); the other is contained 
in the Venice edition of 1616 and the Frankfort edition of 
1717 (herenamed Band D). In the Metz edition of 1767 
the work is arranged into seven parts for daily reading, the 
whole Rule would thus be read once a week. The basis 
of the text used in the present volume is A, but the other 
editions have been consulted, and use has been made of the 
MS. Hb. as well as of Ha., which is bound in the same 
codex (§ 10). 


These are the things to which thou must give 
heed, if thou wouldst depart from the snares 
of death, and bask in the light of life! 

Be not prone to enter into quarrels; beware of 
oppressing fellow-men whether in money or 
word. Never feel envy or hate. Keep far from 
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oaths and the iniquity of vows', from laughter’ 
and anger which confuse alike the spirit and the 
mind. Use not the name of God for vain pur- 
poses or in foul places. Rely not on the broken 
reed of human support, make not gold thy hope’, 
for therein lies the first step to idolatry. Rather 
distribute thy money where the Lord so wills, 
He can make good thy deficit! "Tis a fine and 
right course to think little of thy virtues and 
much of thy vices; to magnify the mercies of 
Him who made thee and provideth thy susten- 
ance in due season. Act not aright from hope 
of reward, nor avoid the wrong from fear of 
punishment; but serve from love. Esteem the 
utterance of thy money as of less import than 
the utterance of thy words; issue no base coin 
from thy lips, weigh thy words in the balance 
of thy judgment. Hide behind the walls of thy 
heart what is said in thy presence, even though 
thou be not pledged to confidence. If thou 
hearest the same report from another, say not: 
“T have heard it already!”’ 

Habituate thyself to wake at dawn, and to 
leave thy couch at the song of the birds*. Rise 
not as a sluggard, but with eagerness to serve 
thy Maker! Be notadrunkard or a glutton, lest 
thou forget thy Creator and fall into sin. Look 


t Cf. T. B. Nedarim 22a. 


2 So Zunz renders.The author means that lack of 
seriousness which reveals itself in frivolity and insincerity. 


3 Zunz: “ Lebenshoffnung.”’ Cf. Job 31.24. 
3* Eccles. 12.4. 
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own Ox exon qx mown yp awa rddyra p> 
2 So A. Some other texts read ]07. 
3 §§ 8, 23, 24, 28, 29, 34, 52, 30, 41. 
4 So Hb. D omits with A and C. B reads wbnm. 
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not at him who is above thee in riches but at him 
who is below; turn thine eyes to thy superior, 
not to thy inferior, in the service and fear of 
God. Rejoice when thou sufferest reproof, hear 
counsel and receive instruction’. Exalt not thy- 
self over thy fellow creatures, but be humble of 
spirit, and like the dust on which alltread. Speak 
not insolence with a haughty neck’, lifting high 
thy forehead, thereby rejecting the fear of Heaven. 
Never do in private what thou wouldst be asham- 
ed to do in public, and say not: “Who will see 
me?” 


Raise not thine hand against thy neighbor. 
Circulate no false reports;slander noman. When 
men address thee in unseemly fashion, be not too 
apt with insolent retort. Let no man hear thee 
in the street, bellow not like a beast, but let thy 
voice be soft. Put not thy fellow man to the 
blush in public. The first of all fences against 
wronging thy fellow man is the avoidance of 
covetousness. Never be weary of making friends, 
consider a single enemy as one too many. 
thou hast a faithful friend, hold fast to him; let 
him not go, for he is a precious possession. But 
entice not friendship by adulation and hypo- 
crisy,° and speak not with a double heart! Re- 
tain not thine anger against a fellow-man for a 


4 Prov. 19.20. 
sips 1526: 


6 Zunz: ‘aber Schmeichelei und Falschheit halte fern 
von ihm,” 
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6 §§ 70, 48, 95, 59, 81, 45, 47, 66, 63, 109. 
7 Hb oan. 8D. 3b pbs. 
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single day, but humble thyself and ask forgive- 
ness. Let not thy heart be high, saying: “I am 
the injured party, let him make the first over- 
tures.” But, every night before thou retirest 
to rest, forgive whoever has offended thee. If 
men curse or revile thee, answer not a word, be 
of the insulted, (not of the insulters) !” 

Keep thy feet evenly in the track,’ holding thy- 
self firmly in the middle path in the satisfaction 
of thy appetites. So, be neither accessible to all 
nor a recluse from all. In all thy moral charac- 
teristics seek the mean, turning neither to right 
nor left.2 Rejoice not overmuch, for remember 
that thy life is a breath; formed from the dust, 
thou wilt end with the worm! Be not offended at 
trifles, lest thou gather enemies without cause.*® 
Pry not into other men’s secrets. Be not over- 
bearing towards the men of thy city; yield to the 
wishes of others. Will that which God wills; 
rejoice in thy portion, be it little or much; pray 
continually to God that He incline thine heart 
unto His testimonies. Never show ingratitude, 
but do honor to everyone who opens a door for 
thee to earn the necessaries of life.11 Never utter 
a falsehood, but be faithful to all men, irrespec- 
tive of creed. Be not slow to offer the greeting 


7 T. B. Shabbat 88b. 

8 Applying Prov. 4.26. 

9 On the “Mean” as ethical standard, see Maimonides, 
Eight Chapters, ch. 4; De‘ oti, 4. 

10 Zunz: ‘du machst dir unnéthig Feinde.” 

1 Zunz: “Bleibe dankbar jedem, der dir zu deinem 
Brote geholfen.”’ 
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9 From here till end of sentence is derived from Hb. 
10 §§ 82-86, 20, 90, 102, 103, 62, 11 (A), 22. 

11 Ha has been adopted. 

122 Hb mx. 13 Hb -rypn. 
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of peace to all, be they Jew or Gentile; and never 
give a fellow-man cause for resentment. 

Show invariable hospitality to wayfarers; wel- 
come them witha smiling face. When they take 
their leave, provide them with food for the jour- 
ney, accompany them for a space”, let them de- 
part with a cheery farewell. Break not thy body 
by intemperance, thou mayest be betrayed into 
indecent speech and suffer thereafter remorse. 
Never be angry with thy wife; if thou put her 
off from thee with thy left hand, delay not to 
draw her to thee again with thy right hand!" 

Be ever responsive to the call of charity. Nev- 
er contribute less than a half shekel annually, 
and at one time. Give every month and every 
week the full amount that thou canst spare. On 
no day let there be lacking some small gift be- 
fore prayer. Pay the “‘continual offering” every 
Friday. When thy means reach a tithable amount, 
set aside the tithe. Thus wilt thou possess an 
ever-ready store, at hand for all occasions of 
loving-kindness, whether to the living or the 
dead, whether to the poor or the rich.* 

Enjoy nor food nor drink without benediction 
before and after, tendering thanks to Him who 


12 See e. g. Mishnah Sotah 9.6. 

13 T, B. Sotah 47a. 

™ Applying Deut. 16.20. 

1s The family of Asher ben Yehiel—the author of this 
Testament—was distinguished for the popularization of 
the tithing practice in the early part of the fourteenth 
century. See Abrahams, Jewish Life in the Middle Ages, 
p. 320. Cf. p. 192, in present volume. The last clauses 
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14 Another reading is D"DY niw>, 8§ 43, 74, 107, 108, 
120, 69, 129-131, 104. 

15 §§ 57, 58, 122, 123. 

16 §§ 68, 14 (A). 
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hath satisfied thy longing soul. Cover thy head 
when thou namest God.'® Let thine innermost 
being be stirred when thou speakest of Him; be 
not among those of whom the Scripture says: 
‘With their mouth and with their lips they hon- 
our Me, but they have removed their heart far 
from me.’’*?7 Wash thy hands before prayer and 
meals. Sanctify thyself in all things; never be- 
have with levity; let the fear of God be upon thee. 
Before meals, and before retiring to rest, regu- 
larly read the Torah, and derive from its pages 
topics for table-talk. Direct thy household in 
accordance with the Law, in all matters needing 
direction. 

Pray not as a matter of rote, for prayer is 
the service of the heart.*® If thy child address 
thee, and speak not from his heart, art thou not 
angry? How then shalt thou, insignificant wite, 
act in presence of the King of the universe? Be 
not as a servant to whom hath been committed 
for his own good an important work and he 
hath spoilt it! How shall such a one stand be- 
fore the King? How excellent would it be to ask 
pardon for praying “Pardon us’’? without sin- 
cerity! Relax not confession for thy sins mor- 


in the paragraph may be differently rendered if we put 
a full stop at 7ma2. The sense will then be that if a man 
gives a tithe, God provides sustenance for his household. 
The rest of the sentence will be an independent thought, 
calling for constant acts of charity and love. 

1% T, B. Shabbat 56b. 

17 Isa. 29.13. 

ey. Bi la anit 2a. 
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17 This seems the true reading. Usually the text is 
yy im. Ha has yp. 

18 §§ 38, 22, 39, 40, 44. 

19 In place of this and the previous words, Ha reads 
mam nymep mp2) Amv. 


19 In the eighteen benedictions of the daily liturgy. 
Similarly with the rest of the sentences; they refer to pas- 
sages in the prayers. 
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ning and evening, nor omit to remember Zion 
and Jerusalem with a broken heart and bitter 
tears. And when thou recitest the verse which 
bids thee love the Lord thy God,?° speak as one 
ready to deliver up life and substance for His 
sanctification, thus fulfilling in thy person the 
words of the Singer: ‘‘For Thy sake are we killed 
every day.’’? Yet have a whole-hearted con- 
fidence in Him, and believe in His special pro- 
vidence, for the eyes of the Lord run to and fro 
throughout the whole earth, and He regards all 
the ways of a man.??_ Day and night let thy lips 
make mention of Him. When thou liest down 
luxuriate in His love, and in thy dream thou 
wilt find it. When thou awakest thou wilt de- 
light in Him, and He will direct thy paths. So 
fulfil all thy virtuous acts in the spirit of humbly 
walking before Him. This is the service which 
He has chosen, this the service acceptable in 
His sight! 


20 Deut. 6.5. Cf. Sifre on the text. 
a Ps, 44,23. 
22 TI Chr. 16.9; Job 34.21 
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20 So Ha. The usual reading is: qobn3 4n1p3. 
21 So Ha. Usual reading: bab yyxna. 
22 §§ 36, 31, 25, 26, 35, 23 (A). 
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GUIDE TO KNOWLEDGE 
BY JOSEPH IBN KASPI 


Vil 
GUIDE TO KNOWLEDGE 


By JosEPH IBN KAsPI 
i] 


Kaspia (from kesef ‘‘silver’’) is the Hebrew equivalent 
of L’Argenti¢re, a city of Languedoc, where Joseph (called 
also Bonafos) ibn Kaspi was born about the year 1280 
(H. Gross, Gallia Judaica, Paris, 1897, pp. 67 seq.). He 
travelled much, and he and his children were separated. 
At the time when he wrote his Testament, in the autumn 
of 1332, he himself was in Valencia; he had a daughter in 
Perpignan; an elder son (Abba Mari to whom he dedicated 
his Commentary on Maimonides’ Guide) at Barcelona; 
and a younger son (Solomon, to whom the Testament was 
addressed) at Tarascon. But though a wanderer; though 
at the age of fifty he describes himself as old; and though 
he is said to have suffered from the Pastoureaux persecution 
of 1320; Ibn Kaspi was not unhappy. He possessed ade- 
quate means, was everywhere respected, and, despite his 
lament as to the dearth of congenial friends, he wrote 
many works, of which a full list may be found in J Bist 
p. 600. 


Most of his books had to wait long for publication. 
His Commentary on the Guide appeared in 1848, some 
others of his works followed, and then from 1903 onwards 
I. Last printed a long series of Ibn Kaspi’s treatises, in- 
cluding his much discussed Metaphysics (Ha-Sod). 


The Testament, called ‘‘Book of Admonition” (15D 
spon) and also “Guide to Knowledge” (ay1 my), was 
127 
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printed in part by Benjacob in 1846, but the first full edi- 
tion was that of E. Aschkenasi (in his opr ayo, Frankfurt 
a. M., 1854). A second edition appeared in Prag, 1857 
(in E. Bondi’s Hebridzsche Chrestomathie, ed. W. Pascheles). 
A third edition was that of I. Last (in 402 > mvy vol. 
ii, p. 59, Pressburg, 1903). 


For the present edition, the edds. of Aschkenasi (A) and 
Last (L) have been consulted, and the MS. of the London 
Beth Hamidrash (Cat. Neubauer No. 40 fol. 26b), and the 
Halberstam MS. now in the Jews’ College, London (Cat. 
Hirschfeld, No. 279 fol. 23b) have been freshly collated. 
These MSS. are referred to in the critical notes as B. and 
H. respectively. Except that H. has no introduction and 
opens with Chapter i, it agrees generally with B., though 
it differs in detail. 


The main theme of Ibn Kaspi’s Testament, as of others 
of his works, is the vindication of philosophy. The well- 
known controversy as to the metaphysical writings of 
Maimonides was still keen, and later on Ibn Kaspi was 
assailed by advocates of the opposite view to his. In 
particular his Testament was attacked by J. Jabez, the 
fifteenth-century author of what Steinschneider rightly 
describes as an Apology of Theology against Philosophy 
(ownn wx, Ferrara 1554). In the ninth chapter of that 
work, Jabez uses strong terms, denouncing Ibn Kaspi as 
one who ridiculed the study of the Talmud. Jabez can 
hardly have had the full text of the Testament before 
him. For Ibn Kaspi wasno bigot. He urges the claims of 
science, but he also eulogizes the Talmud. He agrees 
that the end of life is the performance of the Law, and the 
very incident which rouses the ire of Jabez shows Ibn 
Kaspi to have been himself a punctilious observer of 
rabbinic rules. What he really contended for was the 
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duty to seek a philosophical justification of religion, which 
he based on certain fundamental principles, themselves pre- 
cepts of the Law. Like Jewish writers of the pre-Christian 
age, Ibn Kaspi claimed that Aristotle derived his ideas from 
Jewish sources. He also credited the medieval legend that 
Aristotle at the end of his life recanted those views which 
ran counter to the Hebrew Scriptures (Cf. Mind, July, 
1888: Monatsschrift, xlv, 453). 


Another ground of attack on Ibn Kaspi was, curiously 
enough, his lucidity. Kalonymos, the famous Italian poet, 
while holding Ibn Kaspi in high esteem, blamed him for 
writing so as to disturb the ‘‘simple faith” of the masses 
(See Kalonymos’ Sendschreiben an Joseph Kaspt, ed. Perles, 
Munich, 1879, pp. 3 and 6). Finally Ibn Kaspi was de- 
nounced as one who accepted the Aristotelian doctrine of 
the eternity (as against the creation) of the world. But 
he does not seem to have differed on this point from the 
object of his worship—Maimonides, the ‘“‘holy’’, the “per- 
fect”, the “‘light of the world”’, as he delights to call him. 


It is worth noting that Jabez quotes an otherwise un- 
known Testament by a disciple of Solomon ben Adereth: 
who applies to the philosophers the following biblical pas- 
sages: ‘Shall a man go to the coals and his feet not be 
burnt? Shall children eat sour fruit and their teeth not 
be set on edge ” (Prov. 6.28 and Ez. 18.2.) 


Ibn Kaspi had his detractors (cf. J. E. loc. cit.), but he 
also won many admirers. In 1372 Isaac Lattes spoke 
favorably of his commentaries on the Bible (see Neubauer, 
Mediaeval Jewish Chronicles, ii, 239). Moses Rieti, in the 
early part of the fifteenth century, places him in Paradise 
in the good company of the Ibn Tibbons and the authors 
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of the Rokeah and the Book of the Pious. Gross well 
sums up the truth about him when he says (Gallia Judaica, 
p. 68); “‘En effet, ses ouvrages ne contiennent pas que de 
l’argent pur, on y trouve aussi des scories, mais, dans tout 
se révéle un esprit net, pénétrant, épris de vérité. ”’ 


INTRODUCTION 


Saith Joseph ibn Kaspi: All my days I have 
toiled to live in the society of the wise, but I 
have found no rest. Twenty years ago, I be- 
came an exile to a place reputed for learning. I 
dwelt in the uttermost part of the sea, I crossed 
to Egypt, where I visited the College of that 
renowned and perfect sage, the Guide.*_ I found 
there the fourth and fifth generations of his holy 
seed, all of them righteous, but none of them de- 
voted to science. In all the Orient there were 
no scholars, and I applied to myself the text,’ 
“Woe to them that go down to Egypt for help.” 


I returned to my country disappointed, after 
having spent five months in going and coming. 
Then I passed a considerable interval at home, 
studying philosophy, and the commentaries on 
the Pentateuch and the whole of the Bible. A 
day came when the spirit of the Lord moved me 
to search among the capitals of the West; so I 
travelled through Catalonia and Aragon, and at 


t i.e. Maimonides, so called from the title of his book, 
Guide of the Perplexed. 
2 Isa. 39.1. 
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this moment? I am living in the great city of 
Valencia. If the Quickener of the dead grant 
me life, I will again traverse the whole of Aragon 
and Spain. I will cross to Fez, for I have heard 
that it is a seat of learning. Wherever I may 
go, wealth and honor are with me, thanks be to 
God! Perchance once in my life-time I may hap- 
pen upon a teacher or companion in my studies. 
Or the Lord may work a miracle for me and I 
may find a disciple after my mind, to whom I 
may bequeath my inmost thoughts and opinions, 
—weak and poor though they be. Therefore 
I have resolved, before departing to distant shores, 
to write this Admonition, and to despatch it to 
my younger son Solomon, who is settled in Ta- 
rascon. I hope that it may be a memorial con- 
stantly between his eyes, so that he may order 
his ways aright. Peradventure the spirit of God 
may carry me to a far-off land, or death may cut 
me off, and I and my son be found sinners.4 This 
Admonition may prove useful also for the in- 
struction of many of the inhabitants of the land. 
Therefore I have called it: A Guide to Knowledge, 
and in the help of God may I find support (to ac- 
complish my purpose).— 
CHAPTER [| 
Solomon, my son! Know thou the God of thy 


father and serve Him. NHewill cause thee to ride 
in His ‘‘second chariot’’’ and thine own conduct 


3 Autumn of 1332. 

4 The father because he failed to admonish, the son 
because of the father’s neglect. 

5 i, e. in the angelic rank. 
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must raise thee in its chariot®, drawing thee as 
near as thy faculty avails unto Him. Even so 
David said to his son Solomon, “‘ If thou seek Him 
He will be found of thee.’’? 

Now, the knowledge of God is the primary pre- 
cept of all our 613 laws, as may be seen from the 
texts enforcing this knowledge.* It is the basis 
of the four precepts enumerated by Maimonides 
at the beginning of his Code. He specifically 
terms them the Foundations of the Torah. These 
four? precepts are (1) to know that there is a 
First Cause, (2) to recognize that He is One, (3) 
to love Him, and (4) tofear Him. They are des- 
ignated the Foundations of the Torah, for they 
are at once the purpose and the root of all the 
commandments, the observance of which is the 
whole end of man. 


CHAPTER II 

Beware, however, lest thou draw from this a 
wrong inference, arguing: ‘‘Seeing that these four 
precepts are root and end, what concern have | 
with the rest of the precepts? Surely it is good 
for me to lighten myself of the other 609 laws.” 
God forbid that thou shouldst act thus! As the 
Lord liveth, all the precepts are of great profit, 


6 Or, according to the other reading, “‘and He will 
raise thee in His chariot,’’ etc. 

71 Chron. 28.9. 

8 E. g. Exod. 20.2, Deut. 79; Ibn Kaspi (or the 
copyist) confuses two texts. 

9 Maimonides really includes 10 precepts as the 
“Foundations”. But the four to which Ibn Kaspi re- 
duces them are not unjustifiably selected. 
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both in and for themselves and as reinforce- 
ments of the four basic rules. Thou canst not 
truly fulfil these four, unless thou fulfillest all 
the rest. If thou becomest proficient in philo- 
sophy, thou wilt understand that man is com- 
pounded of body and soul, and that the rational 
faculty, which belongs to the soul, is itself partly 
practical, partly speculative. Neither of these 
can exist without the other, just as the soul can- 
not exist without the body. For this reason the 
Commandments are divided first into those which 
effect the well-being of the body and those which 
effect the well-being of the soul, and secondly 
into the practical and speculative. 

Maimonides has fully explained this in his Code 
and Guide. Our honored Sages were the first to 
point this out in several passages, and Aristotle 
expounded their words with perfect lucidity in 
his Ethics. The Greek philosopher lived during 
the Second Temple, and he learned from the 
Jewish Sages all the true things that he wrote. 
Nor do I remember that Aristotle departed from 
the tenets of the Rabbis except with regard to 
the eternity of the world and the question 
whether the sphere or the stars move. In the 
second case, the Rabbis admitted” that the 
heathen Sages had the correct opinion, jin the 
first Aristotle retracted his opinion]. And, in 
general, if thou livest and acquirest a knowledge 
of these matters, it will become clear to thee 


10 In the Hilkot Madda‘ and in the Guide for the 
Perplexed, e. g. III, ch. 27. 
1 T, B. Pesahim 94; Shabb. 54. 
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that not ‘‘in vain has the pen of the scribe made 
books!’” 


CHAPTER III 


I will give thee two simple illustrations in 
support of my injunction that thou must be 
diligent in fulfilling all the practical precepts. 

The first example is this: Concerning the 
wearing of fringes the reason is given, ‘that ye 
may look upon it, and remember all the command- 
ments of the Lord.” How, you may ask in be- 
wilderment, can the sight of fringes on a garment 
call to mind all the Lord’s commandments, among 
them the four named above? The reply is, 
Certainly this isso. Let me explain briefly, and 
-n terms suited to thy youthful capacity. Man 
is not an angel that his reason should always be 
working perfectly. Nor is he a mule, that his 
reason should never be active at all. He may 
be termed hermaphrodite, metaphorically speak- 
ing, half angel, half mule. Hence neither angel 
nor mule was bidden to wear fringes! As our 
honored Rabbis said, God asked the angels, 
What have ye to do with the Torah? Man, 
however, received this and similar command- 
ments, because he occupies an intermediate posi- 
tion, with his mind sometimes active, sometimes 
quiescent. The investiture of the fringed gar- 
ment does recall all the precepts, until ulti- 
mately he remembers that God, blessed be He, 


12 Jer. 8.8. 
3 Num. 15.39. 
4°T, B. Shabb. 88, Ber. 28b. 
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‘s the First Cause. For the section relating to 
the fringes ends with the words: ‘‘I am the Lord 
thy God’’—a truth thus made clear! This pre- 
cept has other advantages, but above all is the 
statement of Scripture sure: “And ye shall look 
upon it, and remember all the commandments 
of the Lord,” the text ending with the result: 
‘that ye go not about after your own heart and 
your own eyes. * Tt was by neglect of such 
warnings that Solomon, of blessed memory, er- 
red, for he said: “I will multiply horses and yet 
I will not turn aside from God." Take warning 
from this example. 

My second example shall be a ‘light precept”’, 
to use our Sages’ term?®. I refer to the command 
to dwell in booths. The Torah assigns both the 
motive and the end: ‘‘that your generations may 
know that I made the children of Israel to dwell 
in booths, when I brought them out of the Land 
of Egypt.’’7 Observe how truth is a testimony 
to itself! The text does not say, because the 
children of Israel dwelt in booths, nor does it 
say when they came out. But it does say, ‘‘be- 
cause I made them dwell” and “when I brought 
them out.’’ Thus there is a reference back to 
God, the First Cause; as though to indicate that 
this precept was not merely intended to recall 
the facts of the departure from Egypt and dwell- 
ing in tents but to recall Him who brought out, 
Him who made to dwell! In other words the 
‘ntention was that they should practically re- 
alize this truth, just as the four primary pre- 
cepts enforce it in theory. 

1% Deut. 17.16. Cf. T. B. Sanh. 2tb. 
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So, in general, all the practical precepts, posi- 
tive and negative, are helpful in many ways; but 
one of their most comprehensive services is that 
they bring to their doer’s consciousness the four 
basic precepts summed up in the idea of Knowing 
God ; sometimes keeping this knowledge with him, 
at others restoring it if he momentarily lose it. 
For these two operations both fall within the 
scope of the physician’s art; to maintain health 
if it be present, to restore it if it be absent. 
And it is a familiar truth that sickness of the 
soul and its cure are analogous to the disease and 
healing of the body.*® 


CHAPTER IV 


The thought may occur to thee: ‘‘I will per- 
form all the practical commandments, and I will 
also uphold the four inner, rational principles, 
knowing them by way of tradition on the author- 
ity of Scripture.” Well, one who so acts is right- 
eous and sincere, and belongs to the category of 
the good man. Butthere isa better thanhe. For 
the idea of the Good is susceptible of the less and 
the more, as in the proposition: ‘‘Gold is better 
than silver.’’ Pure gold, in the case before us, is 
he who performs all the practical laws, and who 
maintains the inner, rational principles in the 
manner befitting them, that is to say, he knows 
them by way of demonstration. Although the 


78 Cf. Maim. Ezght Chapters, 3; De‘ot 2. 
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total number of the precepts is 613, Maimonides 
estimated that only sixty are of regular and gen- 
eral application’®. This may be indicated symbol- 
ically by the verse: ‘“Threescore are the queens.’’2° 
Nay, if thou wilt probe the matter more deeply, 
thou wilt discover that the number of obligatory 
commandments is even less than sixty. Examine 
the Book of the Commandments, and thou wilt 
understand what I mean. 

While he who fulfils all the precepts in the 
manner befitting them is perfectly good, he who 
does less than this attains by so much a lesser 
degree of good. Our Sages accordingly declared 
that “‘ Every Israelite has a portion in the world 
to come.’ But the portions are unequal, else 
were God unjust. 


CHAPTER V. 


Hear, my son! the instruction of thy father— 
and hold firm to my injunction to perform the 
practical precepts, doing so in the manner be- 
fitting them—i. e. by practice. These laws thou 
must derive from the Bible, from the encyclo- 
pedic Code of Maimonides, and also from the 
Compendium of Alfasi. ‘‘Give a portion unto 
seven’??? and fix times for the study of the Tal- 
mud, as I shall further explain. 


19 Maim. Book of the Commandments, end of section 
on ‘Affirmative Precepts”’. 

20 Song of Songs 6.8. 

at Mishnah, Sanh. 10.1. 

2 Eccles. 11.2. The expression in the text refers no 
doubt to the seven liberal arts. 
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But ‘“‘if there arise a matter too hard for thee 
in judgment,”’ as regards any of these practical 
laws, follow the ordinance of Scripture’, “ Arise 
and get thee up into the place which the Lord 
thy God shall choose.”” Note the selection of 
terms. ‘Thou shalt come unto the priests the 
Levites and unto the judge,” ‘‘and thou shalt do 
according to the tenor of the sentence which they 
shall declare unto thee.’”’ It is written, “thou 
shalt do’’, and not, ‘‘thou shalt know”. The 
Scripture had previously defined the kind of law 
to which this rule —(of seeking expert advice) 
was to apply. It starts with a very wide cate- 
gory, “between blood and blood”’, and further 
adds ‘‘between plea and plea’’, another general 
category, and then qualifies by the phrase “even 
matters of controversy within thy gates.”” The 
implication is that we are not all bound to know 
every detail of the law of the “four bailees’’*4, of 
“claimant and respondent’, of ‘‘loan and de- 
posit”. Acquaintance with such matters is com- 
mendable, yet is it enough for us if there be avail- 
able in our age a judge or judges familiar with 
the law, who “shall judge the people at all times.””5 
That is to say, if I am able to pass my whole life 
without litigation, then ignorance of the law as 
to disputes is no defect in my soul. And if, God 
forbid, contention should arise between me and 
another and I go before one of the Rabbis ex- 
pert in these affairs, again it is no defect at all 


23 Deut. 17.8. 
2s Mishnah Baba Mezia 7.8, etc. 
35 Exod. 18.22. 
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in my soul. As the Sage Ibn Ezra remarks: “If 
all men were righteous, there would be no need 
for the tractate concerning Torts.”’ Yet it would 
certainly be a defect in my soul if, when occasion 
arose for applying the law, I transgressed it. 

On the other hand, as God liveth, the case is 
quite different with regard to the inner, specu- 
lative precepts. For their whole substance and 
being consists in the knowledge of them per- 
sonally, by every individual, and this knowledge 
must bea continuous, rational apprehension. Nor 
does this of itself constitute perfection of fulfil- 
ment. This rational apprehension must be forti- 
fied by irrefutable proofs. For the knowledge of 
God, of His existence and His unity, means 
proven knowledge. Otherwise the term used 
ought to be ‘‘thought,”’ “opinion,” or “think,” 
and not in the true sense unqualified “‘knowl- 
edge.” Thus Maimonides avoids the terms 
‘believe,’ ‘opine’ and uses the term “know,” 
after the Scriptural analogy: ‘‘Know therefore 
that the Lord thy God, He is God.” 


CHAPTER VI 

[When elsewhere Maimonides does use the term 
faith, the sense in which he employs it is clear]. 
In his Guide for the Perplexed Part I, ch. 50, he 
writes: ‘‘When reading my present treatise, 
bear in mind that by fazth we do not understand 
that which is merely uttered with the lips, but 
that which is apprehended by the soul, the 
26 Deut. 4.39. Compare and contrast Mendelssohn's 
view in his Jerusalem. Cf. also Schechter, Studies in 

Judaism. 
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conviction that the object of belief is exactly as 
it is apprehended.’’ To which he adds: “If in 
addition to this we are convinced that the thing 
cannot be different in any way from that which 
we believe it to be, and that no reasonable ar- 
gument can be found for the negation of the be- 
lief or for the admission of any deviation from 
it, then the belief is true.’”” When, again, in ch. 
55, Maimonides discusses the kinds of attributes 
which are inapplicable to God, seeing that their 
application implies imperfection, he uses these 
expressions: ‘‘He who knows these things, but 
without their proofs, does not know the parti- 
culars which logically result from these general 
propositions; he will not be able to prove that 
God exists.’’ Further Maimonides remarks in 
ch. 60: ‘‘But you must be careful in what you 
negative, to negative by proof, not by mere 
words, for each time you ascertain by proof that 
a certain thing, imagined to exist in the Creator, 
must be negatived, you have undoubtedly come 
one step nearer to the knowledge of God.” In 
fine, Maimonides here and in many other pas- 
ages, and in agreement with all authoritative 
philosophers, asserts that perfect knowledge is 
only attainable when the mind’s apprehensions 
are demonstrated. 
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Cuarter VII 

When then we are bidden to know that there 
is a First Cause, how can this knowledge be ob- 
tained except by arguments and proofs which no 
sceptic can dispute? Our Sages ordained that 
the duty of studying the Torah is to be pursued 
to that very extent.??7, Again, how can I know 
that God is One, as is constantly proclaimed 
in our prayers, unless I know what constitutes 
unity, as it is expounded in the Guide and in the 
Metaphysics [of Aristotle]? Maimonides ex- 
plains that the idea of unity does not attach to 
the sphere, nor to any of the separate Intelli- 
gences, nor even to the. highest Intelligence 
which moves the diurnal sphere. Unity applies 
to God alone, who is above this highest Intelli- 
gence. Aristotle proved all this irrefutably; 
hence Maimonides burned with a mighty zeal 
when he saw that Aristotle had presumed to 
interpret our precious truths, attributing the 
exposition to himself, while he stole it all from 
the books written on the subject by King Sol- 
omon and others.?? Maimonides was therefore 
impelled to compose his comprehensive treatise, 
the Guide, in which he includes these precepts 


27 Obviously Ibn Kaspi (with Maimonides) had _ be- 
fore him the version of Mishnah Abot 2.14 (in which the 
imperative y7) is omitted, and which ran: —‘‘Be diligent 
to learn Torah wherewith thou mayest make answer to 
Epicurus’”). Cf. the Notes of the Tosafot Yomtob and 
C. Taylor to the passages. 

28 For this notion that Greek philosophy was derived 
from Hebrew sources, see above p. 129. 


niniy i, 141 


1p 

JN) .WNTONND OW WY YW Nx AIM 
MYNI Tt YTs 1D ON NON NON Niww ory IN 
2 25y pidmd dinip Dr Sov xbw nxn 
syn osin Sian ar syw  .S°t ayman insy 
TNS NITY YIN PS JD) eMTInA ns unt 
17D YIN 7D ON NON Yow NIDA PN ApRIw 
INNW 71 DDI T7107 TDDA ANANAw 199 INNA 
Tn 731.an8 rs Sadanw asann ow 2yaun 
RO AND .oms IN woop oboun yp 
ans ov pr vorm Sadan yoann ppdyr Sown 
sgoun mp «abynd sony rad ‘nm dyn ps 
9502 PPD O13 PNY ONDA INaANT a SD 
squm> obwm ann sip 7 by nyo ed mrbyn 
wp> NwiInT IwINY aT TwND ody) ANID 
nnn wxsy> owas on wow mip mxon 
paya mainw indin moby oapon mr b> answer 
mp 5512 sony mon ‘bo obwn san job) enh 
8 H,Byt 6 A, Lyby 6 A, L pina won. 

62 A, L omit. 63 H omits. 64 L obwn. 


65 B, H "a72. In other contexts the readings vary 
between 15D and "pp. 66 B, Aomit. Hw. 


142 ETHICAL WILLS 


and their proofs, just as he had previously given 
in his Code a survey of all the other precepts. 

Now how can any of us be said to appreciate 
the meaning of Unity as applied to God unless we 
have an inner understanding of the declaration 
so often on our lips that The Lord our God is One; 
unless we know, and know by demonstration, that 
this One is not the mover of the diurnal sphere 
but a power above it? So, too, with the precepts 
to love God and to fear Him. We are not to 
love God as a man loves his wife and children; 
not to fear Him as we fear a human being. But 
these emotions, as applied in our relation to God, 
need definition, of the kind supplied in the works 
of Maimonides. But to acquire the necessary 
knowledge a study of the natural sciences and 
metaphysics is indispensable. 

Abraham, our first father, whom God termed 
His friend,2? was the man who discovered for 
himself, by aid of his fine intelligence, this uni- 
versal principle of ours: that above the celestial 
sphere there is a Unique Being. So, our Sages 
said, Abraham recognized His Creator when he 
was forty years of age.3° This recognition, they 
would have us understand, was made by Abraham 
from actual demonstration; for it was not a tra- 
dition from his father, nor did he acquire it from 
his contemporaries. He originated the idea, while 
his contemporaries believed the physical sun to 


29 Isa. 41.8. 

30 The common reading in Genesis Rabbah, ch. xxx, 
is “forty-eight years of age’’, but Ibn Kaspi, like Maim., 
had the reading “forty”. Cf. Theodor’s note, p. 274. 
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be divine. Abraham, in the rabbinical story, 
appealed to argument and proof; he did not say 
to the others, I believe it, I have been told in a 
dream that I ought to think so and so true. 
“Look unto Abraham your father,” cries Isaiah. 
Assuredly it becomes us to imitate him. lam 
far from asserting that all men can reach the 
level of Abraham, but I do say that his level is 
the highest and most excellent though, as I have 
admitted above, those who stand below it are also 
good. 


CHAPTER VIII 


But I command thee, dear son of mine, to rise 
up, if thou canst, to this, the highest level. My 
son! be wise and make my heart glad !? 


CHAPTER IX 


Yet, let not the fact that these works expound 
those four precious precepts, hurry thee to a pre- 
mature study of the Guide or of Aristotle’s Meia- 
physics. Not so my son! By gradual steps 
shalt thou rise to Truth. Not in a rush canst 
thou compass the whole ascent; slips and set- 
backs may impede thy progress. This is pointed 
out in the Guide, I 34, and in other places, as 
thou wilt hereafter see. 


st Tsa. 51.2. 

32 Prov. 27.11. The author intimates the importance 
he attaches to this counsel by devoting a whole chapter to 
it. 
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CHAPTER X 


My son! Keep my words!33 To-day thou art 
twelve vears of age. For another two years bea 
diligent student of the Scriptures and Talmud. 
When thou art fourteen, fix regular hours for 
continuing thy previous studies, and give also a 
good part of thy time to mathematics; first Ibn 
Ezra’s Arithmetic, then Euclid, and the Astron- 
omical treatise of Al-Fergani and [Abraham b. 
Hiyyal|s4. Besides, appoint set times for reading 
moral books, which will introduce thee to all 
good qualities—viz. the Books of Proverbs and 
Ecclesiastes, the Mishnaic tractate Fathers, with 
the Commentary of Maimonides and his preface 
thereto, and the same author’s Introductory 
chapters to the Code. Also read Aristotle’s 
Ethics, of which I have made a digest. There 
is also available among us the Collection of the 
Maxims of the Philosophers. 


This course should occupy thee for two years. 
Then, when thou art sixteen, appoint times for 
the Scriptures, for the writings of Alfasi, Moses of 
Coucy, and the Code of the perfect teacher (Mai- 
monides). Also give much time to Logic. With 
the help of God I will make a compendium on 
this subject, sufficient for thy needs, as I| did 
with the Ethics. 





33 Prov. 7.1. 

34 On the works named ‘in the context see Stein- 
schneider, Hebr. Uebersetzungen, §§ 343, 350, 502. On the 
Jewish educational schemes, cf. I. Abrahams, Jewish Life 
in the Middle Ages, chs. xix, xx. 
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In this way thou shouldst pass another two 
years, by which time thou wilt be eighteen years 
old. Then review all thy former work, and study 
natural science. By that date, being twenty 
years of age, ‘“‘build thy house”. Do not inter- 
mit the reading of moral books, but also take up 
theology, i. e., the Metaphysics of Aristotle and 
his disciples, as well as the Guide of Maim- 
onides. 

Marry a wife of good family, beautiful in form 
and in character. Pay no regard to money, for 
true wealth consists only of a sufficiency of 
bread to eat and raiment to wear. Why weary 
thyself to gain great riches, when neither thou 
nor any other could equal the vast store accumu- 
lated by the great mountain in our native city 
l’Argentiére’s, even though that mountain is but 
a soul-less heap! Rather occupy thy mind con- 
tinually with books of morals; I need not here re- 
peat their lessons, but they will instruct thee as 
to the meaning of real wealth and as to other 
matters. Observe their injunctions faithfully. 
Above all things be chaste, just as thy father 
has been before thee. And use thy endeavors 
to live a virtuous life, and to order well thy home 
with thy wife and the children whom, God will- 
ing, thou shalt beget; in all things obeying the 
injunctions of the moralists. Never fail to read 


3s See above, p. 127. 
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a section of some ethical book daily after every 
meal, having first blessed the Lord. Above all 
set thy thought on that highest of attainments, 
the Knowledge of God, as expounded in the 
Guide, and in the Vessels of Silver, which, if 
God grant me life, I will make for thee.3° “Then 
shalt thou understand the fear of the Lord, and 
find the knowledge of God.’’37 In this course 
persist until the day of thy death. Ascending 
above the heavens, thou shalt then find entry into 
the company of the angelic spirits, into a delight 
which cannot be measured! 


CHAPTER XI 


There are, my son! two dispositions among 
contemporary Jews which must be firmly avoided 
by thee. 3 

The first class consists of sciolists, whose stud- 
ies have not gone far enough. They are destroy- 
ers and rebels; scoff at the words of the Rabbis 
of blessed memory, treat the practical precepts as 
of little account, and accept unseemly inter- 
pretations of biblical narratives. These men 
are false, through and through. They testify 
unmistakably against themselves that they are 
ill-acquainted with the philosophical writings of 
Aristotle and his disciples. This is obvious to 
those who are really familiar with those writings. 
I call heaven and earth to witness that I may 


36 Ibn Kaspi’s Ten Vessels of Silver have been pub- 
lished by Isaac Last in 2 vols. (Pressburg, 1903). 
37 Prov. 2.5. 


NiNyvys 146 


72 702 7n& Fen b> on AD pdm Napn 
py 95527 pads ‘7 nN D791 an& aThYyD 
pan qws2 nynbss myst om ont aw by 
MWYN AWN ADD dD ODOT yo. mT DDD 
“OTN NYT Tey pants .Ssmmr ox 7b 
byp is a>ym qn ar Ty Tenn ari xson 
mIyna ovaman oO NdSon nda pioMm .orDwd 

sayiw? xb 


Ny’ PD 
jo 2 MINA wMSNp Aon ony p23 
q77 yo .ons ata 4bn bx om wanyn 
ay 120 opobansn InN pon .onznin 
opm .oDax b> wow sb awe o-pndn 
at by orydo .onoda ox .omya 
mw) nrwyon mxoa odo .o" isn 
ppm ibs. coms onda ompods ony 
orxy ove) Sy moe? my oyn) oDiny 
PPD2N) WOIN TANw mw2NA DD OYyIY 
pnw Sy yn un) coytw ond ar asianw n> 


84 So H. Others pwrp. 


147 ETHICAL WILLS — 


claim some not3® inconsiderable scientific at- 
tainments. That being so, I swear by Him who 
lives eternally that Aristotle, his fellows, and 
his disciples, advocate all that is contained in 
the Torah and the Prophets, and particularly the 
performance of the practical precepts. For Plato 


said: ‘‘Slay him who is without Law39;” and 
again, ‘“‘Prayer is a halter to the lustful soul;”’ 
and yet again: ‘‘We cannot [by reason alone] 


reach the level of the prophets.’’ Aristotle ob- 
serves: ‘‘The end is not merely to know, but to 
know and do, receive and believe, all that is con- 
tained in the true Torah;’’ pry not too closely into 
possible causes and senses of the commands and 
prohibitions, nor dispute over them, for the Pro- 
phets, on whom be peace, knew all things from 
God, which is not the case with metaphysicians. 
This is the gist of their pronouncements; they 
said much more of the same kind.4° Against 
these famous Saints of the Gentiles we have no 
possible complaint, and therefore our Sages as- 
serted concerning them that they have a portion 
in the world to come. 


And note further how Aristotle, who at first 
derived his theory of the eternity of the world ra- 
tionally, afterwards adopted the belief in Creation, 
expounded as it is in the Torah by those possessed 
of the prophetic soul, which is higher than the 


38 Some texts omit “‘not”’. 

39 Or: “religion.”’ 

40 On these ‘‘quotations”’ from Plato and Aristotle 
see above, p. 129. 

4* Tosefta, Sanh. 13.2. 


NN 147 


YAVIOIN) .]OIT DIN WPD UN BPR oD pa 
pda ypabm yam wor °> oda »ns 
oN’aI7 ata Ana ap b> wd ovr 
997 pw>eS ION) inywyna sams vipa 
YEIT yDN “AaNT Ty oN .n7 1S pRw 
sav no pand od unix Ty ton) .mNNoA 
7ANIT PR WON WX) sows oD Sy ana 
poxm 2apm mvym yonw bax tab ysnw 
SND DOYNN?) .OMONT ANS Naw mp bo 
xO) emma) mmxod mao opyy wpad 
927 wy oa > na mw raq> awon 
DIN orp 2|T MN 1D Nd bom TN AND 
O73) on Andi amass Amn var syrya 
mos vpon atasin mbs by soaxw xbi 
-yymas ox 7957.47 535 ans mown odiya 
satmysS pon ond ww omby 57 
WEI VY ISD WOAN MINA MTP AM 
730 ANNA NAD WIN nnd yoD2 InN 
85 B, H omit. 
86 Bo mbynn. 


87 So H adds. 88 B pn. 
89 B, H omit xb) and read “7Ko3n. 


148 ETHICAL WILLS 


rational faculty. The text says: ‘‘Whoso con- 
fesseth and forsaketh his transgressions shall ob- 
tain mercy.’’# But the sciolists who lightly es- 
teem the precepts and the words of our Sages, 
will have to pay the penalty for their offence. 
They will be called to account, too, for the oc- 
casion they have given to the ignorant to scoff 
at philosophy, thereby profaning the name of 
heaven! 


The second class referred to above includes 
those of our people who hold in contempt genuine 
philosophy as presented in the works of Aristotle 
and his like. They know not that they are 
speaking against their own soul! For these 
sciences were originally ours. Witness, how these 
sciences interpret and verify the precepts of our 
Torah; and further, how many of them are 
scattered in the haggadot of the Talmud, and 
the other rabbinic books, above all in the Guide, 
composed by Rabbi Moses, the father in Torah, 
the father in wisdom. And whom have we 
greater than Moses? Now, my son! I do not 
blame this class because they devote all their 
time to the talmudic argumentation, for as Ibn 
Janah said: “Every man deserves praise for his 
labor, eulogy for his effort:’”” But I do blame 
them because they despise science and those 
engaged in its study. 


# Prov. 28.13. 
43 Ibn Kaspi’s whole-hearted esteem of Maimonides 
is noticeable throughout the Testament. 
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CHAPTER XII 

My son! When thou meetest such men, ad- 
dress them thus: My masters! What sin did 
your fathers detect in the study of logic and 
philosophy? First as to logic. This art does 
not touch precepts or faith. As its name im- 
plies, it simply regulates and gives precision to 
the use of language. Is it a terrible crime to use 
words with accuracy? Do thistles grow on fig 
trees? ’Tis absurd to imagine that our Rabbis 
in their warning against logic’4, were thinking of 
this genuine discipline. For our Sages never 
laid an embargo on the good. Yet those who 
would fain evade the trouble of thinking “are 
glad when they can find the grave’’4 of sloth! 
And then, what say ye of the work of Aristotle 
and Maimonides? Have you examined the in- 
side of their books? If ye know more than 
their covers, ye know of a surety that the books 
are an exposition and justification of our precious 
precepts. And if, God forbid, ye find something 
indigestible in these works, cast it out while eat- 
ing the wholesome rest. So is it recorded of R. 
Meir: He ate the kernel, and threw away the 
husk.4° This is the method pursued nowadays 
by Christian scholars. They highly esteem the 


44 T. B. Berakot 28b. 
45 Job 3.24. 46 Hagigah 9b. 
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Guide, although it contains certain passages op- 
posed to the Christian faith.47 


CHAPTER XIII 


Continue thy argument with them in these 
terms: I beg you to hear me, my masters! If 
ye are advanced in years, and have not yet read 
the words of the philosophers who demonstrate, 
clearly and indisputably, the four primary pre- 
cepts, of which I have spoken, then open your 
eyes before the sun be darkened! Men asked the 
Sage whether it was becoming to an old man 
to learn: and he answered, ‘‘If ignorance is dis- 
creditable to him, learning is an ornament.’’4 
Should such a course involve any shame, our 
honored Rabbis have already given the ad- 
monition: Better be ashamed here than here- 
after!429 Why, my masters, do ye regard the 
jibes of women, or of men who play the woman, 
when they cry: See this grey-beard gone again 
to school! What have ye in common with such 
people? Will they go with you, and take you 
on your way to the future world whose duration 
is eternal? Or shall a man redeem his brother? 
What concern have we with those children of this 
age who must die tomorrow, and who even now, 
in their lives, are called dead? How are we af- 
fected by the respect or scorn of the ignorant? 


47 On the vogue of Maimonides in Christian and Mo- 
hammedan circles see Yellin and Abrahams, Maimonides, 
ch. xii and the references in note 92. 

48 Choice of Pearls, ch. i (end). 

49 T. B. Kidd. 81a. 
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As our Rabbis of blessed memory have said: 
‘Words neither kill nor quicken!’’s° 


CHAPTER XIV 

I will confess to thee, my son! that though in 
my youth I learned a great portion of the Talmud, 
I did not acquire (for my sins!) a knowledge of 
all the posekim.s*| Now that I am old and 
grey, I have often to consult rabbis younger than 
myself. Why should I be ashamed of this? Can 
one man be skilled in every craft? If, for in- 
stance, I want a gold cup, I go to the goldsmith, 
and I feel no shame; and so with other products, | 
turn, in case of need, to those whom God has 
gifted with the requisite skill. 

Once I made a great feast at which all kinds of 
delicacies were served. I had the table prepared, 
I invited my friends to eat and drink with me, 
for it was a family party. Then the luckless 
handmaid put a milk spoon into the meat pot. 
I did not know the ritual law, how one ought to 
estimate the lawfully permissible proportion of 
intermixture.s?. Perturbed in mind, as well as 
famished in body, I went to one of the rabbis, 


so This saying does not seem to occur in extant 
rabbinic books; Ibn Kaspi quotes the saying more than 
once in his works. 

st Authorities on practical law. 

s T, B. Hullin 97b. Literally: ‘‘The law was hid- 
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held high in popular repute. He was (for my 
sins!) at table with his wife and family, eating, 
and drinking wine. I waited at his door until 
the shades of evening fell, and my soul was near 
to leave me. He then told me the law, and I 
returned home where my guests and the poor 
were awaiting me. I related all that had hap- 
pened, for I was not ashamed to admit myself 
unskilled in that particular craft. In this I lack 
skill, but I have skill in another craft. Is not 
the faculty of expounding the existence and 
unity of God as important as familiarity with 
the rule concerning a small milk spoon? 


CHAPTER XV 


And thus further shalt thou speak unto them: 
My father solemnly impressed on me _ that 
neither timidity not diffidence is in place where 
truth is concerned. Why, then, should I deal 
insincerely with the Torah? My heritage of 
time I will share only with my Creator, the 
Giver of my soul; my heart shall seek its honor 
or find shame from Him alone! Hear me then, 


den from me, whether we calculate the proportions by the 
actual amount of the admixture or by the quantity that 
has come out of it (has been absorbed by the dish)’’. 
See Jastrow, Dictionary, p. 1612. 
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my Masters, and God will hear you. I observe 
that those of you who are devoted to the Talmud, 
its glosses and commentaries, do so in order to 
probe the reasons of the practical precepts. 
You are not content to take the law from Maim- 
onides’ Code, though he asserted that no other 
book was necessary. 


Take as an example the law formulated by 
Maimonides that a Sukkah (tabernacle) more 
than 20 cubits high is unfit for use on the festival. 
But ye regard this as ridiculously inadequate un- 
til ye ascertain the ground of the law, and satisfy 
yourselves whether it is because too high a roof 
is out of the line of vision, or because in such a 
case a man sits in the shade cast by the walls 
rather than by the roof, or because a Sukkah 
must be a slightly built structure, as the Talmud 
explains.3 The keenest students are not con- 
tent even with this, but feel impelled to exercise 
themselves in more penetrating questions, and 
to follow out the most detailed suggestions and 
inferences. 


Of a verity, I admit that this is good. But 
why should a knowledge of the reasons for the 
practical precepts be obligatory, while the in- 


53 T, B. Sukkah 2a. 
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vestigation of the grounds for the spiritual pre- 
cepts is not even permitted but is absolutely 
barred? What is the sin of the four inner laws 
that ye treat them so differently, being content 
to take them on authority, without specification, 
without even an understanding of their terms? 
Woe unto us that we have sinned! Jews des- 
pise or neglect the Guide nowadays, though the 
purpose of that treatise is to demonstrate the 
existence and unity of God. The Christians * 
honor the work, study and translate it, while 
even greater attention is paid to it by the Mo- 
hammedans in Fez and other countries, where 
they have established Colleges for the study of 
the Guide under Jewish scholars !5 


CHAPTER XVI 


But, my son, why should I attribute this good 
advice to my own initiative? Say to them: 
Seek from the Guide and particularly from ch. 
51 of Part III. Then you will all know what 
course to follow. Maimonides was a qualified 
authority on whom to rely, it being recognized 
how he excelled all his contemporaries as ac- 
complished rabbi and expert philosopher, es- 
pecially as he adduced evidence for his view from 
our Sages. Far be it from you to neglect their 


ss Another reading ‘‘Egyptians”. This variation be- 
tween ‘"¥D and °9x13 is not infrequent in medieval texts. 


55 See note 47 above. 
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words; but let your principle be to regard the 
speech not the speaker. ‘‘Take with you words’ 
—as the Sage enjoined: Take the truth from 
whoever uttereth it. This must be the guiding 
rule. Or to put the thought in fanciful terms: 
Receive my instruction and not Silver (the 
name of him who addresses you).*? 


CHAPTER XVII 


I have shown thee, my son, the way to wisdom. 
Yet I will call to thy mind one matter, which 
must never be forgotten, seeing that, whilst still 
a boy, thou hast read the Talmud, and particu- 
larly the opening tractate. There are many hagga- 
dot the literal wording of which posits ideas 
inadmissible rationally, or attributes to God cor- 
poreality, change, or any other affection. Per- 
chance thou mayest eat to satiety from these 
evil viands, these deadly poisons—I refer to 
the before-mentioned haggadot as literally in- 
terpreted, God deliver thee! Therefore my son, 
understand that most of the haggadot found 
in the Talmud and other rabbinic books, which 
on the surface seem to imply the ideas I have 
named, are figures of speech, with an inner 
meaning, which we can sometimes discern, some- 
times not. 

Ours it is to realize that he who is of the seed of 
Abraham our father,—who endangered his life 
to dissociate himself from all the people and the 


56 Hosea 14.3. See Maimonides, Intro. to Mishnah 
Abot. 


57 Prov. 8.10. The author means by this play on 
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king of his country, believers in the corporeality 
of God—, we who are of Abraham’s seed must 
share Abraham’s principles! Whoever believes 
the contrary, who regards God as corporeal, tes- 
tifies of himself that he is not of the seed of Abra- 
ham, but of the seed of Nimrod or the other 
Chaldean disputants with Abraham. Should any 
of thy rabbinic teachers desire to explain literally 
and not metaphorically any of the haggadot 
which are opposed to reason, or attribute corpo- 
reality or other inadmissible quality to God, as 
in the instance when ‘“‘the children of Israel did 
impute things that were not right unto the Lord 
their God,’’s’ do not assent to such a teacher, 
accept not the saying nor its utterer, for it is the 
opinion of a single unsupported authority. In 
fact, concerning the practical precepts there 
were just as various opinions, one prohibiting 
and another allowing, and the final decision nec- 
essarily adopted one view and rejected another, 
—so with the spiritual precepts, and particularly 
those which need intellectual assent, there were 
different points of view, as Maimonides often 


indicates.5? 
CHAPTER XVIII 
But thou mayest be led on to think of similar 
difficulties in the case of the Scriptures where 


words, take my instruction without any regard to me, 
Ibn Kaspi, who provide it. See above p. 127. 

588 See T. B. Mo‘ed Katan 18b; Kimhi on II Kings 
17.9; Maim. Guide, III, ch. 19. Ibn Kaspi quoted the first 
words: ‘‘This pillar neither sees nor hears’’, not very 
aptly. Maim. uses it against the deniers of Providence. 

s9 This principle that the haggadot were not neces- 
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the Law and the Prophets attribute corporeality 
to God. Such phrases as ‘‘in our image, after 
our likeness,’’ may occur to thee; or the texts in 
which face and back, hands and feet are ascribed 
to God.® Understand that there is an explana- 
tion for all this, which must not be taken literally. 
But how canst thou realize it, while thou art a 
boy of twelve? For thou wilt find the explana- 
tion in the Guide, and I have already directed 
thee not to study that work till thou art twenty. 
But in the freshness of thy childhood, and while 
the dew of thy young manhood is as the dew of 
light, observe my commandments and live! 
Believe, as a tradition from me, that these matters 
can all be explained, that, in verity, unto God one 
cannot attribute body or bodily qualities or 
plurality of any kind, exalted as He is above all 
material and all angelic beings. 

How all this is true, what is its significance, lo! 
as thou knewest not in the hour of thy entrance 
into the world, so thou wilt not know it until 
thou art twenty and over. Then wi!t thou rise 
to this all-important knowledge, then wilt thou 
enter within the precincts of Pleasure and De- 
light, the Paradise of all dainty fruits, eating 
unto satisfaction of the Tree of Life, for as Sol- 
omon said of Wisdom: “‘She is a tree of life to 
them that lay hold of her, and happy is every- 
one that holdeth her fast.’ 


sarily unanimous or true expressions of Jewish opinion 
was strongly maintained by Nahmanides in his famous 
Disputation. 60 Gen. 1. 25; Exod. 33.25, 347 10331 
Chron. 21.13. 6t See the opening chapters of Part I. 

6 Tsa. 26.19. 6 Prov. 3.18. 
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CHAPTER XIX 


And as I have bidden thee, my son! to main- 
tain from thy birth this supreme faith—the 
faith of Abraham thy first father,— refusing to 
attach to God the idea of body, so I command 
thee to hold through life to the trust that after 
thy death thou wilt be found worthy of the future 
life, where nothing bodily is. Thou wilt be as 
an angel of the Lord of Hosts, a brother and com- 
rade of the other Angels there! What good or 
profit, what happiness or delight, is comparable 
.to this? Yet mayest thou after thy death attain 
to this level of good, if thou hast in thy earthly 
life won for thy soul all that I have commanded. 
As our honored Sages in their figurative style 
said, ‘‘He who toils on Friday shall eat on Sat- 
urday,’’ or again: “‘Hasten, thou wise, and eat; 
hasten and drink, for the world to come is like 
a marriage feast.’’% 


CHAPTER XX 


Dost thou ask how this is? Again my son, 
know that this is beyond thy capacity until thou 
art twenty, and canst turn thy mind to meta- 
physical investigations, among them the holy 
Guide. Then wilt thou see this in a light as 
clear as the sunshine. But till then trust and 


6 T. B. ‘Abodah Zarah 3. 

6s T. B. ‘Erubin 54a. This is not the usual reading. 
The ordinary text advocates making the most of the 
ephemeral present. 
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lean on me. I am thy surety, my son, that if 
thou dost fulfil all my behests, thou wilt after 
thy death reach the highest degree of good ap- 
pointed unto us for the world to come, and 
the expression ‘‘after death’ will be only a 
figure of speech, and when thy house-hold think 
thee dead, then wilt thou be truly alive. As our 
Sages say: ‘‘The righteous in their death are 
called living.’ Sufficient is it for thee to be 
inspired now with this glorious hope of the here- 
after, when thou wilt be delivered from the dis- 
eases which befall thee in this world; there no 
bodily pains will wrack, nor faculties decay; 
there slumber will not be heavy on thine eyes, 
nor thy nostrils suffer from assail of noisome 
smoke; there, wilt thou behold thy sons and 
daughters, with all those near and dear unto 
thee, partaking of the banquet in joy. And 
what, my son, canst thou desire more than this? 


CHAPTER XXI 


“The end of the matter, all having been heard: 
fear God and keep His commandments.’’® This 
term, ‘‘His commandments’’, embraces those 
that concern conduct and those that concern 
thought; neither must be omitted, but each ful- 


66 T. B. Berakot 19. 
oT. Eceless 12:13, 
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filled in the manner fit for each. This is the 
significance of the declaration of our fathers: 
‘We will do and we will hear.’’®* It is a delib- 
erate, precise declaration, the reverse of hasty 
and confused as the heretic cited in the Talmud? 
pronounced it! For the two verbs “do” and 
“hear” are not illogically ordered, but refer to 
two different things. For when the word of 
Moses came before them, enjoining precepts of 
action and of mind, the people answered con- 
cerning all, ‘‘All that the Lord hath spoken we 
will do and hear.’’ The term ‘‘do’’ applies to 
the practical precepts, and comes first; the term 
‘hear’? applies to the precepts involving the 
mind, and comes second. For practical pre- 
cepts are incumbent at an earlier moment, while 
the others require for their understanding and 
fulfilment the examination of their proofs. 
And this is obvious. Forachild is first taught 

rules of conduct, among them the use of language. 
Thus our Sages say7°: the father teaches his son: 
‘‘Moses commanded a law’’, ‘‘Hear O Israel, 
the Lord our God, the Lord is One.”’ That is, he 
initiates and teaches him to say this in Hebrew.” 
So, he teaches him to don the fringed garments 
and to pray; and similarly with the other practi- 
cal precepts. But the acceptance by the heart, 
which is true knowledge, will come to thee, my son, 
after thy twentieth year, if God so will, though 
it may not come to others till they be past 

68 Exod. 24.7. 

69 T. B. Ketubot, 112a; T. B. Shabbat 88a. 

7° T, B. Sukkah 44. 

7 Some versions omit “in Hebrew”’. 
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forty or fifty. In any case, this kind of know- 
ledge, the acceptance and realization of truth by 
the intellect, belongs to those inner duties which 
can only be fulfilled by a man in his maturity. 
Therefore the declaration : ‘‘we will do and we will 
hear ’’ included the two parts of perfection, our 
laws which are the perfection of the two parts 
of the soul—the practical and the rational. And 
thou, my son! wilt have rest, and wilt reach the 
place of thy destiny at the end of days. May 
God hold thee worthy of a life of felicity in this 
world and the next. Amen and amen! 


[Ended is the Book of Admonition, called “A 
Guide to Knowledge”. Thanks be to God, who 
stretcheth out the heavens as a curtain!]?? 


[Ibn Kaspi thy father wrote this, in the month 
of Elul, in the year 92 of the sixth thousand 
(1332), in the city of Valencia]. 


[From thy yearning after thy silver comes 
thy wrath! 

Never does this care leave thee, till it make 
an end of thee! 

Yet, will it be thy comrade when thou goest 
to thy grave? 

Or will it be a help unto thee in the distress 
that then befalls?]73 


7 See notes to Hebrew text for the authorities which 
contain or omit this and the next two paragraphs. 

73 There are several puns in the Hebrew which could 
not be reproduced in an English version. 


Hiss 161 


op 55 Sy S555) saw OwnN IN aw DY>IN 
aya no sinw wo Sowa aba aypwn 
ma 2a Sun avsn by mopp mnoa 
37 yor ans nvi~yn near mxoa ar am 
youn mvy2 ops am $$55) code Soyy5 
mioew onw bw myxon .nbw bn ow ddy> 
Man ANN) Pym -wyom ons wei abr ow 
orn> 2a Jar ovm .pom ppd qdanbd sym 
708) 7oN wan odiyar am obdiya oar 
YT AY SApI IDA ADD obw 
sy ow mo 'n dyb aban 
mw Sos won .PaN °DDD IN oF ant 
sya .piod owen Absa wip> one oywn 
1669) 
I_XD a b2">x FBDDD 
IS]DON? TY ABT N? aE Yor 
MAP ie au oY a0 
eT? DW by Way ix 


16¢ A, L 57. 165 B, H omit. 
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